Romans 16:19



- is the emphatic use of the postpositive conjunction GAR, meaning “Indeed, Certainly, Surely, Actually.”  Then we have the nominative subject from the feminine singular article and noun HUPAKOĒ with the possessive genitive from the second person plural personal pronoun SU, meaning “your obedience.”  This is followed by the preposition EIS plus the accusative of place into which something comes from the masculine plural adjective PAS, used as a substantive and meaning “to all” and referring to all other believers throughout the Roman Empire.  Then we have the third person singular aorist deponent middle indicative from the verb APHIKNEOMAI, which means “to arrive at a certain point, reach (the central meaning ‘come to’ in reference to physical space is not used in the NT) of a report the report of your obedience has reached (become known to) everyone Rom 16:19.”


The aorist tense is a culminative aorist, which focuses on the results of the other believers throughout the Roman Empire becoming aware of the positive volition of the believers in the Roman church.


The deponent middle is middle in form, but active in meaning; the believers in the rest of the Roman Empire have produced the action of becoming aware of the positive volition of the Roman believers.


The indicative mood is declarative for the reality that other believers in the Empire are aware of the attitude of the Roman church toward the word of God.
“Certainly, the report of your obedience has become known to all;”

- is the preposition EPI plus the instrumental of cause from the second person plural personal pronoun SU, meaning “because of you.”  This is followed by the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  Then we have the first person singular present active indicative from the verb CHAIRW, which means “to be in a state of happiness and well-being, rejoice, be glad Mt 18:13; Lk 1:14; 13:17; Acts 15:31; Rom 16:19; 1 Cor 13:6; 16:17; 2 Cor 7:13; Rev 11:10. Also they were delighted by what they heard Mk 14:11; Acts 13:48.”


The present tense is a descriptive present for what is now going on in Paul’s mind.


The active voice indicates that Paul is producing the action.


The indicative mood is declarative for a simple statement of fact.
“therefore because of you I am delighted,”

- is the mild adversative use of the postpositive conjunction DE, meaning “but” with the first person singular present active indicative from the verb THELW, which means “I want, wish, or will.”


The present tense is a tendential present, which proposes an action that may or may not yet be taking place.


The active voice indicates that Paul is producing the action of stating his desire.


The indicative mood is declarative for a fact that this is what Paul wants.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “all of you.”  This is followed by the accusative direct object from the masculine plural adjective SOPHOS, which means “wise.”  Then we have the present active infinitive from the verb EIMI, meaning “to be.”


The present tense is a static present for a condition that perpetually exists throughout one’s spiritual life.


The active voice indicates that Paul produces the action of wanting the Roman believers (and us) to be something.


The infinitive is an infinitive of indirect object of the verb THELW, in which the infinitive explains, limits, or modifies the verb.

This is followed by the preposition EIS plus the adverbial accusative of general reference from the neuter singular article and adjective AGATHOS, which means “with reference to the good,” that is, the execution of the spiritual life.  AGATHOS is used as a technical theological term by Paul several times in this epistle for the spiritual life God has provided for the Church Age believer.

“but I want you to be wise with reference to the good [the execution of the spiritual life],”

- is the continuative use of the postpositive conjunction DE, meaning “and” with the accusative direct object from the masculine plural adjective AKERAIOS, meaning “literally ‘unmixed’; in our literature only used figuratively meaning pure, innocent Mt 10:16; Rom 16:19; Phil 2:15.”
  Then we have the preposition EIS plus the adverbial accusative of general reference from the neuter singular article and adjective KAKOS, meaning “with reference to the evil.”  Evil is used here as a technical term for the life Satan provides for the carnal, degenerate believer in contrast to the life God provides.
“and pure with reference to the evil.”

Rom 16:19 corrected translation
“Certainly, the report of your obedience has become known to all; therefore because of you I am delighted, but I want you to be wise with reference to the good [the execution of the spiritual life], and pure with reference to the evil.”
Explanation:
1.  “Certainly, the report of your obedience has become known to all;”

a.  Paul now makes an emphatic statement about how the Roman church has handled the issue of false teachers and dissenters in their midst.  They have continued to be obedient to the truth of the word of God and have not listened to the smooth and false eloquence of those who cause dissension.


b.  The Roman church became famous for their respect of the word of God and obedience to the word of God.  They had their priorities straight.  Bible doctrine was number one in their life and continued to be so.


c.  They were not talked into trying to live the spiritual life by keeping the Mosaic Law.  They were not talked into trying to reform the Roman government through a social gospel.  They were not persuaded to compromise with paganism, so that Christianity would not appear to be an attack on the deity of the Emperor.


d.  They simply learned and believed the message and teaching of the word of God and then lived what they learned and believed.


e.  Word of their strong positive volition to the will of God spread rapidly throughout the Empire, especially since Christianity was having an impact in the very household of the Emperor.

2.  “therefore because of you I am delighted,”

a.  Their love of doctrine and obedience to the will of God was a source of happiness to Paul.


b.  There is nothing more pleasing to a communicator of the word of God than the positive volition of the hearers.  Except if the communicator is out of fellowship and hates the people to whom he is communicating, such as Jonah, who evangelized the Assyrians in Nineveh and hated every minute of it.


c.  Paul was proud of the Roman believers because of their positive volition to doctrine, their obedience to the word of God, and their eagerness for him to come teach them.  Paul was proud of the fact that false teachers had never been able to cause dissensions and divisions in their church.


d.  Paul was delighted with their attitude, their execution of the spiritual life, and their ability to handle the testing that came their way.  They were a solid group of positive believers, who had consistently advanced in the spiritual life, and nothing could have delighted Paul more.

3.  “but I want you to be wise with reference to the good [the execution of the spiritual life],”

a.  However, in spite of their success so far in their spiritual growth and the development of their church, there was more that needed to be done.


b.  First, Paul wanted them to keep on learning about the spiritual life and then executing it to the maximum.  The Roman believers had advanced beyond being spiritual children.  They were ready to become spiritual adults.  There is always room for improvement, but in this case Paul saw that the right group of believers were ready for his teaching and this is where he needed to be.


c.  “The good” is a technical term for the execution of the spiritual life.  God expects us to be wise with reference to the spiritual life and living it.  We cannot live the life God expects us to live unless we know what that life is, how it works, and what God has provided for us to live it.


d.  Paul wanted to make sure the Romans knew everything about the spiritual life.  He wanted to go there and teach them.  That was God’s will for his life and he knew that was what he had to do.


e.  “The good” is the plan of God for the Church Age, and the major function of that plan is the execution of the spiritual life.  God wants us to understand His plan for our life and the means of execution of that plan.  Together these two things are the divine “good” which God desires in our life.

4.  “and pure with reference to the evil [the cosmic life of Satan].”

a.  On the other side of the coin, God wants us to not be involved in the cosmic system of Satan in any way, shape, or form.  This means that we remain filled with the Spirit and in fellowship with God.


b.  This means no involvement with the human good of trying to improve the world through political action, “causes”, or any form of activism.  This means no involvement with evil of any kind.  Evil is everything that Satan is doing through mankind to make himself like God and to create heaven on earth before the millennial reign of Christ.


c.  The purity expected of the believer is explained in other New Testament verses as well:



(1)  2 Cor 11:2, “For I am deeply concerned about you with the passionate concern of God, because I betrothed you to one husband, in order that I might present you to Christ a pure virgin.”  The responsibility of the pastor is to teach the word of God, so that his congregation might be presented to Christ at the evaluation throne of Christ in a state of spiritual purity, meaning no compromise with sin, human good, or evil.  We prevent compromise with sin by consistent use of the recovery procedure of the spiritual life by naming our sins to God.



(2)  Phil 4:8, “Finally, brethren, whatever is true, whatever is honorable, whatever is right, whatever is pure, whatever is lovely, whatever is of good repute, if there is any excellence and if anything worthy of praise, dwell on these things.”  We are commanded to think about “whatever is pure.”  The word of God is the pure thinking of God.



(3)  Tit 1:15, “All things [are] pure to the pure.  But to those who are defiled and unbelievers, nothing [is] pure.  But both their thinking and conscience have been soiled with excrement.”



(4)  Tit 2:3-5, “In the same way, the older female believer must be worthy of reverence in behavior, not a slanderer of others, nor enslaved to much wine, teaching what is good, in order that they might bring the younger women to their senses to be husband-loving, children-loving, prudent [making good decisions], pure [filled with the Spirit], a home-maker [not lazy], good [executing the plan of God], continuing to be subordinate to their own husbands, in order that the word of God may not be reviled.”



(5)  Jam 1:27, “Pure and undefiled religion in the sight of our God and Father is this: to visit orphans and widows in their distress, and to keep oneself unstained by the world.”



(6)  Jam 3:17, “But the wisdom from above [Bible doctrine, which Paul wants to teach the Romans] is first pure, then peaceable, gentle, reasonable, full of mercy and good fruits, unwavering, without hypocrisy.”



(7)  1 Jn 3:3, “And everyone who has this confidence fixed on Him purifies himself, just as He is pure.”


d.  Satan has a system of thinking, just as God has a system of thinking.  Satan’s system of thinking is called “evil.”  God’s system of thinking is Bible doctrine.  The two systems are mutually exclusive.


e.  Paul’s desire is to teach God’s system of thinking to the Romans, with the result that they will have the purity of thinking of the wisdom from above rather than the impurity of thinking from Satan’s system of evil.
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