Romans 7:12



- is the conjunction HWSTE, used to “introduce independent clauses and translated: for this reason, therefore, so.”
  With this we have the Attic Greek intensive particle MEN, “frequently found in anacolutha when the contrast is actually expressed, but not in adversative form, meaning: indeed, surely.”
  Then we have the nominative subject from the masculine singular article and noun NOMOS, meaning “the Law” and referring to the Mosaic Law.  This is followed by the predicate nominative from the masculine singular adjective HAGIOS, which means “holy.”  Because we have the subject and predicate nominatives without a verb, this implies the ellipsis of the verb EIMI, meaning “[is].”
“Therefore indeed the Law [is] holy,”
 - is the epexegetical or explanatory use of the conjunction KAI, meaning “that is” plus the nominative subject from the feminine singular article and noun ENTOLĒ, meaning “the commandment” plus the predicate nominative feminine singular from the adjective HAGIOS, meaning “holy.”  Again the subject and predicate nominative imply the ellipsis of EIMI, meaning “[is].”  Then we have the Attic Greek KAI…KAI construction, meaning “both…and.”  With this we have the predicate nominative from the feminine singular adjective DIKAIOS, meaning “righteous, just” and the adjective AGATHOS, meaning “intrinsic good” or “absolute good.”

“that is, the commandment [is] holy, both righteous and absolute good.”
Rom 7:12 corrected translation
“Therefore indeed the Law [is] holy, that is, the commandment [is] holy, both righteous and absolute good.”
Explanation:
1.  “Therefore indeed the Law [is] holy,”

a.  In the last couple of verses Paul has mentioned how the sin nature used the Mosaic Law against him to activate the function of new areas of the lust pattern of the sin nature.  Paul does not want his readers to get the idea that he has anything against the Mosaic Law.  So he draws an inferential conclusion about the Law by stating a principle concerning the nature of the Mosaic Law.


b.  The principle is that the Law is holy.  This means that the Law is compatible with the perfect righteousness and justice of God.  Paul takes this principle for granted as a fact.  The Law has always been, is now, and will always be holy because it came from the integrity of God.


c.  Since God is holy, the Law that comes from Him can only be holy.


d.  There has never been a problem with the Mosaic Law.  The problem has always been with mankind’s use and abuse of the Law.

2.  “that is, the commandment [is] holy, both perfect justice and absolute good.”

a.  Paul continues by explaining what he means by the statement that the Law is holy.


b.  He restates the principle by further defining that the commandment is holy.  This is a reference to the tenth commandment that a person was not to covet anything.


c.  Paul is saying that the commandment not to covet cannot be blamed for the fact the sin nature used this commandment to motivate more sinfulness.


d.  When God stated the commandment to not covet, He was stating what is His righteous and holy standard.  There is nothing wrong with the commandment from God.  It is holy, right, just, fair, and reasonable.


e.  But the sin nature does not care about the commandment.  It just sees this new knowledge that God doesn’t want us to covet as an opportunity to do something else contrary to the will of God.


f.  Paul defines what he means by “holy” as both perfect justice and absolute good.



(1)  The holiness of God always includes the perfect justice or fairness of God.



(2)  God is just and fair in all He does.  When he states a policy to not covet, then he is being fair, just, and reasonable.



(3)  The fact the sin nature takes the opportunity to use the knowledge of the Law to motivate sin does not make the Law sinful, wrong, bad, evil, or less than holy.



(4)  The commandment to not covet is also absolutely good.  It is the divine good standard of thinking.  Not desiring things that belong to others is absolute good.  It is a perfect standard that can only be attained by the power of God, which is why Paul had such a difficult time with temptations in this area from his sin nature as an unbeliever.



(5)  God is absolute good.  Therefore, all requirements from God are absolute good.  God does not hold us to a standard of behavior that is anything less than absolute good.  This absolute good demands that we not inordinately desire things that belong to others.  We are not to be jealous or envious of others or the things they have.  This is the absolute fair and right standard of God.


g.  So Paul makes sure his readers understand that he has nothing against God’s perfect Law, even though his sin nature used his knowledge of the Law against him for its own selfish desires.


h.  Two important principles of application come out of this verse:



(1)  We cannot blame God for any of the desires, lusts, or actions of our sin nature.



(2)  God only wants the highest and best for us, and therefore, can only demand the highest and best from us.  Our sin nature will always seize the opportunity (of God holding us to a fair and right standard) to tempt us to fail.
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