Romans 4:11
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- is the emphatic use of the conjunction KAI, meaning “In fact.”  This is followed by the accusative direct object from the neuter singular noun SĒMEION, which means “the sign or distinguishing mark by which something is known: a token, indication.”
  Then we have the third person singular aorist active indicative from the verb LAMBANW, which means “to receive: he received.”

The aorist tense is a constative or historical aorist, which gathers the circumcision of Abraham and that ritual sign or mark on his body for the rest of his life into a single whole and states it as a historical fact without reference to his progress.


The active voice indicates that Abraham received the action of being circumcised.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the descriptive genitive from the feminine singular noun PERITOMĒ, which means “of circumcision.”
“In fact he received the mark of circumcision,”
- is the appositional accusative from the feminine singular noun SPHRAGIS, which it used both literally and figuratively, and means “literally: a seal, sign or stamp of approval, certificate; figuratively: that which confirms, attests, or authenticates with the genitive of that which is confirmed or authenticated ‘the certification of my apostleship’ 1 Cor 9:2; something that confirms the righteousness through faith that was already present Rom 4:11.”
  This is followed by the descriptive genitive from the feminine singular article and noun DIKAIOSUNĒ, which means “of righteousness.”  Then we have the ablative of cause from the feminine singular article and noun PISTIS, used in its active sense, and meaning “because of the faith.”  This is followed by the appositional genitive from the feminine singular article used as a demonstrative pronoun and translated “which” and referring back to “faith.”  Ellipsis demands the insertion of the verb GINOMAI, meaning “to happen, [occur].”  Then we have the preposition EN plus the locative of sphere from the feminine singular article and noun AKROBUSTIA, which means “in the status of uncircumcision.”
“a seal of the righteousness because of faith which [occurred] in the status of uncircumcision,”
- is the preposition EIS plus the accusative neuter singular from the articular present active infinitive of the verb EIMI, “to be.”  The preposition EIS with the articular infinitive is one of the many ways in Greek to introduce either a purpose or a result clause.  Here we have a purpose clause.  It can be translated “in order that” or “that.”

The present tense is a gnomic or static present for a state, condition, or situation that is always true at any given moment in human history.

The active voice indicates that Abraham produces the action of being something.


The infinitive is an infinitive of purpose.
With the infinitive we have the adverbial accusative of general reference from the third person masculine singular noun AUTOS, which functions as the subject of the infinitive (which functions as a finite verb with the adverbial accusative of general reference) and is used as a personal pronoun, translated “he” and referring to Abraham.  All of this is translated “in order that he might be.”  Then we have the accusative direct object from the masculine singular noun PATĒR, which means “the father.”  “Fatherhood can also consist in the fact that the one who is called ‘father’ is the prototype of a group or the founder of a class of persons.”
  This is followed by the descriptive genitive from the masculine plural adjective PAS, meaning “of all” or “of everyone.”  Then we have the articular genitive masculine plural present active participle from the verb PISTEUW, which means “to believe.”


The article is used as a relative pronoun, and translated “who.”

The present tense is a gnomic present to express a universal truth or what commonly happens at any given moment in human history.


The active voice indicates that certain members of the human race produce the action of believing in Christ.


The participle is circumstantial.

Then we have the preposition DIA plus the adverbial genitive of time, which is used “in the case of a period of time within which something occurs and is translated: during, at.”
  With this we have the feminine singular noun AKROBUSTIA, which means “uncircumcision.”
“in order that he might be the prototype of all who believe during uncircumcision,”
 - is the preposition EIS plus the adverbial accusative of general reference from the neuter singular article and aorist passive infinitive of the verb LOGIZOMAI, which means “to be credited.”  The preposition EIS with the articular infinitive here introduces a result clause.  It can be translated “so that” or “that.”


The aorist tense is a gnomic aorist for universal truth.


The passive voice indicates that a believer receives the action of having divine righteousness imputed to him/her.

The infinitive is an infinitive of result.

With the infinitive we have the adverbial accusative of general reference feminine singular from the noun DIKAIOSUNĒ, which functions as the subject of the infinitive (which functions as a finite verb with the adverbial accusative of general reference) and is translated “[divine] righteousness.”  The article (TEN) is a scribal addition, which is not necessary.  All of this is translated “so that righteousness might be credited.”   Finally, we have the dative of indirect object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “to them” and referring to those who are uncircumcised.  The word KAI adds nothing to the meaning of the verse and is a scribal addition.
“so that [divine] righteousness might be credited to them,”
Rom 4:11 corrected translation
“In fact he received the mark of circumcision, a seal of the righteousness because of faith which [occurred] in the status of uncircumcision, in order that he might be the prototype of all who believe during uncircumcision, so that [divine] righteousness might be credited to them,”
Explanation:
1.  “In fact he received the mark of circumcision,”

a.  Paul continues with his argument concerning Abraham receiving the imputation of divine righteousness from God while still in a state of uncircumcision by pointing out another significant fact regarding Abraham’s circumcision.

b.  Circumcision was a ritual sign or mark of something significant in Abraham’s life.  That something was the fact he was not only a believer in Jesus Christ, but also a mature believer.

c.  Circumcision was not so much a sign to mankind (since very few people saw his circumcision—it was a sin to expose yourself to others) as it was a sign to the angels of his eternal relationship with God and the covenant promises God had made to him.


d.  The act of circumcision on all male babies indicated that they were potential heirs of the promises of God made to Abraham.


e.  But in order for those promises to be kept, the individual Jewish male had to believe in Christ for eternal salvation.


f.  The ritual was related to Abraham’s sexual prosperity and represented his spiritual maturity.  He was 99 years old and sexually dead.  Heb 11:11‑12; Rom 4:17‑19.  It signified his advance to spiritual maturity.


g.  Circumcision not only revived his sexual ability, but was the moment when God established the new race of the Jew.  Circumcision was to be the ritual to commemorate the establishment of the new racial species.  Before circumcision, Abraham was Semitic, an Akkadian.


h.  Circumcision therefore represents the expression of advance to spiritual maturity.  Hence, it memorialized greater blessings in escrow conveyed at spiritual maturity and the subsequent glorification of God in their distribution.


i.  Therefore, every time a circumcised Jew would urinate, it was a reminder of the importance of salvation by grace, of spirituality by grace, and of the dynamics of Bible doctrine in every dispensation and generation of history.


j.  Circumcision memorializes the new race on earth, the perfect plan, and the glory of God.  It was the ritual sign that Abraham had passed momentum testing and had now become a winner.  As a result he was given a physical election.


k.  There is no spiritual merit in circumcision.  It was the expression of Abraham’s metabolized doctrine at the point of maturity.  But it is related to the genetic creation of the new racial species.  As a ritual, circumcision has no meaning to the Jew who rejects Christ as Savior, for ritual without reality is meaningless.
2.  “a seal of the righteousness because of faith which [occurred] in the status of uncircumcision,”

a.  Paul makes a startling statement here not found elsewhere in Scripture that circumcision was God’s ritual mark or outward sign that God’s very own righteousness was imputed to Abraham because of his faith in Christ.

b.  Abraham’s faith in Christ occurred in Ur of the Chaldeans, when Abraham was still a young man (that is, long before he was 99 years old when he was circumcised).


c.  But the ritual mark or outward sign that God considered Abraham’s faith in Christ as an uncircumcised Gentile as credit for righteousness did not occur until Abraham was ninety-nine years old.


d.  And this outward sign or ritual mark of Abraham’s righteousness in the eyes of God was because of faith in Christ, which occurred while Abraham was still in a state of uncircumcision.

e.  Abraham became a believer as a Gentile, while still in a state of uncircumcision.  Circumcision was the sign that Abraham was a Gentile believer.  This is Paul’s whole point and completely throws the Jews into amazement.

f.  Circumcision was a sacred ritual to the Jews and was never associated by them with the Gentiles, even though they demanded that Gentiles get circumcised.


g.  The Jews could tolerate it when Paul said that Abraham was a Gentile and became the first Jew because that was true and it was hopeless to argue against it.  But when he said that Abraham’s circumcision was God’s signature guarantee that He had accepted Abraham as righteous as an uncircumcised Gentile because of faith in Christ, that statement was too much for them to bear, even though it was just as true.


h.  But Paul’s argument is significant here and cannot be stressed too little.  Abraham’s circumcision was a stamp of approval or authentication that God the Father had accepted his faith in Christ as credit for the imputation of His very own righteousness.

3.  “in order that he might be the prototype of all who believe during uncircumcision,”

a.  The purpose of God’s authentication and approval of Abraham’s faith in Christ as the only means of salvation for the Gentiles was that he might become the prototype of all Gentiles.

b.  Abraham is the pattern, the prototype, the father of all Gentiles who believe in Christ.

c.  Every Gentile has to believe in Christ alone for eternal salvation just as Abraham did.


d.  If a Gentile does this, then they received the same righteousness of God credited to them as God credited to Abraham.



e.  God’s divine purpose in eternity past was that Abraham would be the prototype for salvation for every person that believes, both Jew and Gentile.


f.  But the significance that Paul is stressing here is that this purpose of God was fulfilled while Abraham was a Gentile, not a Jew.  Circumcision is God’s proof that His purpose of salvation through faith alone in Christ alone was carried out for an uncircumcised Gentile.
4.  “so that [divine] righteousness might be credited to them,”

a.  The result that God intended from the circumcision of Abraham was that any Gentile who believes in Christ might receive credit for the same divine righteousness as Abraham did when he believed in Christ.

b.  This is a clear statement that it had always been God’s purpose to credit righteousness to the Gentile who believed in Christ.  This was true for Abraham and it was God’s intention that this be true for all Gentiles as well.

c.  God is fair and consistent in what He does.  He purposed to credit the same divine righteousness to any Gentile who believed in Christ just as He had credited His righteousness to the Gentile Abraham, who had believed in Christ.


d.  Circumcision was the affirmation, the authentication, and the attestation that what God had done for Abraham, He would also do for any other Gentile.

e.  Therefore the Jews had no right to pervert the ritual of circumcision into meaning something other than what God intended.


f.  Every circumcised Jew was to be a testimony to every Gentile that they needed to believe in Christ as a Gentile just as Abraham had done.
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