Romans 10:5



- is the explanatory use of the postpositive conjunction GAR, meaning “For example.”  With this we have the nominative subject from the masculine singular proper noun MWUSĒS, which means “Moses.”  Then we have the third person singular present active indicative from the verb GRAPHW, which means “to write.”


The present tense is an aoristic present, which states a present fact without reference to its beginning, end, progress, or result.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative of general reference from the feminine singular article and noun DIKAIOSUNĒ, which means “with reference to, about, or concerning the righteousness.”  “The accusative of respect or (general) reference restricts the reference of the verbal action. It indicates with reference to what the verbal action is represented as true.  An author will use this accusative to qualify a statement that would otherwise typically not be true.  This accusative could thus be called a frame of reference accusative or limiting accusative. This is not very common in Koine Greek.  Before the accusative substantive you can usually supply the words with reference to, or concerning: Mt 27:57; Jn 6:10, ‘then the men sat down—with reference to number about 5000’; Rom 10:5, ‘Moses writes with reference to the righteousness.’”
  This is followed by the accusative feminine singular article, used as a relative pronoun referring back to or in apposition to the previous substantive DIKAIOSUNĒ and meaning “which.”  The present active indicative of the verb EIMI= “[is]” is omitted by ellipsis.  Then we have the preposition EK plus the ablative of means from the masculine singular noun NOMOS, meaning “by means of the Law.”  This construction occurs four times in the New Testament and the other three constructions all include the article.  Another way of looking at this construction is that the second article really substantivizes the prepositional phrase, making it function like an adjective, modifying the noun DIKAIOSUNĒ, so that the literal translation is: “the by-means-of-the-Law righteousness.”  In English we say “the righteousness which is by means of the Law” and mean the same thing.
“For example, Moses wrote about the righteousness which [is] by means of the Law,”
 - is the use of the conjunction HOTI as quotation marks.  This is followed by the nominative masculine singular articular aorist active participle from the verb POIEW, which means “to undertake or do something that brings about an event, state, or condition: to do, perform, produce, cause, bring about, accomplish, prepare; to carry out an obligation of a moral or social nature: do, keep, carry out, practice, commit.”


The article is used as a relative pronoun and should be translated “The one who.”


The aorist tense is a constative aorist, which looks at the life of the person in its entirety without reference to its beginning, end, or progress.


The active voice indicates the person who keeps the Mosaic Law produces the action.


The participle is circumstantial and precedes the action of the main verb.

Then we have the accusative direct object from the third person neuter plural from the intensive pronoun AUTOS, which means “them” and refers to the requirements of the Mosaic Law, that is, ‘My statutes and My judgments’ mentioned in Lev 18:5.  This is followed by the nominative subject from the masculine singular noun ANTHRWPOS, meaning “the man, person, individual.”  Then we have the third person singular future middle indicative from the verb ZAW, which means “to live in the sense of “conducting oneself in a pattern of behavior.”


The future tense is a progressive future, which places special emphasis on the continued progress of the action.  This can also be somewhat of an imperative future, which is used in place of the imperative mood to express a command.


The middle voice is an indirect middle, which lays stress on the individual person who is attempting to keep the Law for salvation as intimately and personally involved in producing the action.  The middle voice lays stress on the individual person trying to obtain his or her own salvation by what they themselves personally do rather than receiving salvation as a grace gift from God.


The indicative mood is a potential indicative expressing a command.  A future indicative may be used to give a command rather than to make a prediction.  Since this is a statement of command, ‘must’ should be used in the translation to bring out this idea.  Finally, we have the preposition EN plus the instrumental of means from the third person neuter plural intensive pronoun AUTOS, used as a personal pronoun and translated “by means of them” and again refers to God’s statutes and judgments, mentioned in Lev 18:5.

“‘The man who keeps them must continue to live by them.’”
Rom 10:5 corrected translation
“For example, Moses wrote about the righteousness which is by means of the Law, ‘The man who keeps them [My statutes and My judgments] must continue to live by them.’”
Explanation:
1.  “For example, Moses wrote [Lev 18:5] about the righteousness which is by means of the Law,”

a.  Paul stated in the last verse that ‘Christ is the termination of the Law resulting in righteousness to each one because he believes.’  Now he continues with an example from the Mosaic Law.

b.  This example quotes a statement by our Lord Jesus Christ to Moses regarding the righteousness which is expected by God of the person who is obligated to keep the Law.


c.  The righteousness by means of the Law is the righteousness a person can accomplish through his own efforts by obeying the statutes and judgments of God.  This is a righteousness developed by the individual person based upon their ability to perform all of the demands of God contained within the Mosaic Law.


d.  This righteousness is not a gift from God, but an obligation put upon the Jewish believer to execute the spiritual life of Israel.  This righteousness was not expected of the unbeliever, but of the believer; for the Mosaic Law was given to the Jews when they were believers, having just recently departed Egypt.


e.  Therefore, this statement by our Lord is His righteous demands on those who had already believed in Him for the execution of the spiritual life of Israel.  The unbeliever was completely helpless to keep these commands.  There was no way he could do it and be saved.  Total depravity prevented him from obeying God.  But the Jewish believer was expected to obey and keep these statutes and judgments of God.


f.  Paul’s point here is that Christ is the end of the Law in the Church Age for those who believe in Christ, but in the Jewish Age the believer was expected to learn and live the Mosaic Law for the rest of their life.


g.  The Jewish believers of the Age of Israel had to continue to live by the statutes and judgments of the Law after salvation.  The Church Age believers did not have to live by the statutes and judgments of the Law after salvation, because they have a higher law—the royal law of Jam 2:8, “If, however, you are fulfilling the royal law according to the Scripture, ‘You shall love your neighbor as yourself,’ you are doing well.”
2.  “‘The man who keeps them [My statutes and My judgments] must continue to live by them.’”

a.  Lev 18:5, “‘So you shall keep My statutes and My judgments, the individual who does them indeed shall live by them; I am the Lord.’”  It does not say, “which a man may live if he does them” as in the NASB translation.


b.  This is a restatement in the form of a paraphrase of the Septuagint statement  ”a man shall live by the things which he does.”

c.  Related Scripture:



(1)  Neh 9:29, “And admonished them in order to turn them back to Your law. Yet they acted arrogantly and did not listen to Your commandments but sinned against Your ordinances, by which if a man observes them he shall live. And they turned a stubborn shoulder and stiffened their neck, and would not listen.”



(2)  Ezek 20:11, “I gave them My statutes and informed them of My ordinances, by which, if a man observes them, he will live.”



(3)  Ezek 20:13, “But the house of Israel rebelled against Me in the wilderness. They did not walk in My statutes and they rejected My ordinances, by which, if a man observes them, he will live; and My sabbaths they greatly profaned.  Then I resolved to pour out My wrath on them in the wilderness, to annihilate them.”



(4)  Ezek 20:21 “But the children rebelled against Me; they did not walk in My statutes, nor were they careful to observe My ordinances, by which, if a man observes them, he will live; they profaned My sabbaths.  So I resolved to pour out My wrath on them, to accomplish My anger against them in the wilderness.”


d.  So Paul takes the original statement of our Lord to Moses and filters it through the idea contained in the Septuagint to produce a new thought of Church Age doctrine.



(1)  Our Lord’s statement: “the individual who does them [My statutes and judgments] indeed shall live by them.”



(2)  The LXX restatement: “a man shall live by the things which he does.”



(3)  Paul’s new concept:  “The man who keeps them [My statutes and My judgments] must continue to live by them.”


e.  Our Lord’s statement was made to believers as a guarantee of continued physical life on earth as long as the believer kept the Law and obeyed God.  As we see in the Ezekiel passages above, the believer who failed to do so died the sin unto death, which is exactly what happened to the Jewish believers of the first generation, as Nehemiah points out.


f.  The translators of the Hebrew in the Septuagint changed the thought slightly to make it a more universal concept, applying to both believers and unbelievers, but still retaining the force of a demand by God on the human being.


g.  Paul takes the thought of our Lord, using the wording that the Jews and Gentiles of his time were familiar with, and states it in terms of how the Lord is applying the now abrogated Mosaic Law in the Church Age.  Since Christ fulfilled the Law and Christ is the end of the Law, the original meaning and purpose of the Law was no longer valid or applicable.


h.  Therefore, Paul gave these words of the Mosaic Law the new meaning that applied to them through the ministry of God the Holy Spirit in the dispensation of the Church.  The Church Age changed the meaning and applicability of this passage.


i.  A person could not keep the Law for salvation.  Not in the Age of Israel and not in the Church Age.  The words never had this meaning and did not have this meaning now.  But in order to live the spiritual life of Israel, a believer had to obey the Mosaic Law.  Obedience to the righteous requirements of God is a part of the spiritual life in any dispensation.


j.  In the Church Age the person who was trying to keep the Law for salvation had to keep the entire Law, which he could not do, which would continue to prove to him that he needed a Savior, since he could not save himself by keeping the Law.


k.  However, Paul directs this statement only to the unbelieving Jew, who believed that a man could be saved by keeping the Law.  The best righteousness that person could produce was human righteousness.  We know this because Paul’s next statement contrasts this human righteousness from keeping the Law with “the righteousness which is by means of faith.”


l.  The person who tries to keep the Law for salvation must continue to keep the Law and will only end up with human righteousness.  They will never have the righteousness of God, which is given by means of faith in Christ.
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