Romans 13:8
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- is the dative of indirect object from the masculine singular adjective MĒDEIS, which is the “negative of the numeral one, used where the negative particle would be appropriate in the construction; (1) as an adjective with a noun not one, no (1 Cor 1:7); (2) as a substantive of a person nobody, none, not one (Lk 5:14).”  This is followed by the accusative direct object from the neuter singular adjective MĒDEIS, used “as a substantive, a negative reference to an entity, event, or condition, in the neuter singular, meaning nothing 1 Cor 10:25, 27; Mk 1:44; Phil 1:28.”
  This is followed by the second person plural present active imperative from the verb OPHEILW, which means “to owe.”


The present tense is a customary present for what God reasonably expects of the believer.


The active voice indicates that all Church Age believers are to produce the action.


The imperative mood is a command.
“Owe nothing to anyone”
- is the first class conditional particle EI with the negative MĒ, meaning used together meaning “except.”  Then we have the accusative neuter singular articular present active infinitive from the verb AGAPAW, which means “to love unconditionally.”


The present tense is a durative or progressive present, which indicates that the action should take place over the duration of one’s spiritual life.  This is also a customary present for what is reasonably expected to occur.


The active voice indicates that all Church Age believers are expected to produce the action.


The infinitive is a substantival infinitive in which the infinitive “acts like a noun, functioning as the subject or object of a verb, “Owe nothing to no-one, except to love one another.”
   “Although infinitives frequently take an article, the article is usually not used to nominalize the infinitive. This usage is relatively rare, though more common in the epistles than in narrative literature. (The infinitive can also function substantively without the article.) The article is always neuter singular.  Mark 10:40, ‘but to sit at my right hand or my left hand is not mine to give.’ Rom 7:18, ‘the willing is present with me, but the doing [of] the good is not.’  1 Cor 14:39, ‘seek the prophesying and do not forbid the speaking in tongues’ Phil 1:21–22, ‘To live is Christ and to die is gain.  Now if the living [on] in the flesh.’  The following references include most of the other instances of articular substantival infinitives in the NT: Mt 20:23; Mk 12:33; Luke 10:19; Rom 13:8; 14:21; 1 Cor 9:10; 2 Cor 1:8; 8:10–11; 9:1; Phil 1:24; 2:6; 2:13 (possible); 50 3:21; Heb 2:15; 10:31; 1 Pet 3:10.”
  This is followed by the accusative direct object from the second person masculine plural reciprocal pronoun ALLĒLWN, which means “one another.”
“except to unconditionally love one another;”

- is the explanatory use of the postpositive conjunction GAR, meaning “for” with the nominative masculine singular articular present active participle from the verb AGAPAW, which means “to love.”  This is a reference to the unconditional love of virtue, honor, and respect that a believer has for others because of his reciprocal love for God.


The article is used as a relative pronoun and translated “the one who.”


The present tense is a customary present for that which is reasonably expected to occur in the spiritual life of the believer.


The active voice indicates that the believer produces the action of treating others with virtue, honor, and respect.


The participle is circumstantial.

Then we have the accusative direct object from the masculine singular article and adjective HETEROS, which “pertains to being distinct from some other item implied or mentioned, other, contrasting a definite person or thing with another; another; are we to look for someone else? Mt 11:3; Rom 7:3; someone else, any other Acts 8:34; Rom 8:39; 13:9; 1 Tim 1:10.”
  This refers to another believer with a different personality than the believer who is exercising unconditional love.  This is followed by the accusative direct object from the masculine singular noun NOMOS, which means “the Law.”  The absence of the article indicates the uniqueness of this law as opposed to all other law.  Therefore, this is a reference to the Mosaic Law.  Finally, we have the third person singular perfect active indicative from the verb PLĒROW, which means “to fulfill.”


The perfect tense is a “proleptic or futuristic perfect.  The perfect can be used to refer to a state resulting from an antecedent action that is future from the time of speaking. (This is similar to one of the strands of the proleptic aorist.) This usage occurs in the apodosis of a conditional clause (either explicit or implicit) and depends on the time of the verb in the protasis. The proleptic perfect is quite rare.”


The active voice indicates that the believer who exercises unconditional love toward another believer produces the action of fulfilling the Law.


The indicative mood is declarative for a dogmatic statement of fact.

“for the one who loves the other has fulfilled the law.”
Rom 13:8 corrected translation
“Owe nothing to anyone except to love one another; for the one who loves the other has fulfilled the law.”
Explanation:
1.  “Owe nothing to anyone”

a.  Paul continues with another command as the practical application of the principles he has been teaching.


b.  Paul transitions from the realm of practical finance in paying one’s taxes to the general concept of interpersonal behavior.


c.  The command to not owe anything to anyone applies to people financially in a general sense, in that we are expected to pay our debts.



(1)  This does not mean that we are never to incur debts, for the Bible has many examples of situations where people borrow money and are not censored for doing so.



(2)  There is nothing wrong with borrowing money.




(a)  The Jews as a priest nation to God were not to borrow from other nations.  There was no provision for national debt.





i.  Dt 15:6, “For the Lord your God will bless you as He has promised you, and you will lend to many nations, but you will not borrow; and you will rule over many nations, but they will not rule over you.”





ii.  Dt 28:12, “The Lord will open for you His good storehouse, the heavens, to give rain to your land in its season and to bless all the work of your hand; and you shall lend to many nations, but you shall not borrow.”




(b)  Mt 5:42, “Give to him who asks of you, and do not turn away from him who wants to borrow from you.”


d.  It is impossible to survive in some economic situations without being able to borrow, such as buying or building a business or home or car.


e.  The principle here is that we are expected to faithfully pay our debts in full and not leave the debts unpaid.


f.  This same principle applies to our relationships with people.  We are to owe nothing to others in our relationships.



(1)  For example, we should always be grateful and thankful for the help of others and not accept their help without gratitude.



(2)  We should always be considerate of the feelings of others and not owe them the consideration they deserve.



(3)  We should always be respectful of others and not owe them the respect and honor they are due.



(4)  This principle is summed up in the statement of Mt 7:12, “In everything, therefore, treat people the same way you want them to treat you, for this is the Law and the Prophets.”
2.  “except to love one another;”

a.  There is one thing we always owe to others—our unconditional virtuous love for all.


b.  This principle is stated many times in Scripture.



(1)  Mt 22:39, “The second is like it, ‘You shall love your neighbor as yourself.’”



(2)  Jn 13:34, “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.”



(3)  Gal 5:14, “For the whole Law is fulfilled in one word, in the statement, ‘You shall love your neighbor as yourself.’”



(4)  Jam 2:8, “If, however, you are fulfilling the royal law according to the Scripture, ‘You shall love your neighbor as yourself,’ you are doing well.”


c.  This is the function of unconditional love toward all.


d.  Unconditional love is the love that we give to others by treating them with respect, honor, and virtue regardless of how they behave or treat us.


e.  Unconditional does not mean uncaring.  It means that the object of love is not the issue.  The issue is the integrity of our own soul.



(1)  Bible doctrine in our soul is how we develop unconditional love for others.


(2)  Personal love in the human race has attraction but no built-in virtue.  Personal love depends on unconditional love.


(3)  God does not command us to do something that is impossible—to have personal love for everyone.  But this mandate requires something that is virtuous, magnificent and unusual.  Only unconditional love has virtue and can solve interpersonal problems.  It is the professional love of the Christian, resulting from being filled with the Holy Spirit, learning, and applying the word of God.


(4)  This love is called unconditional because it means the subject has the ability to accept all people as they are.  It is a professional love from the filling of the Holy Spirit.  In personal love the emphasis is on the object.  In unconditional love the emphasis is on the subject.  When love emphasizes the object, it is personal.  When it emphasizes the subject, it is unconditional.  The greater the virtue of the subject, the greater the scope or range of the objects.  We are commanded to love all the brethren, our neighbors (those in your periphery), and everyone else.


(5)  We never have unconditional love until we first love God personally, the only personal love with virtue.  This therefore becomes our motivational virtue; for we must be motivated to love everyone.  We have no natural motive in our sinful self to love everyone.


(6)  So unconditional love is the professional love of the royal family of God.  Unconditional love is a functional virtue of spiritual adulthood.


(7)  The love we are commanded in the Bible is based entirely upon our spiritual integrity, upon the royal family honor code, upon the execution of the plan of God, upon consistent perception of Bible doctrine resulting in integrity.  The object of unconditional love can be anyone: someone who is antagonistic, an enemy, someone that despises us, someone who is trying to destroy us.  This is one of the greatest concepts of Christianity and is rarely understood.

f.  We owe this debt of unconditional love toward all because of the unconditional love for all that our Lord paid on the cross.

3.  “for the one who loves the other [believer of a different personality] has fulfilled the law.”

a.  This is the same statement made by both Paul and James.



(1)  Gal 5:14, “For the whole Law is fulfilled in one word, in the statement, ‘You shall love your neighbor as yourself.’”



(2)  Jam 2:8, “If, however, you are fulfilling the royal law according to the Scripture, ‘You shall love your neighbor as yourself,’ you are doing well.”


b.  One of the major purposes of the Mosaic Law was to teach people how God expected people to treat each other.


c.  Virtue love includes reciprocal love for God (because He first loved us), and unconditional love for others.  It is professional love.

d.  Virtue love is the fulfillment of the Mosaic Law.  This is the meaning of our Lord’s answer to the question, “What is the greatest commandment?”  Mt 22:36-40, “‘Teacher, which is the great commandment in the Law?’  And He said to him, “‘You shall love the Lord your God with all your heart, and with all your soul, and with all your mind.’  This is the great and foremost commandment.  The second is like it, ‘You shall love your neighbor as yourself.’  On these two commandments depend the whole Law and the Prophets.”
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