Romans 1:16




 - is the explanatory use of the postpositive conjunction GAR, meaning “For” and explaining why Paul is eager, ready, and willing to proclaim the gospel in Rome.  With this we have the negative OU, meaning “absolutely not” with the first person singular present deponent middle/passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed of something.”

The present tense is durative or retroactive progressive present, which regards the action as having begun in the past and continuing at the present time.


The deponent middle/passive is middle/passive in form but active in meaning.  Paul produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the neuter singular article and noun EUAGGELION, which means “the gospel.”
“For I am not ashamed of the gospel,”
 - is the causal use of the postpositive conjunction GAR, meaning “because.”  This is followed by the predicate nominative from the feminine singular noun DUNAMIS, which means “the power.”  The absence of the article indicates the high quality of this power.  Then we have the possessive genitive from the masculine singular noun THEOS, meaning “of God” in the sense of “belongs to God.”  This is followed by the third person singular present active indicative from the verb EIMI, which means “it is.”

The present tense is an aoristic present, which describes the action as a present fact without reference to its beginning, its end, or its progress.  This is also a static present for a condition that perpetually exists throughout history.


The active voice indicates that the gospel produces the action of being the power of God.


The indicative mood is declarative for a dogmatic statement of fact and the reality of what is described here.

Then we have the preposition EIS plus the accusative of purpose from the feminine singular noun SWTĒRIA, meaning “for the purpose of salvation.”  This is followed by the dative of indirect object and advantage from the masculine singular adjective PAS, meaning “to all” plus the article and dative masculine singular present active participle from the verb PISTEUW, which means “to believe.”

The article is used as a used as demonstrative/relative pronoun, translated “those who.”

The present tense is an aoristic present, which presents the action as a simple fact without reference to its progress.


The active voice indicates that every person that produces this action has the power of God in the form of the gospel.


The participle is a circumstantial participle.

“because it is the power of God for the purpose of salvation for all those who believe,”
 - is the Greek construction TE…KAI, which is the enclitic particle TE with the conjunction KAI, used here to connect concepts corresponding as opposites.  It is translated “not only…but also.”  With this we have the adverb of time PRWTOS, meaning “first.”  Finally, we have the dative of indirect object from the masculine singular proper nouns IOUDAIOS, meaning “to the Jew” and the noun HELLĒN, meaning “to the Greek,” which was used for anyone that was a non-Jew, that is, “a Gentile.  “The expression ‘Jews and Gentiles’…embraces the whole human race Acts 14:1; 18:4; 19:10, 17; 20:21; Rom 1:16; 2:9f; 3:9; 10:12; 1 Cor 1:24; 10:32; 12:13; Gal 3:28; Col 3:11.”

“not only to the Jew first but also to the Gentile.”
Rom 1:16 corrected translation
“For I am not ashamed of the gospel, because it is the power of God for the purpose of salvation for all those who believe, not only to the Jew first but also to the Gentile.”
Explanation:
1.  “For I am not ashamed of the gospel,”

a.  Paul continues by explaining why he is eager, ready, and willing to proclaim the gospel in Rome—he is not ashamed of the gospel.


b.  Paul was proud to be able to tell others about the Lord Jesus Christ.  He was not embarrassed to be a Christian or to let others know that he was a Christian.


c.  He was not ashamed of the truth, regardless of what other people thought of him.


d.  He was not afraid of being ridiculed or hated by others for his belief in Christ.


e.  Being ashamed of the gospel is a manifestation of arrogant preoccupation with self.



(1)  Those who care more about what others think of them are ashamed of their relationship with Christ.  This is as bad as being ashamed of your spouse or children.



(2)  When you are concerned about what others think of you, then you have made them more important than the Lord.



(3)  What people think about you now will not last forever.  At most it will only last until the day they die.  However, what Jesus Christ thinks about you will last forever.  Obviously what He thinks about you is more important than what others think about you.



(4)  What Jesus Christ thinks about us will be reflected in our blessings in eternity.



(5)  Even though we may be ashamed of our Lord, He will never be ashamed of us.



(6)  Even though we may be ashamed of ourselves, He will never be ashamed of us.



(7)  True love is never ashamed of those it loves.



(8)  Our Lord has perfect, true love for us and has never been and will never be ashamed of us.  Jesus Christ is ashamed of the unbeliever, Mk 8:38, “For whoever is ashamed of Me and My words in this adulterous and sinful generation, the Son of Man will also be ashamed of him when He comes in the glory of His Father with the holy angels.”


(9)  Being ashamed of our Lord and/or His message means we have no reciprocal love for Him.



(10)  We do not love others because we only love ourselves.



(11)  Therefore, when we are ashamed of the gospel of our Lord, it is because we only care about ourselves.  And this selfishness is manifest in our worry about what others think of us.

f.  Paul was not preoccupied with himself.  He was occupied with Christ.  Therefore, he loved the Lord Jesus Christ more than he loved what other people thought of him.  Hence, he was never ashamed of his relationship with Christ or his willingness to share the message of His Lord with others.


g.  Paul was despised, hated, ridiculed, maligned, criticized, laughed at, and persecuted for his relationship with the Lord Jesus Christ and for proclaiming the message of the gospel.  Remember that the next time you are too embarrassed to evangelize someone or say grace in public.



(1)  2 Tim 1:8, “Therefore do not be ashamed of the testimony of our Lord or of me His prisoner, but join with me in suffering for the gospel according to the power of God.”


(2)  2 Tim 1:12, “For this reason I also suffer these things, but I am not ashamed; for I know whom I have believed and I am convinced that He is able to guard what I have entrusted to Him until that day.”
2.  “because it is the power of God for the purpose of salvation for all those who believe,”

a.  Then Paul gives us the reason why he was not ashamed of the message of the gospel.


b.  The gospel message of faith alone in Christ alone is the power of God for the purpose of salvation.



(1)  The “power of God” is a reference to the omnipotence of God.



(2)  “God” refers to God the Holy Spirit, the member of the Trinity who makes our faith in Christ effective for salvation.



(3)  The message of eternal salvation through faith in Christ has been designed by God the Father for the purpose of salvation of all mankind.  It has been this way from eternity past, but was first revealed to Adam in Gen 3:15, 21.



(4)  God designed a plan in eternity past as a part of His elective decrees that would provide eternal salvation for anyone who would believe in Christ.



(5)  This plan called for God to make a promise to mankind that He would give His very own righteousness and eternal life to anyone who believed that Jesus Christ would go (or had gone) to the cross and bear their sins in His body and be judged by God the Father as a substitute for them.



(6)  God the Father determined that any member of the human race that would believe this would receive the imputation of His very own righteousness and the imputation of eternal life to a human spirit created by God the Holy Spirit.  This is called regeneration or being born again.



(7)  It has been God’s purpose since before the foundation of the world that the entire human race would have the opportunity to believe in Jesus Christ and have eternal life.  God has never changed His purpose.


c.  This salvation is available to all those who believe.  This is called the doctrine of unlimited atonement.



(1)  Unlimited atonement is compatible with the sovereignty of God; for God desires that all men be saved.  God selected every member of the human race, giving them human life, and is willing that all should be saved.  The fact that all are not saved is indicative of the fact that we are given free will, and that free will is the means of resolving the angelic conflict.  We have free will because we must have the same basic pattern in immaterial essence as the angels.  God desires that all men be saved.



(2)  Christ was judged for the sins of the entire human race, which is a manifestation of the sovereign will of God in the matter.  Unlimited atonement provides potential salvation for the entire human race, but restricts actual salvation to those who believe in Christ.  Negative volition can express itself in indifference or rejection of Christ, or it can express itself in any form of works or human good as a means of salvation.



(3)  Unlimited atonement offers potential salvation for the entire human race, but restricts actual salvation to those who believe in Christ.  So for whom was Christ “made sin?”  For everyone to whom He gave life at birth, simultaneously condemning them at birth.  God would not give life to anyone at birth unless He had provided for them a salvation which they could choose to accept or reject.  Condemnation at birth is the greatest benefit, along with being selected by the imputation of human life.



(4)   Therefore, unlimited atonement provides salvation for both the saved and the unsaved, the elect and the non‑elect, the predestined and those who are under just condemnation.



(5)  Unlimited atonement is compatible with man’s two chances at salvation: at the point of God-consciousness (arrived at by human thinking), and at the point of Gospel hearing.  For anyone who is positive at the first point, God is obligated to provide the Gospel hearing of the second point.



(6)  Unlimited atonement is compatible with the issue of the angelic conflict: to prove that God is fair and just, and that anyone can be saved by God’s grace.  All of God’s creatures have had the opportunity to become elect.  Man was created to resolve the angelic conflict.  Man was created with one thing in common with angelic creatures: a free will.  Like angelic creatures, mankind uses his free will to oppose God.  And in both cases God provides a solution so that mankind, like angelic creatures, has the option for salvation by grace.  (In the Word of God we are not given detailed information about angelic salvation.  But we know there are elect angels and fallen angels.)



(7)   The parallels are obvious.  All angelic creatures had equal opportunity to become elect angels in eternity past.  All mankind has equal opportunity to become elect in human history.



(8)   Negative volition of mankind rather than the divine provision of unlimited atonement is the cause of man’s failure to receive salvation.  Election relates to the sovereignty of God in eternity past.  Election is the expression of the sovereignty of God in eternity past.  God willed the highest and best for us and provided equal privilege and equal opportunity in election for attainment of that highest and best.




(a)  Equal privilege in election is our royal priesthood.




(b)  Equal opportunity in election is our logistical grace.



(9)  Unlimited atonement is compatible with the principle that man manufactures his own problems through his own free will, and only God can solve those problems through His sovereignty and His policy of grace.


d.  Atonement is unlimited.



(1)  Since Christ was judged for every personal sin in all of human history, it is God’s intention, will, and sovereign desire that every person believe in Christ.  This requires unlimited atonement.



(2)  By “unlimited” is meant that atonement is available for everyone.  The fact people are not saved indicates that the sovereignty of God and free will of man coexist in human history.




(a)  Limited atonement contends that Christ only died for the elect.  This is Calvinistic theology, but is not orthodoxy.




(b)  In eternity past, God elected believers and willed for them the highest and best and so deposited their escrow blessings.




(c)  God in His omniscience had the good sense to know who would believe in Christ.




(d)  But election, as the expression of God’s will, also includes God’s desire for all men to be saved.  So when you understand that election was for everyone, you understand why there had to be unlimited atonement, in which Christ died for everyone.  Because God wants all humans to be saved, He must provide a salvation for all.



(e)  To be saved, Jesus Christ must be our substitute.  So for Jesus Christ to be the substitute for everyone, He must be judged for the sins of everyone.  This is why we find repeatedly in the Bible the word “whosoever.”  Jn 3:16, Acts 10:43, Jn 6:40, 47, “whosoever believes in Him.”


(3)  2 Pet 3:9, “The Lord is not slow about His promise [the second advent] as some count slowness, but is patient with reference to all of you, not willing that anyone perish, but for everyone to go on to repentance.”



(a)  The aorist active infinitive of the Greek verb CHOREW means to go forward, to advance, or to go on.  The accusative singular direct object from the noun METANOIA means to have a complete change of mind about something.  See Lk 3:3, “And he came into all the neighborhood of the Jordan, proclaiming a baptism characterized by a change of mind resulting in the forgiveness of sins;”



(b)  God wants all of mankind to go on to a complete change of mind about the gospel.  Before there can be faith in Christ, there must be a change of mind about Christ.  Once this change of mind occurs, the person generally believes in Christ.




(c)  God is not willing for “any” to perish, but for “everyone” to change their mind about Christ.  This is unlimited atonement.




(d)  Unlimited atonement means that eternal salvation is available to the entire human race.  Because Christ was judged for all, salvation is available and offered to all the human race in unlimited atonement.



(4)  “Whosoever” and “anyone” are key words in the doctrine of unlimited atonement.




(a)  Jn 3:16, “For God loved the world so much, that He gave His Son, the uniquely born one, that whosoever [anyone who] believes in Him shall never perish, but have eternal life.”



(b)  Acts 10:43, “Of Him, all prophets bear witness that through His name, anyone who believes in Him receives forgiveness of sin.”



(c)  Jn 6:40, “For this is the will of My Father, that every one who beholds the Son and believes in Him may have eternal life.”


(5)   2 Cor 5:14‑19, “For the love for Christ keeps motivating us; in fact, we have reached this conclusion: that One [Jesus Christ] died as a substitute for all [unlimited atonement], therefore all have died [spiritual death at birth].  And He died a substitute for every one, that those who live [believers] should no longer live for the benefit of self [in cosmic system], but for Him who died and was resurrected; namely, that God [Father] by means of Christ was reconciling the world to Himself by not imputing their sins to them [at birth], and He deposited in us the doctrine of reconciliation.”



(a)  Instead of imputing our sins to us for judgment, they were imputed to Christ for judgment.




(b)  The doctrine of reconciliation is that approach to the unbeliever in witnessing that the barrier between man and God has been removed.




(c)  Christ died as a substitute for all - all the human race.  Spiritual death at birth qualifies everyone for condemnation, which must precede salvation.



(6)  Other Scriptures which state the doctrine of unlimited atonement.




(a)  Rom 5:6, “For while we were still helpless [spiritually dead], at the right time Christ died as a substitute for godless ones.”



(b)  1 Tim 2:6, “Who gave Himself a ransom a substitute for every one.”



(c)  1 Tim 4:10, “For this reason, we [pastors] work hard to the point of exhaustion, and we hang in there tough [keep on contending], because we have confidence in the living God, who is the savior of all men, especially of believers.”



(d)  Tit 2:11, “For the grace of God has shown itself, providing salvation for all men.”



(e)  Heb 2:9, “For while He was made inferior to angels [Jesus Christ in humanity] for a brief time, because of the suffering of death, we see Jesus who has been crowned with glory and honor, that by means of the grace of God, He should taste death as a substitute for every one.”



(f) 1 Jn 2:2, “And He is the propitiation for our sins [believers], and not for our sins only, but for the entire world.”
3.  “not only to the Jew first but also to the Gentile.”

a.  Paul closes this thought with an example perfectly applicable to the situation of the Roman church.


b.  There were both Jews and Gentiles in the Roman church.  The church met in the home of Prisca and Aquila, who were a married Jewish couple that were now Christians, Rom 16:3, “Greet Prisca and Aquila, my fellow-workers in Christ Jesus, who have risked their necks for my life, to whom I not only give thanks but also all the churches of the Gentiles.  Also pay my respects to the church in their home.”

c.  But the majority of the church was made up of Gentiles as we saw in the introduction.


d.  The phrase ‘to the Jew first’ indicates the faithfulness of God in keeping His promises.



(1)  God promised eternal salvation through Abraham, Isaac, and Jacob—the origin of the Jewish race as believers in Jesus Christ.



(2)  The Jews were the first priest nation to God, beginning in the time of Moses (1441 B.C.) and continuing until the administration of the fifth cycle of discipline to the nation of Judea in 70 A.D.



(3)  The Jews were still a priest nation to God at the time of writing and for the first forty years of the Church Age.



(4)  Therefore in faithfulness of His promises to Abraham, Isaac, and Jacob, salvation was presented first to the members of the priest nation—the Jews, and then to the Gentiles.



(5)  This principle is also stated in:




(a)  Acts 3:26, “For you [Jews] first, God raised up His Servant and sent Him to bless you by turning every one of you from your wicked ways.”



(b)  Rom 2:9-10, “There will be tribulation and distress for every soul of man who does evil, of the Jew first and also of the Greek, but glory and honor and peace to everyone who does good, to the Jew first and also to the Greek.”
�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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