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is the subjective negative adverb MĒ used primarily with moods other than the indicative, and translated “not” plus the nominative masculine plural present active participle from the verb PROSECHW, which means “to pay attention, to give heed to, follow; to be concerned about; to occupy oneself with.”

The present tense is aoristic present, which regards the action as a present fact without reference to its progress.  This can also be a static present for a condition which perpetually exists.


The active voice indicates that the Cretans are to produce this action because of the teaching of Titus.


The participle is circumstantial.

 is the dative of indirect object from the masculine plural adjective IOUDAIKOS, which means “Jewish.”
- is the dative indirect object from the masculine plural noun MUTHOS, which means “tale, story, legend, myth, fable” and refers to the false teachings of the Judaizers and legalistic Christians.

“not following Jewish legends [fables, myths]”
is the simple connective use of KAI, meaning “and” plus the dative indirect object from the feminine plural noun ENTOLĒ, meaning “commandments.”
 is the possessive genitive from the masculine plural noun ANTHRWPOS, meaning “of men” in the sense of belonging to men.
 is the genitive masculine plural present passive participle from the verb APOSTREPHW, which means “to turn away from, to reject.”

The genitive masculine plural refers to the Judaizers and legalistic Christians just referred to in the noun ANTHRWPOS.


The present tense is a descriptive present for what is now going on.


The passive voice indicates that these legalists receive the action of rejecting the truth through the use of their own negative volition.


The participle is circumstantial, “rejecting.”
 is the accusative direct object from the feminine singular article and noun ALĒTHEIA, which means “the truth.”
“and the commandments of men rejecting the truth.”
Tit 1:14 corrected translation
“not following Jewish legends [fables, myths] and the commandments of men rejecting the truth.”
Explanation:
1.  What is a myth and how is it used in the New Testament?


a.  The NT uses the term only in the negative statements of 1 Tim 1:4; 4:7; Tit 1:14; 2 Pet 1:16; 2 Tim 4:4.  The gospel proclaims God’s great acts in history (Acts 2:11).  It is thus , not  (cf. 2 Pet 1:19).


b.  What are the “myths” that the NT repudiates?



(1)  The myths of 1 Tim 4, 2 Tim 4, and Tit 1 all seem to have the same derivation, threaten the truth of the gospel, (2 Tim 4:4; Tit 1:14), and involve moral defects (1 Tim 4:7; Tit 1:16).



(2)  The myths mentioned here are Jewish myths (as clearly stated in our passage) rather than, as some commentators think, stories of the gods in the Greek sense, or a Gnostic type myth, relating the genealogies to the Gnostic aeons (the creators/origins of the gods).



(3)  The reference in 2 Pet 1:16 is eschatological, and here again it seems that we have myths of a Jewish type which the author contrasts with the apostolic proclamation of Christ’s coming glory.


c.  Myth, Truth, and History.


(1)  The Greeks can speak of the truth in myths, but Plato, while regarding MUTHOS as a reflection of truth, thinks that it is in itself only an uncertain or false LOGOS.  Hence, the term MUTHOS comes to be regarded as the opposite of truth.



(2)  At first myth is regarded as a first stage of historical writing, and even later it is seen as an element in history, and history itself is turned into myth (cf. the exploits of Alexander the Great).



(3)  The NT gives new depth to the distinction between myth and truth by regarding truth as existing historically in Christ.  Truth is here divine fact with the force of historical reality.  A word or history cannot contain truth if it has no relation to reality.  There is thus a sharp antithesis between myth and truth.


d.  Designations and Relations of New Testament myths (MUTHOI)


(1)  In 2 Tim 4:4, myths are scornfully called “the” myths, and are opposed to the LOGOS (“word”) of the gospel and are spread by people who cater to human likings.  The LOGOS is the incarnate word, the reality, the truth; if it is replaced by myth, all is lost, and even if it is only linked with myth, it is betrayed.  The teachers now are philosophers rather than the original poets of antiquity.



(2)  1 Tim 4:7.  Myths here are called ungodly and foolish.  They have nothing to do with the true God and are indeed unholy and immoral, as the Greeks themselves come to perceive.  They are also silly, i.e., old wives’ tales rather than educationally valuable fables.



(3)  1 Tim 1:4.  The point in this verse is that interest in myths and genealogies, while possibly harmless in itself, does not serve the divine work of salvation that builds on doctrine but leads to speculation.



(4)  Tit 1:14.  This sharp warning identifies the myths as Jewish, and argues that they are a human wresting of the truth, which turns away from sound doctrine.



(5)  2 Pet 1:16.  Peter has himself seen the glory of the Lord, which will one day be manifested to the world.  He thus rejects proclamation in the form of self-invented speculation and resists the accusation that the apostolic message, based on OT prophecy and the gospel history, contains myths.  2 Peter insists on the historical reality of the Christian message on the basis of the prophetic word and the apostolic eyewitness.


e.  Are there myths in the Gospel?  No.  Because comparative religions at the time of the New Testament used myths as a part of their “doctrine,” it is sometimes argued that there are mythical elements in the Gospels and that causal connections exist between the ideas of Paul and John and the mythical concepts of the age.  The New Testament authors obviously make use of the ideas and vocabulary of their time, but there is more analogy than borrowing.


f. The Evaluation of Myths in the Early Church.



(1) The Church Fathers (the group of believers who wrote after the apostles during the period of the next 400 years) mock pagans for their own myths and reject their right to allegorize them.  Origen argues that pagan myths are inseparable from a pagan view of God. Ancient church orders view teachers with great reserve because they have to teach myths, and a primary objection to Gnosticism is that its stories are myths.



(2)  In the main, the church insists that there is no relation between the New Testament message (LOGOS) and myth.


g.  Conclusions.



(1)  Myth as a Form of Religious Communication.  Antiquity uses myth to teach children (the fairy story) and then to teach adults (philosophical allegorizing).  The New Testament, however, is from first to last the narration of facts.  The form may vary (cf. the Synoptists and John), but the theme is always what God says and does.



(2)  Myth as parable.  In its later stages paganism uses myths as parables.  The New Testament, too, is full of illustrations, but these are pure parables that never lay claim to historical truth but are likenesses of the kingdom.  In the long run, they can be dispensed with (Jn. 16:25, “These things I have spoken to you in figurative language; an hour is coming when I will no longer speak to you in figurative language, but will tell you plainly of the Father.”).



(3)  Myth as Symbol.  Paganism finally regards myth as a symbol of eternal realities.  In the New Testament, however, the central symbol is the harsh reality of the cross, which cannot be divorced from its personal representative and its historical setting, with which no myth can be integrated, and on which no myth can be imposed.

2.  The second issue, which Paul raises for Titus, is to not follow the commandments of men who have rejected the truth of the word of God.


a.  This is also clearly a reference to the Judaizers who infiltrated the early Church and attempted to make believers follow the Mosaic Law as the spiritual life of the Church.


b.  There is a competing set of traditions in the New Testament.



(1)  The traditions of the Jews are mentioned in:




(a)  Mk 7:3, “For the Pharisees and all the Jews do not eat unless they carefully wash their hands, thus observing the traditions of the elders;”



(b)  Gal 1:14, “and I was advancing in Judaism beyond many of my contemporaries among my countrymen, being more extremely zealous for my ancestral traditions.”


(2)  The traditions of the Church are mentioned in:




(a)  1 Cor 11:2, “Now I praise you because you remember me in everything and hold firmly to the traditions, just as I delivered them to you.”



(b)  2 Thes 2:15, “So then, brethren, stand firm and hold to the traditions which you were taught, whether by word of mouth or by letter from us.”
 
c.  We are to keep the commandments of God, not the commandments of men.



(1)  Jn 14:15, “If you love Me, you will keep My commandments.”


(2)  Jn 14:21, “He who has My commandments and keeps them is the one who loves Me; and he who loves Me will be loved by My Father, and I will love him and will disclose Myself to him.”


(3)  Jn 15:10, “If you keep My commandments, you will abide in My love; just as I have kept My Father’s commandments and abide in His love.”


(4)  1 Cor 7:19, “Circumcision is nothing, and uncircumcision is nothing, but what matters is the keeping of the commandments of God.”


(5)  1 Thes 4:2, “For you know what commandments we gave you by the authority of the Lord Jesus.”


(6)  1 Jn 2:3-4, “By this we know that we have come to know Him, if we keep His commandments.  The one who says, “I have come to know Him,” and does not keep His commandments, is a liar, and the truth is not in him.”


(7)  1 Jn 3:22, “and whatever we ask we receive from Him, because we keep His commandments and do the things that are pleasing in His sight.”


(8)  1 Jn 3:24, “The one who keeps His commandments abides in Him, and He in him. We know by this that He abides in us, by the Spirit whom He has given us.”


(9)  1 Jn 5:2-3, “By this we know that we love the children of God, when we love God and observe His commandments.   For is the love of God, that we keep His commandments; and His commandments are not burdensome.”


(10)  2 Jn 1:6, “And this is love, that we walk according to His commandments.  This is the commandment, just as you have heard from the beginning, that you should walk in it.”


(11)  Rev 14:12, “Here is the perseverance of the saints who keep the commandments of God and their faith in Jesus.”
4
3

