Romans 4:3



- is the explanatory use of the postpositive conjunction GAR, meaning “For example,” “For instance,” or simply “For.”  With this we have the accusative direct object from the neuter singular interrogative adjective TIS, meaning “what.”  Then we have the nominative subject from the feminine singular article and noun GRAPHĒ, meaning literally, “the writing,” but used as a technical term for the Old Testament “Scriptures.”  The “singular is used as designation of Scripture as a whole in Acts 8:32; Jn 20:9; 2 Pet 1:20; Jn 7:38, 42; Rom 4:3; 9:17; 10:11; Gal 4:30; 1 Tim 5:18; Jam 4:5.”
  This is followed by the present active indicative from the verb LEGW, which means “to say, speak.”

The present tense is a performative present (or aoristic) present, which states a present fact without reference to its progress.  The verb accomplishes its action by merely uttering it.

The active voice indicates that the Scriptures produce the action of stating something significant about Abraham.


The indicative mood is an interrogative indicative, which is used in simple questions that can be answered by providing factual information.

“For what does the Scripture say?”
- is the explanatory use of the conjunction DE, meaning “Now.”  This use is rare in Greek, but a completely accurate reflection of the meaning of the WAW in the Hebrew, which is used there to explain what God did for Abraham because he believed in Jesus Christ.  This is why Paul used DE here instead of the KAI found in the LXX.  With this we have the third person singular aorist active indicative from the verb PISTEUW, which means “to believe in.”

The aorist tense is a culminative aorist, which gathers the action of Abraham’s faith in God the Father’s plan of salvation and God the Son’s execution of that plan into a single whole, but emphasizes the results of this completed action.  The culminative aorist is translated with an auxiliary verb “has/have” when is affects the situation in the present, but by the auxiliary verb “had” when the situation is relatively past.  In this case Abraham had believed in Jesus Christ in the relative past, prior to being called out of Ur of the Chaldeans and told by Jesus Christ to go to Canaan.  This encroaches upon the use and meaning of the perfect tense, but Paul uses the aorist tense here to emphasize the fact that Abraham had already believed in the past, but something of great significance resulted from his belief.  There is a significant problem with the use of the word “Then” in the translation of the New American Standard Bible at Gen 15:6.  It makes it appear that this was the moment when God imputed righteousness to Abraham, because of Abraham’s faith in Jesus Christ that He would give Abraham a son.  The word “Then” is a bad translation of the WAW consecutive, which can be seen by the use of KAI in the LXX and DE here by Paul.  Gen 15:6-7 is a parenthetical statement in that context to let the readers know that Abraham had already believed in Christ for salvation and God had already imputed His righteousness to Abraham before God called him out of Ur of the Chaldeans.  This can easily be proved by the fact that in Gen 15:2 Abram calls Jesus Christ, “O Lord God.”  He had already recognized the deity of Jesus Christ and believed in Him for personal salvation.  It did not take a promise from God about having a son for that faith to happen and be credited to Abraham for righteousness.

The active voice indicates that Abraham produced the action of the verb.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the nominative subject from the masculine singular proper noun ABRAAM, which is the transliteration of the Hebrew, , which is not the same as.  (Jesus Christ changed Abram’s name to Abraham in Gen 17:5, “No longer shall your name be called Abram, But your name shall be Abraham; For I will make you the father of a multitude of nations.”)  Then we have the dative of root idea or dative of direct object from the masculine singular article and noun THEOS, in which the verb has a root idea so closely related to that of the dative that it takes the direct object in the dative rather than the accusative case.  This is translated “God” and refers to Jesus Christ, the revealed member of the Trinity.  The article here is monadic, indicating the uniqueness of the person of Christ.  He is the one and only “God” for every member of the human race.
“‘Now Abraham had believed in God [Jesus Christ],”

 - is the continuative use of the conjunction KAI to add something to the discussion and, at the same time, to highlight it.  It is used here to introduce a result, which comes from what precedes, and can be translated: “and then, and so.”
  Then we have the third person singular aorist passive indicative from the verb LOGIZOMAI, which means “to be credited, to credit something to someone as something.  It is used in the passive voice (after Gen 15:6; cf. Ps 105:31) in Rom 4:3, 5, 9, 22.”


The aorist tense is a culminative aorist, which emphasizes the results of the completed action, which is the imputation of God’s righteousness to Abraham at the point of faith in Christ.

The passive voice indicates that Abraham received the action of God’s righteousness being credited (imputed) to him.


The indicative mood is declarative for a fact.

Then we have the dative of indirect object from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “to him.”  This is followed by the preposition EIS plus the predicate accusative from the feminine singular noun DIKAIOSUNĒ, which means “as righteousness.”  “The predicate nominative and the predicate accusative are sometimes replaced by EIS with the accusative under Semitic influence.”
  A predicate accusative may be one member of a double accusative.  This expresses the idea of equivalence and can be translated with the word “as.”  The significance of this is that God equates faith in Christ as being equivalent to His very own righteousness.
“and so it was credited to him as righteousness.’”
Rom 4:3 corrected translation
“For what does the Scripture say?  ‘Now Abraham had believed in God [Jesus Christ], and so it was credited to him as righteousness.’”
Explanation:
1.  “For what does the Scripture say?”

a.  Paul begins to prove his point by quoting from the Old Testament.

b.  This is a quote from Gen 15:6, “Then he believed in the Lord; and He reckoned it to him as righteousness.”  The quote is an accurate representation of the Hebrew, but with the exception of the change of KAI for DE and ABRAHAM for ABRAM, so that the quote follows the LXX rather than the Hebrew.  The Hebrew says, “And he believed in Jehovah, and it was imputed to him for righteousness.”

c.  Paul goes to the greatest authority on salvation in human history to prove his point—God.  He asks the question, “What does God have to say about the nature of salvation?”


d.  He goes to the Torah, written by Moses, the Old Testament final authority on everything for the Jew.  Paul does this to prove to the Judaizers that salvation has always been the same thing throughout Jewish history.  Paul’s critics will not even attempt to refute this point.  They will not argue against Moses.

e.  Paul will call two witnesses to the stand to testify—God and Moses—and do it with one quote from Scripture.  This is all the proof he needs and it is devastating to the legalistic arguments of the Judaizers.
2.  “‘Now Abraham had believed in God [Jesus Christ],”

a.  The context of Gen 12 indicates that Abraham was already a believer when he lived in Ur of the Chaldeans.


(1)  In Gen 12:1 Jesus Christ tells Abram to leave Haran and continue on to the land of Canaan.  This indicates that there was already a relationship between the Lord and Abram.



(2)  In Gen 12:2-3 the Lord makes covenant promises to Abram that require nothing on the part of Abram.  This is an unconditional covenant promise to Abram as a believer.


(3)  In Gen 12:4 Abram obeys the Lord because he is and already has been a believer in Him.



(4)  In Gen 12:7 the Lord appears to Abram, makes a promise, and Abram responds by worshipping the Lord.



(5)  Again in Gen 12:8 Abram builds an altar to the Lord and worships Him.



(6)  These are all actions of a person who already has a relationship with Jesus Christ.


b.  Gen 15:6 is retrospective exposition.  Moses looks back to an act that occurred prior to the events described in Gen 12:1-8 and introduces it as a parenthetical explanation.  The mistranslation of this passage (“Then he believed in the Lord; and He reckoned it to him as righteousness.”) is very misleading.  In the Hebrew we have the hiphil perfect of the verb AMEN, which means that Abram had been caused to believe in the past.  This is a perfect tense, a completed action, not something that was happening at the same as the events described in the context of Gen 15:1-8, but something that had already taken place in the past and was complete, finished, and done.  Abram was caused to believe by the ministry of God the Holy Spirit in common grace in making the person and work of Jesus Christ a reality to him as an unbeliever.

c. Paul uses the name Abraham (given to him by the Lord in Gen 17:5 long after the events of Gen 12 and 15) instead of Abram, because this was the name familiar to the Gentile believers of the Roman church and also common to the Jews of that time.  Paul also does this to emphasize the fact that Abraham was a believer in Christ when Moses looked back and wrote about his faith in Christ.

d.  Jesus Christ is the God of Abraham, Isaac, and Jacob.  He is the God of Abraham.  This title is found fourteen times in Scripture from Gen 31:42 to Acts 7:32.
3.  “and so it was credited to him as righteousness.’”

a.  The result of Abraham’s faith in Christ is that God the Father credited that faith in Christ to Abraham as being equivalent to His very own perfect righteousness.


(1)  This is the basis for Paul’s entire argument that salvation is by faith and not by works.



(2)  God’s very own righteousness was imputed or credited to Abraham long before he performed any good deeds or works as a believer, that is, before he ever left Ur of the Chaldeans.



(3)  Thus Paul will argue and prove that righteousness was given to Abraham long before he obeyed God and left Ur, worshipped God in Canaan, received the unconditional covenant, submitted to circumcision, or offered Isaac as a sacrifice to God.



(4)  God didn’t credit His righteousness to Abraham on the basis of his obedience to God in works, but on the basis of his faith alone in Christ alone.  Abraham believed in Christ and this belief was considered by God the Father the equivalent of His very own righteousness. 

b.  Related New Testament Scriptures:


(1)  Rom 4:9, “Is this blessing then on the circumcised, or on the uncircumcised also? For we say, ‘Faith was credited to Abraham as righteousness.’”



(2)  Rom 4:22, “Therefore it was also credited to him as righteousness.”



(3)  Gal 3:6, “Just as Abraham believed in God [the Lord Jesus Christ], and so it was credited to him as righteousness.”


(4)  Jam 2:23, “and the Scripture was fulfilled which says, ‘And Abraham believed God, and it was credited to him as righteousness,’ and he was called the friend of God.”
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