Romans 1:28
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- is the continuative use of the conjunction KAI, meaning “And so, Furthermore.”  With this we have the adverb KATHWS, which is sometimes used “in a causal sense, especially as a conjunction beginning a sentence, meaning since, in so far as, as in Jn 17:2; Rom 1:28; 1 Cor 1:6; 5:7; Eph 1:4; 4:32; Phil 1:7.”
  This is followed by the negative OUK, meaning “not” and the third person plural aorist active indicative from the verb DOKIMAZW, which means “(1) to put to the test, examine (2) and with reference to the result of the examination, it means to prove by testing of gold; to accept as proved, approve; ‘for what he approves’ Rom 14:22 ‘approve what is essential,’ Rom 2:18; Phil 1:10.”
  It also means “to regard something as being worthwhile or appropriate - ‘to regard as worthwhile, to think of as appropriate.’ ‘Since they did not think it worthwhile to retain the knowledge of God’ or ‘...to acknowledge God’.”


The aorist tense is a constative aorist or historical aorist, which gathers the attitude of the unbeliever about God into a single whole and states it as a past fact without reference to its progress.


The active voice indicates that the unbeliever produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God” and referring to the Lord Jesus Christ.  This is followed by the present active infinitive from the verb ECHW, which means “to have, to hold; keep, preserve; have as one’s own possession, to possess.”


The present tense is an aoristic present, which regards the action as a timeless fact, without reference to its progress.


The active voice indicates that the unbeliever produces the action.


The infinitive is an infinitive of indirect object, which explains, limits, or modifies the action of the main verb.

This is followed by the preposition EN plus the locative of place from the feminine singular noun EPIGNWSIS, which means “in full-knowledge, recognition.”
  We have two thoughts here that are both doctrinally correct, are both talking about the same thing, and both mean the same thing.


1.  The unbeliever did not think it worthwhile to have, hold, keep God in his epignosis thinking.


2.  The unbeliever did not think it worthwhile to recognize or acknowledge God in his epignosis thinking.

“Furthermore, since they did not think it worthwhile to have God in full knowledge,”

- is the third person singular aorist active indicative from the verb PARADIDWMI, which means “to deliver over for judgment and punishment.”


The aorist tense is a constative or historical aorist, which presents the action as a past fact without reference to its progress.


The active voice indicates that the subject, God, produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the masculine plural intensive pronoun AUTOS, used as a personal pronoun and meaning “them” and referring to the unbeliever who rejects the love of God.  This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Then we have the preposition EIS plus the accusative to indicate a goal when it is a state of being, meaning “to.”  With this we have the masculine singular adjective ADOKIMOS, which means “disapproved, pertaining to not being in accordance with what is right, inappropriate, or ‘not fitting, what should not be done, bad,’ corrupted.”
  In modern English, we would call this “depraved, degenerate.”  Then we have the accusative masculine singular noun NOUS, which means “mind, thinking.”

“God delivered them over to degenerate thinking”

 - is the present active infinitive from the verb POIEW, which means “to do.”


The present tense is a durative present, which presents the action as having begun in the past and continuing in the present.


The active voice indicates that the unbeliever produces the action of doing what is not proper.


The infinitive is an infinitive of purpose, translated “to do.”

Then we have the accusative direct object from the neuter plural articular present active participle from the verb KATHEKW with the negative MĒ, meaning “not.”  The verb means “to be proper or fitting.”


The article is used as a relative/demonstrative pronoun “that which” or “what.”


The present tense is a customary present for what is reasonably expected to occur from the degenerate unbeliever.


The active voice indicates that the degenerate unbeliever produces the action.


The participle is circumstantial.

“to do what is not proper,”
Rom 1:28 corrected translation
“Furthermore, since they did not think it worthwhile to have God in full knowledge, God delivered them over to degenerate thinking to do what is not proper,”
Explanation:
1.  “Furthermore, since they did not think it worthwhile to have God in full knowledge,”

a.  Paul continues with his description of the degenerate unbeliever by explaining what eventually happens to them.


b.  First, he explains the reason why God does what He does.  God is not arbitrary in His decisions or acts.  They are always based upon the facts of the case.


c.  In this case, the unbeliever has a full knowledge of the fact that God exists, that God loves him, and that He loves him so much that He has provided eternal salvation for him through the person of the Lord Jesus Christ.


d.  Completely and thoroughly understanding this clearly, the degenerate unbeliever does not think that it is worthwhile and does not acknowledge this fact by believing in Christ.


e.  The degenerate unbeliever knows exactly who Jesus Christ is and the fact that He went to the cross and received the eternal punishment for the unbeliever’s sins.


f.  But the unbeliever does not care.  This means nothing to him.  It is worthless information.


g.  The unbeliever places no value on God or what God has done for him.  Nothing God does for him is worthwhile.


h.  Instead the degenerate unbeliever is totally preoccupied with fulfilling the lust pattern of his sin nature.


i.  Therefore, considering the knowledge of the gospel as worthless, the unbeliever does not acknowledge the Lord Jesus Christ by believing in Him.  As far as he is concerned, having a relationship with Jesus Christ is worthless.


j.  This is complete and total rejection of the love of God.


k.  The unbeliever is never condemned for his sins, Christ was condemned and judged for him.  But he is condemned and judged for rejecting the love of God and considering the offer of God’s love as worthless.


l.  We cannot reject the grace and love of God with impunity.  The righteousness of God demands judgment on those who consider the love of God as worthless.


m.  The knowledge of God is made clear to the unbeliever by the ministry of common grace of God the Holy Spirit.



(1)  The Holy Spirit takes the information about God and makes it a reality to the mind of the unbeliever, so that the unbeliever clearly understands that God loves him and has provided eternal salvation for him.



(2)  The unbeliever understands and yet wants nothing to do with God.



(3)  By so doing he rejects the opportunity to have a complete and full knowledge of God through relationship with the Lord Jesus Christ.



(4)  Knowing all that can be known about God is useless, worthless, and a waste of time for the degenerate unbeliever.  Unfortunately there are believers who think the same way.

2.  “God delivered them over to degenerate thinking”

a.  Therefore, since the degenerate unbeliever could care less about knowing any more about God, God makes a decision and takes action.


b.  God delivers the unbeliever over to judgment and punishment.  That judgment and punishment occur right in their own soul.  This is called the tormented soul in Scripture.


c.  The soul of the degenerate unbeliever has given in completely to the lust pattern of the sin nature.


d.  Therefore, the soul of the degenerate unbeliever is constantly hounded by the lust pattern of the sin nature to get what it wants.


e.  The unbeliever gets no relief from this internal pressure.  It is unrelenting and constant, even after the unbeliever gets what he wants.  The sin nature is not satisfied and simply wants it again and to a greater degree.


f.  This is the degenerate pattern of thinking that never stops for the degenerate unbeliever.  This is why many people in degeneracy eventually go mad.  The soul can only take this for so long and eventually shuts down completely from the constant bombardment of the sin nature’s lust pattern.


g.  The degenerate pattern of thinking is the lust pattern of the sin nature.  For some this means the unrelenting pressure to do “good” as defined by that person’s norms and standards.  For others this means the unrelenting pressure to commit sin as defined by that person’s norms and standards of things they consider to be “bad” or “wrong.”  The former is called moral degeneracy and the latter is called immoral degeneracy.  Both are equally devastating to the soul.


h.  There is no improvement in this pattern of thinking.  It only gets worse as time goes by.  That is why it is depraved and degenerate; it keeps on degenerating or getting worse all the time.


i.  The only hope for the degenerate unbeliever is faith alone in Christ alone.  A classical description of this can be found in the Confessions of Augustine, in which he describes what it was like for him as an unbeliever.  Paul will also give us his description of this in Rom 7:7-25.

j.  God does not make this happen to the unbeliever.  The unbeliever does it to himself.  God simply permits the lust pattern of the sin nature to run its course.


k.  In effect, the unbeliever punishes himself through the function of the lust pattern of his own sin nature.  There are two patterns of self-inflicted judgment and punishment.



(1)  He lusts uncontrollably for the things he wants, but does not get them.  So he gets frustrated.  This frustration is soul pain and makes him try harder to get what he wants.  But he still does not succeed.  Therefore the frustration builds up and the soul pain increases.  He has been delivered over to a degenerate pattern of thinking.



(2)  He lusts uncontrollably for the things he wants, and gets them, but he is still not happy.  So he becomes frustrated in his unhappiness.  This frustration is soul pain and makes him try harder to find happiness.  But he still does not succeed.  Therefore the frustration builds up and the soul pain increases.  He has been delivered over to a degenerate pattern of thinking.


l.  So it does not matter whether the degenerate unbeliever gets what he wants or not, he still ends up in soul pain by his own thinking because he has rejected the love of God and God has delivered him over to his own self-induced misery.

3.  “to do what is not proper,”

a.  Doing what is not proper describes both moral and immoral degeneracy.



(1)  On the one hand doing what is not proper describes the human good and evil of moral degeneracy.



(2)  On the other hand doing what is not proper describes the sinfulness of immoral degeneracy.


b.  Regardless of the trend of the sin nature, the unbeliever follows his trend and does what is wrong.


c.  No matter what he does, it does not satisfy the justice of God and result in eternal salvation.  The only thing that satisfies the justice of God is faith alone in Christ alone.


d.  Therefore, the degenerate unbeliever continues to follow his depraved pattern of thinking and does not do the one thing he must do to get out from under the control of the sin nature—believe in Christ.
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