Romans 15:1



- is the transitional use of the postpositive conjunction DE, meaning “Now” and introducing a shift or change in thought such as the resumption of the main line of thought.  With this we have the first person plural present active indicative from the verb OPHEILW, which means “‘to owe, to be obligated’ in the sense of being under obligation to meet certain social or moral expectations.”


The present tense is a progressive present for what is expected throughout our spiritual life.  This can also be regarded as a customary present for that which is reasonably expected to occur.


The active voice indicates that all Church Age believers produce this action of having an obligation.


The indicative mood is a potential indicative of obligation.  “The indicative is used with verbs of obligation, wish, or desire, followed by an infinitive. The nature of the verb root, rather than the indicative, is what makes it look like a potential mood in its semantic force. This usage is fairly common.  Specifically, verbs indicating obligation (such as ), wish (e.g., , or desire (e.g., ) are used with an infinitive. They lexically limit the overall assertion, turning it into a potential action.  It is important to understand that the normal force of the indicative mood is not thereby denied; rather, the assertion is simply in the desire, not the doing. Thus, this usage is really a subcategory of the declarative indicative.”

This is followed by the nominative subject from the first person plural personal pronoun EGW, meaning “we” and referring to every member of the royal family of God.  Then we have the appositional nominative subject from the masculine plural article and adjective DUNATOS, used as a substantive and meaning “the strong, able, capable, or competent.”
“Now we the strong are obligated”

- is the accusative direct object from the neuter plural article and noun ASTHENĒMA, which means “the weaknesses; used of conscientious scruples caused by weakness of faith.”
  With this we have the possessive genitive from the masculine plural article and adjective ADUNATOS, used as a substantive “pertaining to lacking capability in functioning adequately, powerless, impotent of those weak in faith.”
  Then we have the present active infinitive from the verb BASTAZW, which means “to be able to bear up under especially trying or oppressive circumstances bear, endure; be able to bear patiently, put up with: weaknesses of the weak, Rom 15:1.”


The present tense is a customary present for what is reasonably expected to occur throughout our spiritual life.


The active voice indicates that all Church Age believers positive to doctrine are expected to produce the action.


The infinitive is a complementary infinitive, which is used with certain verbs that require an infinitive to complete their meaning.
“to keep bearing the weaknesses of the weak”

- is the continuative use of the conjunction KAI, meaning “and” with the negative MĒ, meaning “not” and the dative of direct object from the first person masculine plural reflexive pronoun HEAUTOU, which means “ourselves.”  This is almost a dative of advantage, indicating that we are producing the action for our own benefit.  Finally, we have the present active infinitive from the verb ARESKW, which means “to give pleasure/satisfaction, please, accommodate.”


The present tense is a customary present for what is reasonably expected to occur throughout our spiritual life.


The active voice indicates that all Church Age believers positive to doctrine are expected to produce the action.


The infinitive is a complementary infinitive, which is used with OPHEILW to complete its meaning.

“and not to accommodate ourselves.”

Rom 15:1 corrected translation
“Now we the strong are obligated to keep bearing the weaknesses of the weak and not to accommodate ourselves.”
Explanation:
1.  “Now we the strong are obligated”

a.  Paul goes back to his main line of thought—the weak and strong believer—and gives us another injunction.  Paul’s main thought line can be seen in the following verses from the previous chapter.



(1)  Rom 14:1 “Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance, not for the purpose of getting into quarrels about opinions.”



(2)  Rom 14:19 “Consequently therefore, let us run after the things [doctrines] related to harmony and the things related to each other’s edification.”

b.  The “strong” believer.



(1)  The strong believer is the believer with doctrine circulating in his soul.



(2)  The strong believer understands and uses unconditional love in dealing with other believers.  The strong believer is motivated by his reciprocal love for God.



(3)  The strong believer has maximum toleration of others, especially those with negative volition to the word of God and misunderstanding of the word of God.



(4)  The strong believer is patient, thoughtful, kind, and considerate of new believers and those who are positive to doctrine but have not yet learned all they need to know.



(5)  The strong believer is strong in faith, which means two things: he or she has absolute confidence in the word of God, the promises of God, and the grace of God;  and he or she has the ability to apply what they believe to the circumstances of life.  They use the problem solving devices constantly and effectively.


c.  All believers have obligations to the Lord, but the mature believer has a greater obligation in certain things.

2.  “to keep bearing the weaknesses of the weak”

a.  There are two categories of weak believers.



(1)  Those who have no doctrine in their soul and are not interested in getting any doctrine in their soul.  This includes those believers in locked-in negative volition to doctrine, blackout of the soul, hardness of heart, reversionism, and Christian moral and immoral degeneracy.



(2)  Those who have no doctrine in their soul but are very much interested in learning the word of God.  This includes new believers and those who are recovering from a life of negative volition to the word of God.


b.  The obligation of the strong believer is to put up with, tolerate, endure the doctrinal weaknesses of these believers.


c.  Every person comes into the spiritual life with misunderstandings, misconceptions, false ideas, erroneous opinions, and faith in false doctrines.  All of these things have to change, and that change is gradual, often taking years.


d.  Every believer has to grow in grace and the knowledge of our Lord and Savior Jesus Christ, and that takes time—lots of time.


e.  While this process of replacing false standards of the cosmic system with the new standards of Bible doctrine takes place, there are many wild and crazy ideas that come out of these believers.  This requires the strong believer to maintain a relaxed mental attitude and confidence in the teaching ministry of God the Holy Spirit to straighten these believers out.


f.  The strong believer is never going to change the believer in locked-in negative volition.  That is the ministry of God the Holy Spirit.  Don’t assume the mission of God.


g.  The strong believer is not qualified to change the positive, growing believer.  That is the job of God the Holy Spirit through the teaching of the pastor-teacher in the privacy of the congregation assembled for worship.


h.  The obligation of the strong believer is to live and let live.  Allow the growing believer the chance to make their mistakes and grow up, without ridicule, judging, maligning, or criticism.


i.  The strong believer is obligated to treat both negative and positive weaker believers with dignity, respect, honor, and integrity.  This is the virtue-love of the spiritual life commanded in the phrase, “Love one another.”


j.  Our Lord demonstrated this principle of putting up with the weaknesses of His disciples throughout His earthly ministry.  Our Lord demonstrates this principle by enduring our stupidity while we are growing up spiritually.


k.  Now our Lord expects no less from us in our patient endurance of other believers who simply don’t know any better.  Some may never know better, but it is not our place to “straighten them out.”


l.  If a believer is doing something harmful to their spiritual life, we have the obligation to try to help them privately, Gal 6:1-2, “Brethren, if in fact a friend has been detected in a certain transgression, you the spiritual ones, may restore such a one with a state of mind of humility, watching yourself that you are also not tempted.  Bear the burdens of each other, and so you will fulfill the law of Christ.”  The law of Christ is unconditional love toward all, that is, love of the brethren.


m.  But if a weaker believer is not interested in our help, then leave them alone.  Be gracious to them, and let God the Holy Spirit help them, which He will most certainly do.


n.  God knows exactly what each of us needs at any given time, whether it is a good spanking (divine discipline), a good talking to (a Bible class that steps on our toes and hurts), or a fellow-believer offering his or her help.


o.  The strong believer has to be wise in knowing when to offer help and when to keep his nose out of other people’s business.  Err on the side of caution and remember the principle to “live and let live.”



(1)  To offend people because they are legalistic is to be just as wrong as the legalist.  It is not our objective to superimpose our own idea of right and wrong on others.  We have personal taboos, and others have their own.  We are each to live our own life as unto the Lord without superimposing our personal standards on other believers.  Live and let live.



(2)  1 Thes 3:12, “Moreover, may the Lord cause you to begin to increase and to abound in the sphere of virtue-love toward one another and toward everyone just as also we [increase and abound in the sphere of virtue-love] toward you.”


r.  The entire principle is summed up in 1 Thes 5:14, “Moreover, we ask you, brethren, warn the lazy, encourage the discouraged, help the helpless, be patient with all men.”

3.  “and not to accommodate ourselves.”

a.  Paul concludes his principle with an injunction to the mature believer.


b.  We are not here on earth to accommodate and please ourselves.  We are not here to do what we want.  We are not here for our own pleasures and objectives.  We are here to serve the Lord with a superabundance of happiness, Ps 100:2a.


c.  We are the servants of our Lord Jesus Christ.  We are here to do His will, to please Him in all things, to demonstrate His unconditional love toward all.


d.  The service of the strong believer toward the weak believer is unconditional love.  Our service is patience, thoughtfulness, consideration, helpfulness, kindness, whatever is of intrinsic good production for the edification of the body of Christ.


e.  Accommodation of self is selfishness.  We are not to accommodate self, but others.


f.  We are not here for our own benefit, but for the benefit of others.


g.  If we are not living our spiritual life for the benefit of others, then we have missed the point of the Christian life.  We are still living the life of the unbeliever—we are living to accommodate ourselves.
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