Romans 13:13
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- is the adverb of comparison HWS, meaning “as, like” followed by the preposition EN plus the locative of time from the feminine singular noun HĒMERA, which means “in the day” and is used figuratively of the spiritual life of the Church Age.  Then we have the adverb of manner EUSCHĒMONWS, which means “pertaining to being a fitting or becoming manner of behavior - ‘in a becoming manner, decently, with propriety;’”
 “pertaining to being proper in behavior, decently, becomingly; pertaining to being appropriate, correctly, ‘everything is to be done in the right way and in order (orderly sequence?’ 1 Cor 14:40.”
  This is followed by the first person plural aorist active subjunctive from the verb PERIPATEW, which means “to walk.”

The aorist tense is a constative aorist, which gathers into a single whole the action of our behavior throughout our spiritual life.


The active voice indicates that all Church Age believers are expected to produce this action.


The subjunctive mood is a hortatory subjunctive in which Paul is urging us to join him in a course of action.
“Let us walk in an appropriate manner as in the daytime,”
- is the negative MĒ, meaning “not” with the instrumental of manner from the masculine plural noun KWMOS, meaning “in excessive feasting, carousing, revelry, Gal 5:21.”
  This word was originally used to describe a festal procession in honor of the Greek god Dionysus (who was the god of wild drinking parties and gluttonous feasts).  It then came to be used for a joyous banquet or party.  Finally in the New Testament it came to be used in a bad sense for “excessive feasting” which is known in the old English as “carousing” or “revelry.”  The word is also found in 1 Pet 4:3, “For the time having passed by is sufficient to do the desires of the Gentiles, living in licentiousness, cravings, drunkenness, wild parties, drinking parties and unlawful idolatries.”

Then we have the connective conjunction KAI, meaning “and” with the instrumental of manner from the feminine plural noun METHĒ, meaning “in drunkenness, drinking-bout.”
  This word was originally used to describe a festal procession in honor of the Greek god Dionysus (who was the god of wild drinking parties and gluttonous feasts).  It then came to be used for a joyous banquet or party.  Finally in the New Testament it came to be used in a bad sense for “excessive feasting” which is known in the old English as “carousing” or “revelry.”  The word is also found in Gal 5:21, “envies, drinking bouts, wild parties, and similar things to these, which things I am saying in advance for your benefit, just as I have said before, that those who continue practicing such things as these will never inherit the kingdom of God.”
“not in gluttonous feasts and drinking parties,”
- is the negative MĒ plus the instrumental of manner from the feminine plural noun KOITĒ, which means “in immoral sexual excess - ‘sexual immorality, lasciviousness.’”
  This is followed by the conjunction KAI, meaning “and” with the instrumental of manner from the feminine plural noun ASELGEIA, which means “lack of self-constraint which involves one in conduct that violates all bounds of what is socially acceptable, in self-abandonment.  ‘give oneself over to licentiousness,’ Eph 4:19.”
  
“not in sexual lasciviousness and licentiousness,”
- is the negative MĒ, meaning “not” plus the instrumental of manner from the feminine singular noun ERIS, meaning “engagement in rivalry, especially with reference to positions taken in a matter, in strife, discord, contention Tit 3:9; Rom 1:29; 1 Cor 3:3; 2 Cor 12:20; Gal 5:20; Phil 1:15; 1 Tim 6:4; 1 Cor 1:11; Tit 3:9.”
  This is followed by the conjunction KAI, meaning “and” with the instrumental of manner from the masculine singular noun ZELOS, meaning “in intense negative feelings over another’s achievements or success, jealousy, envy.”

“not in strife and jealousies.”
Rom 13:13 corrected translation
“Let us walk in an appropriate manner as in the daytime [the spiritual life], not in gluttonous feasts and drinking parties, not in sexual lasciviousness and licentiousness, not in strife and jealousies.”
Explanation:
1.  “Let us walk in an appropriate manner as in the daytime [the spiritual life],”

a.  Paul continues with a request that all of us join him in living our spiritual life in an appropriate manner.

b.  There is a right way and wrong way to live the spiritual life.  The appropriate way to live our spiritual life is under the filling of the Spirit.  The wrong way to live our spiritual life is under the control of the lust pattern of the sin nature.


c.  Walking requires one step at a time.  Each day is another step toward our eternal life.  We begin walking in the spiritual life by slowly learning step-by-step the requirements and expectations of God.  We end our spiritual life by sprinting to the finish line of maximum glorification of God.


d.  God expects us to live in such a manner that it appears to others that we indeed do have a spiritual life.


e.  What we do is a great part of our testimony for the Lord Jesus Christ.  Unbelievers are watching us, just as the angels are watching us.  What we do matters in life, and we are held accountable for everything we do in life.


f.  Therefore, God expects us to live like He has given us a life different from the unbeliever.  Our life is a testimony to the fact that God has done something for us He has not done for the unbeliever.


g.  Since we are indwelt with the Spirit, we should live as though we are filled with the Spirit, and not in a hypocritical manner as some believers do, but as those who are truly motivated by the love of God.


h.  Paul then continues by describing some of the behaviors that are not expected of a person filled with the Spirit and living the spiritual life of the Church Age.

2.  “not in gluttonous feasts and drinking parties,”

a.  We are not to indulge in the gluttonous feasts that were so famous in the Roman orgies.  A Roman orgy was a wild party that included group sex, eating and then throwing up so you could eat even more, and getting drunk.  These wild parties were not tame affairs.  If you can imagine it, it was a part of the party.

b.  The object of the party was to lose all self-control and to indulge all of your favorite lusts to the maximum.  This was the satanic answer to free will.  It was his testimony before God that creatures truly want to be free to do whatever they want.


c.  Paul also had in mind the wild drinking, eating, and sex parties, which were a part of the worship of the demon Dionysus.  These were famous in the ancient world and well known at the time of writing.


d.  There is nothing wrong with drinking as long as you do not become drunk or your judgment is affected by your drinking.

e.  The word METHE was originally used for the festal procession in honor of Dionysus--one of the demon gods of the Greek pantheon—which was a drunken, ecstatic, sexually stimulating, appetite indulging procession through the city streets, which ended in a drinking and eating, sex orgy.  We call it Mardigras in New Orleans.

f.  So in modern English we might call this “wild parties.”  But a better description is a “gluttonous, alcoholic, sex feast.”  Because we think of ourselves as ‘civilized’, we have removed the sex from the party and just kept the gluttony and drunkenness.  These too are punished as a violation of this command.
3.  “not in sexual lasciviousness and licentiousness,”

a.  Paul adds another couplet in his description.

b.  Sexual lasciviousness doesn’t just happen at wild parties.  This is the lifestyle of many and has been since the demon invasion of the human race prior to the Flood.

c.  Sexual lasciviousness is one of the greatest excesses to which mankind is prone.  As a society degenerates sexual lasciviousness always increases.


d.  Along with this we have the problem of licentiousness.



(1)  Licentiousness is extravagance, wastefulness, recklessness decadence.


(2)  It is lack of self-constraint which involves one in conduct that violates all bounds of what is socially acceptable.



(3)  Licentiousness is giving total freedom to the sin nature to do whatever it wants without boundary or limitation.



(4)  Licentiousness is total abandonment to pleasure of any kind.



(5)  For example the holy roller Christians are emotionally licentious and are no better than the intellectual Christian, who indulges in the arrogance of academic speculation.  These are the moral side of licentiousness, just as there is the immoral side of licentiousness.



(6)  Anything can be taken to such an extreme that it becomes an extravagance and leads to wastefulness, recklessness, and decadence.
4.  “not in strife and jealousies.”

a.  The final couplet deals with the verbal and mental attitude sins that destroy the spiritual life and its testimony.

b.  We are not to live a life of constantly bickering, verbally fighting, being contentious with others, and using what we say to inflict pain and injury on others.

c.  Likewise, we are not to become involved in jealousy, bitterness, envy, inordinate ambition, and other mental activity that produces sin and motivates chain sinning.


d.  Just as there can be excesses in eating, drinking, sex outside of marriage, and lack of self-control, so we can allow our thinking and what we say to be out of control completely and do whatever it wants.


e.  Lack of control of the tongue and lack of control of the mind do as much damage in our spiritual life and our spiritual testimony to others as being a drunken sex fiend at a thanksgiving dinner.


f.  Obviously these behaviors will not be tolerated by God, because the issues of our spiritual life and the testimony that comes from it is so important.
� Louw, J. P. (1989; Published in electronic form by Logos Research Systems, 1996). Greek-English Lexicon of the New Testament: Based on semantic domains (electronic edition of the 2nd ed.) (Page 747). New York: United Bible societies.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 414.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 580.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 625.


� Louw, J. P. Greek-English Lexicon of the New Testament: Based on semantic domains (electronic edition of the 2nd ed.) (Page 770). New York: United Bible societies.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 141.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 392.


� Arndt, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.). Chicago: University of Chicago Press. Page 427.





PAGE  
4

