Rom 10:12



- is the explanatory use of the postpositive conjunction GAR, meaning “For” and explaining the previous statement that everyone who believes in Christ will not be disappointed.  With this we have the absolute negative OU, meaning “not” plus the third person singular present active indicative from the verb EIMI, meaning “there is.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the statement which follows produces the action of always being what it is.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the predicate nominative from the feminine singular noun DIASTOLĒ, which means “a clear or marked distinction - ‘difference, distinction.’”
  This is followed by the ablative of comparison from the masculine singular adjective IOUDAIOS, used as a substantive and meaning “Jews” and the noun HELLĒN, meaning “Gentiles.”  The ablative of comparison is translated “between” here.  Then we have the coordinating conjunction TE used with the connective conjunction KAI as a “marker of connection between coordinate non-sequential items, connecting concepts, usually of the same kind or corresponding as opposites. In these uses TE KAI can often be translated simply and.”

“For there is no distinction between Jew and Gentile,”

- is the causal use of the postpositive conjunction GAR, meaning “because” followed by the nominative subject from the masculine singular article and attributive use of the intensive pronoun AUTOS, meaning “the same One.”  Then we have the predicate nominative from the masculine singular noun KURIOS, meaning “Lord.”  The subject and predicate nominative without a verb implies the ellipsis of the verb EIMI = “[is]” for emphasis.  This is followed by the ablative of rank from the masculine plural adjective PAS, meaning “of all” in the sense of “above or over all.”  We have a similar statement in Acts 10:36,   “Jesus Christ, He is Lord over all.”
“because the same One [is] Lord of all,”

 - is the nominative masculine singular present active participle from the verb PLOUTEW, which is used figuratively of the basic meaning “to be rich,” meaning: “to give generously of one’s wealth - ‘to be generous, to give of one’s wealth.’ ‘giving generously to all those who call upon him’.”


The nominative masculine singular refers to our Lord Jesus Christ.


The present tense is a static present for a state or condition that perpetually exists or is always true.


The active voice indicates that our Lord produces the action.


The participle is circumstantial.

Then we have the preposition EIS plus the accusative of place/direction from the masculine plural adjective PAS, meaning “to all.”  “As in Modern Greek, EIS plus the accusative is used for the dative, especially the dative of advantage, compare: Col 1:25; 1 Thes 4:10; Rom 10:12.”
  This is followed by the accusative masculine plural articular present middle participle from the verb EPIKALEW, which means “to call upon.”


The accusative masculine plural refers back to the accusative masculine plural adjective PAS.


The article and used as a demonstrative/relative pronoun “who.”


The present tense is an aoristic present, which regards the action as a fact without reference to its progress.


The middle voice is a indirect, intensive, or dynamic middle, which emphasizes the subject as producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “Him” and referring to our Lord.

“being generous to all those who call upon Him.”

Rom 10:12 corrected translation
“For there is no distinction between Jew and Gentile, because the same one [is] Lord of all, being generous to all those who call upon Him.”
Explanation:
1.  “For there is no distinction between Jew and Gentile,”

a.  Paul ended his last statement with the fact that everyone who believes in Christ will not be disappointed.  He continues with an explanation of why this is true.  Those who believe in Christ will not be disappointed because God does not make a distinction between Jew and Gentile when it comes to salvation.  This can be seen historically in the fact that every person that believed in Christ from Adam to Abraham was a Gentile.


b.  The fact that there is no distinction can be seen in the fact that even a Gentile is mentioned as a great mature believer—Rahab the prostitute.



(1)  Heb 11:31, “By faith Rahab the harlot did not perish along with those who were disobedient, after she had welcomed the spies in peace.”



(2)  Jam 2:25, “In the same way, was not Rahab the harlot also justified by works when she received the messengers and sent them out by another way?”


c.  Melchizedek was a great Gentile believer, and is the prototype for the royal High Priesthood of our Lord Jesus Christ, Heb 7:1ff.

2.  “because the same One [is] Lord of all,”

a.  Paul continues by stating the reason why there is no distinction in God’s mind between the Jew and Gentile when it comes to faith in Christ.  There is no distinction because Jesus Christ is the same Lord over both Jews and Gentiles.  Compare Acts 10:36, “The word which He sent to the sons of Israel, preaching peace through Jesus Christ (He is Lord of all).”


b.  Compare Rom 3:22, “that is, the righteousness of God through faith in Jesus Christ for the benefit of all who believe, since there is no distinction.).”  And Rom 3:29-30, “Or is He the God of the Jews only?  Is He not also the God of the Gentiles?  Of course He is also the God of the Gentiles, since God is one and the same God [God is one in essence], who will justify the circumcision [the Jews] by means of faith and the uncircumcision [the Gentiles] through faith.”
3.  “being generous to all those who call upon Him.”

a.  Paul concludes by illustrating how the Lord Jesus Christ demonstrates that there is no distinction between Jews and Gentiles when it comes to salvation.  Our Lord is generous to all who believe in Him.


b.  Acts 2:21, quoting Joel 2:32 says, “‘And it shall be, that everyone who calls on the name of the Lord shall be saved.’”


c.  Every Jew and every Gentile that has ever believed in Christ has received the same imputation of divine righteousness.


d. Both have received the same eternal life.


e.  Both will receive a resurrection body.


f.  Both will live with God forever.


g. Both will be evaluated on what they thought of the word of God and what they did about it, that is, how they lived their spiritual life.


h.  Both receive blessings in time and eternity.


i.  Both receive the riches of His grace.


j.  In the Church Age, every believer regardless of gender, social standing, national origin, race, or any other factor, receives the same things at the moment of faith in Christ, and there is no distinction.


k.  In the Church Age, we are all entered into union with Christ, are royal priests and royal ambassadors, have blessings for time and eternity, and have equal privilege and opportunity to live the unique spiritual life and glorify God.
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