Romans 15:20



- is the emphatic use of the postpositive conjunction DE, meaning “In fact” with the adverb of manner HOUTWS, which “pertains to what follows in discourse material, in this way, as follows.”
  Then we have the accusative first person masculine singular present deponent middle/passive participle from the verb PHILOTIMEOMAI, which means “’to love being honored’; special honor () was accorded persons who rendered exceptional service to the state or other institutions, and many wealthy persons endeavored to outdo one another in philanthropic public service; it means: to have as one’s ambition, consider it an honor, aspire, with focus on the idea of rendering service Rom 15:20; 2 Cor 5:9 (a term frequently applied to philanthropists); 1 Thes 4:11.”


The accusative case is an accusative of apposition, placing this word in apposition with the word HOUTWS, “in this manner.”


The present tense is a descriptive present for how Paul thinks with regard to his own ministry and service for the Lord.


The deponent middle/passive is middle/passive in form but active in meaning.


The participle is circumstantial.

Then we have the present middle infinitive from the verb EUAGGELIZW, which means “to proclaim the gospel.”


The present tense is a aoristic present for a present fact without reference to its progress or result.


The middle voice is a indirect middle, which emphasizes the personal part played by Paul in producing the action.


The infinitive is an infinitive of indirect object, which is used to explain the verbal aspects of the previous participle.

“In fact in the following manner I consider it an honor to proclaim the gospel:”

- is the objective negative OUCH, meaning “absolutely not” with the adverb or particle of place HOPOU, used to indicate a position in space as a specific location, translated “where.”  Then we have the third person singular aorist passive indicative from the verb ONOMAZW, which means “in the passive voice ‘to be named’ in the sense be known, be mentioned.”


The aorist tense is a culminative aorist, which looks at the action as a completed action in the past.


The passive voice indicates that the person of Christ has received the action of being mentioned, made known, proclaimed, etc.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the masculine singular proper name CHRISTOS, which means “Christ.”

“not where Christ has been mentioned,”

- is the conjunction HINA, used to introduce a purpose clause and translated “in order that.”  Then we have the negative MĒ, meaning “not” with the preposition EPI plus the accusative of place from the masculine singular adjective ALLOTRIOS, which means “what belongs to another, not one’s own, strange; as an adjective it means another’s.”
  With this we have the accusative masculine singular noun THEMELIOS, which means “a foundation.”  Finally, we have the first person singular present active subjunctive from the verb OIKODOMEW, which means “to build.”


The present tense is a tendential present for what Paul proposes to not happen.


The active voice indicates that Paul does not intend to ever produce this action.


The subjunctive mood is used with HINA to form a purpose clause and indicates the potentiality of the situation.
“in order that I might not build on another’s foundation.”

Rom 15:20 corrected translation
“In fact in the following manner I consider it an honor to proclaim the gospel: not where Christ has been mentioned, in order that I might not build on another’s foundation.”
Explanation:
1.  “In fact in the following manner I consider it an honor to proclaim the gospel:”

a.  Paul continues with an emphatic statement about the nature of his ministry as an apostle.  Paul considered it an honor to proclaim the gospel and was willing to do so only where Christ had not been mentioned before.  Paul was an apostle to the Gentiles.  He understood that it was part of his honor code to not work in another apostle’s mission field or territory.  This is why Paul did not try to become an apostle in Egypt, North Africa, Judea, or Syria within the Roman Empire or to any of the nations outside the Roman Empire.  Those were territories for the other apostles.


b.  But it was an honor for Paul to proclaim the gospel where other apostles had not already been.  This was one of the reasons why Paul wanted and needed to go to Rome.  This was also a major reason why Paul did not need to go back to Jerusalem.


c.  Paul’s emotional desire to return to Jerusalem and try one more time to evangelize the Jews before the impending fifth cycle of discipline was a violation of this principle, and a major reason why Paul was disciplined so severely by God.
2.  “not where Christ has been mentioned,”

a.  Paul had always gone where Christ had not been mentioned on his previous missionary journeys.


b.  Now it was time for him to move west to Rome with a couple of vacations to Spain by way of Southern France.


c.  Even though Christ had been mentioned in detail in Rome that was God’s new headquarters for Paul now that the East had been evangelized.  Paul’s headquarters had moved from Antioch of Syria in the 40’s to Ephesus in the 50’s to Rome in the 60’s.


d.  Paul’s personal honor code as an apostle was to proclaim Christ where Christ had not been mentioned.  The missionary goes where positive volition is going to be, not necessarily where positive volition is.  Since the missionary does not know where that positive volition is going to be he has to depend on the guidance of the Holy Spirit.  This is exactly what Paul had always done in the past.


e.  However, as we shall see in the coming verses, this is another principle that Paul will fail to follow.  He will ignore the will of the Holy Spirit directing him to Rome and will go in the opposite direction to Jerusalem.  He will violate his own integrity as well as the will of God.  This is why Paul was out of fellowship with God.  He ignored the will of God and violated his own conscience.


f.  Christ had been mentioned in Rome, but not by an apostle.  The Romans needed lots of teaching as we have seen in this epistle.  This epistle was the foundation for all the doctrines Paul needed to teach in Rome.  There was much more teaching he could and needed to do there.

3.  “in order that I might not build on another’s foundation.”

a.  This final purpose clause gives us the reason why Paul did not evangelize and teach where other apostles had already been.  He did not want to build on another apostle’s foundation.


b.  This is why Paul would have never gone to Rome if Peter had already been there, which is absolute proof that Peter had not been in Rome before Paul.

c.  This also raises a question of why John ended up working in Paul’s former mission field in Asia Minor after Paul’s death.  The answer is simple.  John was the last apostle left alive and the greatest positive volition to doctrine was in Asia Minor.  That was the location of the pivot of mature believers (not Rome, and definitely not Jerusalem, since it ceased to exist as a nation, with most of its population in slavery).  John went to Ephesus, the center of Christianity to teach the final portions of the gospel, his epistles, and the Revelation of Jesus Christ before the canon was closed.


d.  Paul realized that you cannot have two leaders in charge in the same place.


e.  The gift of apostleship had tremendous authority and demanded the proper use of that authority.  The gift would never work properly with two or more apostles stepping all over each other in the same territory.  This may have been part of the problem with conditions in the church of Jerusalem with Peter, James the Lord’s half brother, and John all there at the same time.


f.  Paul wanted each apostle to receive the credit due them for their own work.  He did not want to take credit for the work of someone else.  This was an expression of Paul’s genuine humility and basic honesty as a person.


g.  Jesus Christ lays the foundation of individual, personal salvation through the ministry of God the Holy Spirit in common and efficacious grace.  Paul built upon that foundation with the teaching of the word of God.



(1)  1 Cor 3:7-11 “Therefore neither the one who plants is anything, nor the one who waters, but the One who causes growth, God!  Now the one who plants and the one who waters are one and the same, but each one will receive his own reward on the basis of his own work.  For we are God’s co-workers; you are God’s cultivated field, God’s building.  On the basis of the grace of God, which was given to me for my benefit, as a wise master builder I laid the foundation, and another is building.  But let each [believer] see to it that he builds upon [the foundation].   For no one is able to lay a foundation other than the laid one, who is Jesus Christ.”



(2)  Eternal salvation is the foundation built by God the moment we believe in Christ, 2 Tim 2:19, “Nevertheless, the firm foundation of God stands, having this seal, ‘The Lord knows those who are His,’ and, ‘Everyone who names the name of the Lord is to abstain from wickedness.’”



(3)  Having laid the foundation, Paul’s ministry was to build upon that foundation with the teaching of the word of God, just as it stands written in Heb 6:1, “Therefore leaving the elementary teaching about the Christ, let us press on to maturity, not laying again a foundation of repentance from dead works and of faith toward God.”
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