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 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative subject from the masculine singular adjective ALLOS, meaning “another of the same kind” and the noun AGGELOS, meaning “angel.”  Then we have the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”

The aorist tense is a constative/historical aorist, which regards the action of coming in its entirety as a past fact.


The active voice indicates that another angel produced the action of coming forward before the throne of God and standing before the altar in heaven.


The indicative mood is declarative for a simple statement of fact.

With this we have the connective conjunction KAI, meaning “and” plus the third person singular aorist passive indicative from the verb HISTĒMI, which means “to stand: stood.”

The aorist tense is a constative/historical aorist, which regards the action of standing in its entirety as a past fact.


The active voice indicates that another angel produced the action of coming and standing before the altar in heaven.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the adverbial genitive of place from the neuter singular article and noun THUSIASTERION, which means “before the altar: Rev 6:9; 8:3, 5; 9:13; 14:18.”
  Then we have the nominative of explanation from the masculine singular present active participle of the verb ECHW, meaning “to have: having.”

The present tense is a descriptive present for what was then happening at that moment as John was seeing these things.


The active voice indicates that this angel produced the action of having something.


The participle is circumstantial or explanatory.

Then we have the accusative direct object from the masculine singular noun LIMBANWTOS, meaning “a censer (a vessel for burning incense; especially a covered incense burner swung on chains in a religious ritual
), in which incense is burned Rev 8:3, 5” (the only uses of the word in the NT); 
  This word comes from the Greek word , which means ‘frankincense’.  With the noun we have the accusative masculine singular adjective CHRUSOUS, meaning “golden.”
“And then another angel came and stood before the altar, having a golden incense-burner.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist passive indicative from the verb DIDWMI, which means “to be given: was given.”

The aorist tense is constative/historical aorist, which describes the entirety of the past action as a fact.


The passive voice indicates that a great deal of incense received the action of being given to this angel.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him.”  This is followed by the nominative subject from the neuter plural noun THUMIAMA (BDAG, p. 461) and the adjective POLUS, meaning “much incense; a large amount of incense; a great deal of incense.”
“And much incense was given to him,”
 is the conjunction HINA, meaning “in order that” and indicating the purpose for giving the much incense to the angel.  Then we have the third person singular future active indicative from the DIDWMI, which normally means “to give,” but in this context it means “to offer” (see BDAG meanings 16 and 17, where “in many phrases this word relates to an activity or an abstract object, with the translation frequently determined by the noun object”
).   Therefore, here it should be translated: he might offer.”

The future tense is used in place of the aorist subjunctive (especially by John, probably a trend of later Koine Greek at the end of the first century A.D.) and indicates what will take place.


The active voice indicates that this angel will produce the action of offering up the incense with the prayers of the tribulational believers.


The indicative mood is declarative for a simple statement of fact and is used in place of the subjunctive mood with HINA.

There is no direct object, but it needs to be supplied in English for clarity.  The word “[it]” is supplied as the object and refers to the incense.  Then we have the instrumental of association from the feminine plural article and noun PROSEUCHĒ, meaning “with the prayers.”  With this we have the possessive genitive from the masculine plural article and adjective HAGIOS and the adjective PAS, meaning “of all the saints” and referring to the believers of the tribulation.  This is followed by the preposition EPI plus the accusative of place from the neuter singular article and noun THUSIASTĒRION and articular adjective CHRUSOUS, which means “on the golden altar.”  Finally, we have the appositional accusative from the neuter singular article, which is used to identify the prepositional phrase that follows as an additional adjective modifying the accusative neuter singular noun “altar.”  The prepositional phrase is the preposition ENWPION plus the adverbial genitive of place from the masculine singular article and noun THRONOS, meaning “before the throne” and referring to the throne of God.  Literally this says “on the before the throne golden altar,” which is good Greek but poor English.  In English we would say either “on the golden altar before the throne” or “on the golden altar which is before the throne” (with the article functioning like a relative pronoun with an elliptical EIMI = which is).
“in order that he might offer [it] with the prayers of all the saints [Tribulational believers] on the golden altar which is before the throne.”
Rev 8:3 corrected translation
“And then another angel came and stood before the altar, having a golden incense-burner.  And much incense was given to him, in order that he might offer [it] with the prayers of all the saints [Tribulational believers] on the golden altar which is before the throne.”
Explanation:
1.  “And then another angel came and stood before the altar, having a golden incense-burner.”

a.  Immediately after the seven trumpets are given to the seven commanding general officer angels of the angelic order of battle, another angel comes before the throne of God.

b.  John now tells us that there is an altar before the throne of God.


(1)  This altar represents the person of Jesus Christ who intercedes for all believers with God the Father.



(2)  The position of the altar is before the throne of God just as the position of the golden altar of incense was before the ark of the covenant—the throne of God in the Holy of Holies.



(3)  This altar was made of acacia wood overlaid with gold—a picture of the humanity of Christ in hypostatic union with the deity of Christ.



(4)  The angel is a type of the Levitical high priest and brings the prayers of believers before God the Father, where Jesus Christ, who stands before the throne of God, intercedes on our behalf.



(5)  The gold indicates the purity and value of the prayers and requests of believers in God’s eyes.

c.  The altar in heaven is represented on earth by the altar of incense.


(1)  “The altar of incense (Ex 30:1–10), called also ‘the golden altar’ (Ex 39:38; Num. 4:11), stood in the holy place ‘before the veil that is by the ark of the testimony’.  On this altar sweet spices were continually burned with fire taken from the brazen altar.  The morning and the evening services were commenced by the high priest offering incense on this altar.  The burning of the incense was a type of prayer (Ps 141:2; Rev 5:8; 8:3f).  This altar was a small movable table, made of acacia wood overlaid with gold (Ex 37:25, 26).  It was 1 cubit in length and breadth, and 2 cubits in height.  In Solomon’s temple the altar was similar in size, but was made of cedar-wood (1 Kg 6:20; 7:48) overlaid with gold.  In Ezek 41:22 it is called ‘the altar of wood’.  In the temple built after the Exile the altar was restored.  It was at this altar Zacharias ministered when an angel appeared to him (Lk 1:11).  It is the only altar which appears in the heavenly temple (Isa 6:6).”



(2)  “The altar of incense was also in the category of ‘most holy’ things (Ex 30:10).  The altar was accessible to the priests who were commanded to burn daily upon it the sweet incense so that a cloud of smoke might rise to fill the inner chamber [Holy of Holies] at the moment when the sacrificial blood was sprinkled.  The symbolism of the incense is clearly that of offered prayer (cf. Rev 8:3, where the golden altar stands before the throne of God and the priest is replaced by an angel).”


d.  The golden incense-burner is also called a censer.


(1)  “The censer was a small ladle or shovel probably made of bronze (Ex 27:3), used for carrying live coals on which incense was burned (Num 16:6f).”



(2)  “A censer is the vessel in which incense was presented on ‘the golden altar’ before the Lord in the temple (Ex 30:1–9).  The priest filled the censer with live coal from the sacred fire on the altar of burnt-offering, and having carried it into the sanctuary, there threw upon the burning coals the sweet incense (Lev 16:12-13), which sent up a cloud of smoke, filling the apartment with fragrance.  The censers in daily use were of brass (Num 16:39), while those used on the Day of Atonement were of gold.  Solomon made censers of pure gold (1 Kg 7:50; 2 Chr 4:22).”


e.  Some commentators (such as Walvoord, Beale) believe that this “angel” is the person of Christ, appearing as the Angel of Jehovah.  There are several arguments against this:


(1)  The “divine passive voice” is consistently used in Revelation to indicate God giving something to an angel.



(2)  In Rev 7:2, we have the same title “another angel” used of an actual angel who seals the servants of God against coming persecution.



(3)  The “Angel of Jehovah” never appears again in Scripture after the first advent of Christ.



(4)  The word ALLOS = another means “another of the same kind” in contrast to HETEROS, which means “another of a different kind.”  If this were Christ, the adjective HETEROS would more likely have been used.



(5)  Angels perform priestly functions in Revelation: Rev 4:8-11; 5:8-14; 7:11-12.



(6)  The elder-angels of Rev 5:8 held ‘golden bowls of incense, which are the prayers of the saints’.
2.  “And much incense was given to him,”

a.  The incense in Rev 5:8 represented the prayers of believers, “each one having a lyre and bowl made of gold being full of incense, which represents the prayers of the saints.”  However, the incense here is mixed with the prayers of the saints and does not represent the prayers of the saints.  The symbolism has changed in this verse.  The incense here represents the work of Christ on the Cross, which is mixed with the prayers of the saints to make their requests for justice acceptable to God.  These prayers are the prayers of the believers mentioned in the next statement.  They are the prayer requests of believers of the tribulation.  These prayer requests could certainly include all the prayers of Old Testament believers and the prayers of the Church as well.

b.  Incense is “a fragrant composition consisting of four ingredients (Ex 30:34–36).  That which was not thus prepared was called ‘strange incense’ (Ex 30:9).  It was offered along with every meat-offering; and besides was daily offered on the golden altar in the holy place, and on the great day of atonement was burnt by the high priest in the holy of holies (Ex 30:7-8).  It was the symbol of prayer (Ps 141:1-2).”


c.  The incense represents the perfect work of Christ on the Cross, which is offered as a sweet aroma to God.  The work of Christ on the Cross is then mixed with the prayer requests of the saints as a perfect request of the righteousness of God to execute judgment on the earth, which the trumpet and bowl judgments will do.  The prayer requests are not every prayer ever offered, but the specific prayers of believers asking for the justice of God against God’s enemies and for the second advent of Christ to come quickly as in Rev 6:10-11.

d.  The word ‘much’ indicates that the magnitude of Christ’s work on the Cross must match the magnitude of the prayers of tribulational believers.  This indicates that the tribulation will be a time of unprecedented prayer by believers asking for the help, deliverance, and the righteous function of the justice of God.


e.  The passage does not say who gave the incense to the angel.  However, we can logically deduce that it would probably not be God the Father, since the prayers and incense will be offered to Him.  The only clue we have is that the “divine passive voice” is used here, which is the use of the passive voice in Revelation when God is performing the action of giving something to someone else and God is not stated as the subject.  If this is the case, then the logical subject doing the giving would be the Lord Jesus Christ giving the incense to the angel.  This makes perfect sense, since the incense mixed with the fire from the coals of the burnt offering represents the work of Christ on the Cross.  The Lord would be the logical person to give His work on the Cross to the angel to mix it with the prayers of the saints.
3.  “in order that he might offer [it] with the prayers of all the saints [Tribulational believers] on the golden altar which is before the throne.”

a.  Finally, the purpose is stated for giving so much incense to this angel.  The angel is given the incense in order that he might offer the incense (the work of Christ) with the prayers of all the believers (probably all the tribulational believers, since we have already been told how God has dwelt with the prayers of the believers in heaven Rev 6:10-11, “Furthermore, they cried out with a loud voice, saying, ‘How long, O holy and true Almighty One, are You not judging and taking vengeance for our blood against the residents of the earth?’  And then a white robe [uniform of glory] was given to each one of them, and they were told that they should rest and relax a little while longer, until both their fellow-slaves and their brethren, who are about to be killed as also they [have been killed], have been completed.”

b.  The offering of the incense is a picture of the work of Christ on the Cross.  The altar of incense represents the person of Christ.  The incense represents His work on the Cross.  The incense is not the prayers of these saints as it was in Rev 5:8, but is mixed with their prayers.  The incense and the prayers are two different things here.  They are not the same.



(1)  Together the person and work of Christ are mixed with the requests of believers, so that God the Father can act on behalf of the requests of believers based upon the work of Christ on the Cross. 



(2)  God the Father can do whatever He wants for those who believe in Christ, because Christ removed sin as a barrier between God and the believer.



(3)  The Father can answer the prayers of believers because their requests are mixed with the perfect atonement for sin on the Cross.



(4)  God the Father no longer remembers the sinner, but remembers the sinner who has trusted in the One who atoned for sin on the Cross.



(5)  The incense and golden altar remind us that God the Father can do nothing for us apart from the work of Christ on the Cross.



(6)  But because of the golden altar of incense, God the Father can answer the prayers mixed with the incense and will do so.


c.  This angel is not the only angel with a golden bowl full of incense representing the prayers of the saints.  Compare Rev 5:8, “And when He had taken the scroll, the four living beings and the twenty-four elders fell down before the Lamb, each one having a lyre and bowl [libation cup] made of gold being full of incense, which represents the prayers of the saints.”

d.  The phrase “all the saints” refers to the same group of people identified in Rev 7:9, “a large crowd, which no one was able to count, from every nation and tribes and peoples and languages, standing before the throne and before the Lamb, wearing white robes and palm branches [were] in their hands.”

e.  One the themes of the seals, trumpets, and bowls is that the outpouring of God’s judgment is His response to the prayers of the saints.
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