Romans 4:16
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- is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “Because of this,” which is used idiomatically and translated “Therefore; or For this reason.”  This is followed by the preposition EK plus the ablative of means from the noun PISTIS, used in its active sense and meaning “by means of faith.”  There is no verb here, which indicates the probable ellipsis of the verb EIMI, “[it is]” and referring to the imputation of righteousness resulting in eternal salvation. Then we have the conjunction HINA, used to introduce a purpose clause and translated, “in order that,” which “is used elliptically, where the verb to be supplied must be inferred from the context.”
   Again we have the ellipsis of the verb EIMI = “[it might be].”  Then we have the preposition KATA plus the accusative of general reference from the feminine singular noun CHARIS, meaning “in accordance with grace.”
“For this reason [it (the imputation of righteousness resulting in salvation) is] by means of faith, in order that [it might be] in accordance with grace,”

- is the preposition EIS plus the accusative neuter singular from the articular present active infinitive from the verb EIMI, meaning “to be.”  This construction is used to introduce both purpose and result clauses.  Here it is a blending of purpose and result and translated “that it might be.”

The present tense is a gnomic present for a state that continues throughout human history.


The active voice indicates that the promise of salvation produces the action.


The infinitive is an infinitive of purpose/result.

This is followed by the accusative direct object from the adjective BEBAIOS, which means “firm, permanent; literally: strong, secure; figuratively: reliable, dependable, certain.”
  Then we have the accusative of general reference from the feminine singular article and noun EPAGGELIA, which means “the promise” and functions as the subject of the infinitive EIMI.  This is followed by the dative of indirect object from the neuter singular article and noun SPERMA and adjective PAS, meaning “to all the seed.”
“that the promise [of salvation] might be reliable to all the seed,”

 - is the absolute strong negative adverb OU, meaning “not” followed by the dative of indirect object from the neuter singular article used as a demonstrative/relative pronoun, translated “to those.”   Then we have the preposition EK plus the ablative of source from the masculine singular article and noun NOMOS, which means “from the Law.”  This is followed by the adverb of degree MONOS, meaning “only.”  Then we have the strong adversative conjunction ALLA, meaning “but” with the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the dative of indirect object from the neuter singular article used as a demonstrative/relative pronoun, translated “to those.”  This refers to the Gentiles who have the same faith as Abraham had as a Gentile.  Then we have the preposition EK plus the ablative of source from the feminine singular noun PISTIS, used in its active sense, and meaning “from the faith.”  With this we have the possessive genitive from the masculine singular proper noun ABRAAM, meaning “of Abraham” in the sense of “from Abraham’s faith.”  Then we have the appositional nominative from the masculine singular relative pronoun HOS, meaning “who” and referring to Abraham.  This is followed by the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is a static or gnomic present for the state or condition that perpetually exists.  It can also be an aoristic present for a state or condition that is stated as a fact without reference to its progress.


The active voice indicates that Abraham is what is stated here—the spiritual pattern of all of us.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular figurative use of the noun PATĒR, meaning that “the fatherhood can also consist in the fact that the one who is called ‘father’ is the prototype of a group or the founder of a class of persons.  Abraham who, when he was still uncircumcised, received the promise because of his faith, and then received circumcision…, became thereby father of all those who believe, though they are uncircumcised Rom 4:11 and likewise father of those who are circumcised vs. 12a, in so far as they are not only circumcised physically, but are like the patriarch in faith as well. Cf. Rom 4:16-17.”
  Finally, we have the adverbial genitive of reference from the masculine plural adjective PAS and the possessive genitive from the first person plural personal pronoun EGW, meaning “with reference to all of us.”
“not only to those from the law, but also to those [Gentiles] from Abraham’s faith, who is the prototype with reference to all of us,”
Rom 4:16 corrected translation
“For this reason [it (the imputation of righteousness for salvation) is] by means of faith, in order that [it might be] in accordance with grace, that the promise [of salvation] might be reliable to all the seed, not only to those from the law, but also to those [Gentiles] from Abraham’s faith, who is the prototype with reference to all of us,”
Explanation:
1.  “For this reason [it (the imputation of righteousness for salvation) is] by means of faith, in order that [it might be] in accordance with grace,”

a.  The phrase “for this reason” refers to the entire context already stated in this chapter.  It gives us the cause and reason for salvation being based on faith apart from the works of the Law.

b.  The subject of this statement is the subject of this section of the epistle.  The main subject is justification by faith or the salvation of the believer apart from the human ability to be good and do good, especially by keeping the Law of God.

c.  Here we have another declarative statement in Scripture that salvation is by means of faith.  This is a reference to faith alone in Christ alone as the means of salvation.


d.  This is the subject of verses 3-5, “For what does the Scripture say?  ‘Now Abraham had believed in the God [Jesus Christ], and it was credited to him as righteousness.’  But to the one who works [for salvation], his pay is not credited on the basis of grace but on the basis of debt.  But to the one who does not work [for salvation], but believes on Him who justifies the godless one [the unbeliever], his faith is credited as righteousness.”

e.  Salvation or justification, that is, being declared righteous or having God impute His very own perfect righteousness to us along with His eternal life, has always been by means of faith.  This is the very heart of Paul’s argument here.

f.  Eternal salvation is by means of faith in order that it might be in agreement with, in compliance with, in accordance with, in compatibility with grace.


(1)  Works, or the human ability to do the will of God, is not in compatibility with grace.  Works is done on the ability of merit.  Different people have differing abilities and willingness to obey God.



(2)  Therefore, the human ability to be good and do good is not based on the grace of God, but on the ability of man.  Hence, human ability or works is never compatible with grace.



(3)  Grace is all that God is free to do for mankind regardless of the ability of the man with whom God is dealing.  Grace depends on the love and integrity of God, not upon the ability of man to obey and do what he is told.



(4)  Therefore, since all men have differing degrees of ability to do what they are told, salvation can never be based on these differing degrees of ability.



(5)  God is fair and must have a single system or program for every man to have an equal opportunity to be saved, and of course He does.



(6)  Salvation by grace gives every man the ability to be saved, since God does the work on behalf of all men (on the cross) and every man (at the point of faith in Christ).   Every person has the equal ability and opportunity to believe that God loves them.  Every person has the equal ability and opportunity to trust in Christ for their eternal salvation.



(7)  By removing man’s works or ability to do good or obey God as a requirement for salvation, God has made salvation through faith compatible with or in accordance with His policy of graciousness and love of all mankind.

2.  “that the promise [of salvation] might be reliable to all the seed,”

a.  Then Paul gives us the result and purpose of God making salvation through faith compatible with His grace.

b.  He did this so that the promise of eternal life through faith in Christ might be a reliable, dependable, and certain promise for any and all who believe in Christ.

c.  The word “seed” here refers to both the Jewish and the Gentile believers of human history.


d.  One of God’s purposes in human history was to make a promise to a segment of His creatures (human beings) that would always be kept no matter how wrong those creatures had been.  Satan slandered God and said He would never do this because He did not do it in the case of himself and the fallen angels, but failed to love them and condemned them to an eternal lake of fire.


e.  So one of the purposes of human history is to prove Satan wrong.  Therefore, God makes a promise of eternal life and eternal salvation to all those who would believe in His love.  This promise must be a reliable promise that is so certain that it is impossible for God to break this promise.  This is why we have eternal security as believers.  The very existence of God as God in the angelic conflict with Satan depends on God keeping this promise, and there is absolutely no danger of Him not doing so.  The thought is blasphemous and inconceivable.


f.  Therefore salvation through faith in the love of God rather than in the ability of man to be good is a far more reliable and certain method of God keeping His promise.


(1)  If the promise of salvation is based upon the goodness of man, then no man can be certain of his salvation ever, no matter how good he has been, because even the perfect goodness of man may not add up to the perfect goodness of God.



(2)  However, if the promise of salvation is based upon the grace and faithfulness of God, then no man can be uncertain of his salvation, no matter how bad he has been, because even the worst of men can be saved by the grace and love of God.


g.  It is easy to see how the Gentiles completely rejoiced at this good news and how the Jews gnashed their teeth and wanted to kill Paul at every opportunity.

3.  “not only to those from the law, but also to those [Gentiles] from Abraham’s faith, who is the prototype with reference to all of us,”

a.  Again Paul makes the statement that the reliability and certainty of salvation is for any and everyone who believes in Christ.  This is true not only to the Jewish unbeliever, but also to the Gentile unbeliever.

b.  Regardless of race a person must have the same faith in their soul that Abraham had to be saved.   Both the Jew and the Gentile must trust in the love of God and therefore believe in the person of Christ and His work on the cross in order to have the righteousness of God credited to him.


c.  Therefore, the faith of Abraham is the prototype of all believers.  Abraham’s belief in the love and promise of God to go to the cross and save him is the pattern for all men who believe in Christ, both Jew and Gentile.  And Abraham’s salvation was by means of faith alone in Christ alone.
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