Rev 7:14



 is the resultant use of the conjunction KAI, meaning “As a result or Consequently.”  Then we have the first person singular perfect active indicative from the verb EIPON, meaning “to say: I said.”

The perfect tense is an aoristic perfect, in which the action is simply stated without reference to a continuing result (see Wallace, p. 578f).


The active voice indicates that John produced the action of speaking.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to one of the elder-angels.  Then we have the vocative from the masculine singular noun KURIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My lord.”  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “you” plus the second person singular perfect active indicative from the verb OIDA, meaning “to know.”

The perfect tense is a perfect used with present force (see Wallace, p. 579f).  OIDA is the most commonly used verb in this category.  The result of knowing is knowing.


The active voice indicates that this elder-angel produces the state of knowing the answer to his own question.


The indicative mood is declarative for a simple statement of fact.

“Consequently I said to him, ‘My lord, you know.’”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: he said.”

The aorist tense is a historical aorist, which regards the action in its entirety as a past fact.


The active voice indicates that the elder-angel produced the action.


The indicative mood is declarative for simple statement of fact.
Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to John.  This is followed by the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “These” and referring to the great crowd clothed in white robes.  Then we have the third person plural present active indicative from the verb EIMI, meaning “they are.”

The present tense is an aoristic present for a present state of being that is a fact that does not begin, end, progress, or change.


The active voice indicates that the great crowd dressed in white robes produces the state of being who and what they are.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine plural articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come.”

The article is used as a relative pronoun and should be translated “the ones who.”

The present tense has a number of possibilities:



If it is a descriptive present, then it means these believers “are now coming out of the great Tribulation,” which means numbers are being added to them constantly as John stands there and watches and the angel speaks to him.  And with regard to time this is somewhere between the midpoint of the tribulation and the end of the tribulation.



If it is a perfective present, then it means these believers “have come out of the great Tribulation,” which means their numbers are complete, and indicates the tribulation is over.  This emphasizes a present reality of something which came into being in the past.


If it is a historical present, then this means these believers “came out of the great Tribulation” and is conceptually no different than the perfective present.

It is a tough choice between the descriptive present and the other two (either of which are conceptually the same).  However, we have no other indications anywhere in this context that there is the on-going action of adding believers to this large group of believers.  In fact, as the narrative continues, the angel states that these believers have already done certain things (washed their robes; made them white)—the aorist tense being used for completed actions.  Also the statements in Rev 7:16-17, “They will hunger no longer, nor thirst anymore; nor will the sun beat down on them, nor any heat; for the Lamb in the center of the throne will be their shepherd, and will guide them to springs of the water of life; and God will wipe every tear from their eyes” parallel the statements in Rev 21:4, “and He will wipe away every tear from their eyes; and there will no longer be any death; there will no longer be any mourning, or crying, or pain; the first things have passed away,” which indicate the end of human history and the creation of the new heavens and new earth (Rev 21:1).  Therefore, I believe this is a perfective present and should be translated “have come.”

The deponent middle/passive voice is active in meaning, the Tribulational believers having produced the action.


The participle is circumstantial.  And as Wallace says (p. 625), “The present participle is normally contemporaneous in time to the action of the main verb.”  Here the action of the present participle is coterminous with the action of the culminative aorist main verbs that follow—to wash and the make white.
Then we have the preposition EK plus the ablative of separation from the feminine singular article and noun THLIPSIS with the article and adjective MEGAS, meaning “out of or out from or away from the Great tribulation.”
“And then he said to me, ‘These are the ones who have come out of the Great Tribulation;”
 is the continuative use of the conjunction KAI, meaning “furthermore” plus the third person plural aorist active indicative from the verb PLUNW, which means “to wash something other than a part of the body (for washing the body the verb LOUW is used): wash the nets Lk 5:2; as a symbol of cleansing from sins Rev 7:14; 22:14, “Blessed are those who wash their robes, so that they may have the right to the tree of life, and may enter by the gates into the city.”


The aorist tense is a culminative aorist, which views the action in its entirety as a past, completed action.  It is translated by the English auxiliary verb “have.”

The active voice indicates that these believers have produced the action of washing their robes, which is a metaphor for believing in Christ and receiving the imputation of divine righteousness.


The indicative mood is declarative for dogmatic statement of fact and doctrine.

This is followed by the accusative direct object from the feminine plural article and noun STOLĒ with the third person masculine plural personal use of the intensive pronoun AUTOS, which means “their robes.”
“furthermore they have washed their robes;”
 is the explanatory use of the conjunction KAI, meaning “that is” plus the third person plural aorist active indicative from the verb LEUKAINW, which means “to make white of clothes whitened by a fuller Mk 9:3; ‘they have made their robes white in the blood of the Lamb’ Rev 7:14.”


The aorist tense is a culminative aorist, which views the action in its entirety as a past, completed action, they have made white.  It is translated by the English auxiliary verb “have.”

The active voice indicates that these believers have produced the action of making their robes white, which is a metaphor for believing in Christ and receiving the imputation of divine righteousness.


The indicative mood is declarative for a dogmatic statement of fact and doctrine.

Then we have the accusative direct object from the third person feminine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the feminine plural noun ‘robes’.  This is followed by the preposition EN plus the instrumental of means
 from the neuter singular article and noun HAIMA with the possessive genitive from the neuter singular article and noun ARNION, which means “by means of the blood of the Lamb.”
“that is, they have made them white by means of the blood of the Lamb.”
Rev 7:14 corrected translation
“Consequently I said to him, ‘My lord, you know.’  And then he said to me, ‘These are the ones who have come out of the Great Tribulation; furthermore they have washed their robes; that is, they have made them white by means of the blood of the Lamb.”
Explanation:
1.  “Consequently I said to him, ‘My lord, you know.’”

a.  John continues with a description of what happened after this leader-angel asked his questions of John—who are these people and from where have they come?

b.  John replies to the angel with the dignity and respect he deserves as a heavenly messenger of God, who has been assigned to teach John what he needs to know.

c.   This and Jn 20:15 are the only places in the New Testament where the word ‘lord’ is used of an angel.  Many translations have tried to circumvent the literal meaning here and translate the phrase ‘Sir’ based on Jn 20:15.  This may convey the thought of what is being said, but not what was actually said.

d.  John recognizes that this angel knows the answers to his questions, which indicates that John recognized the questions as rhetorical questions.


e.  Therefore, John’s answer is a polite request for the angel to share what he knows with John.  This is an indication of John’s positive volition to the teaching of the meaning of the visions of God.


f.  In essence, John is saying, “You know who these people are and from where they have come, and I would be delighted and honored, if you would tell me.”
2.  “And then he said to me, ‘These are the ones who have come out of the Great Tribulation;”

a.  In response to John’s recognition of this angel’s knowledge of what the vision means, the angel shares the meaning with John.


(1)  God is not trying to play head games with John or us.



(2)  The angel is not teasing John and John is not being a smartaleck (a nickname for a person who is offensively conceited and self-assertive).


b.  The angel describes these believers as those who have come out of the Great Tribulation.  The Great Tribulation is not the same period of human history as the Tribulation.



(1)  The Tribulation is the seven year period of human history after the resurrection of the Church and before the second advent of Christ.  It is also called “Daniel’s seventieth week.”


(2)  The Great Tribulation is the three and one-half year period during the last half of the Tribulation.  The Great Tribulation is first mentioned in Dan 12:1, “Now at that time Michael, the great prince who stands guard over the sons of your people, will arise.  And there will be a time of distress such as never occurred since there was a nation until that time; and at that time your people, everyone who is found written in the book, will be rescued.”

c.  The Great Tribulation is defined by our Lord as the last half of the seven year period called simply ‘the tribulation’ in Mt 24:15, “Therefore when you see the abomination of desolation which was spoken of through Daniel the prophet, standing in the holy place (let the reader understand), then those who are in Judea must flee to the mountains; whoever is on the housetop must not go down to get the things out that are in his house.  Whoever is in the field must not turn back to get his cloak.  But woe to those who are pregnant and to those who are nursing babies in those days!  But pray that your flight will not be in the winter, or on a Sabbath.  For then there will be a great tribulation, such as has not occurred since the beginning of the world until now, nor ever will.”

d.  Therefore, the angel defines this great crowd as those believers who have now come out of the last half of the Tribulation; that is, all those people on earth who are killed by the Antichrist because of their faith in Christ.


e.  This is the same group that was previously referred to in Rev 6:11, “And then a white robe [uniform of glory] was given to each one of them, and they were told that they should rest and relax a little while longer, until both their fellow-slaves and their brethren, who are about to be killed as also they [have been killed], have been completed.”

f.  Those who have come out of the Great Tribulation are of two categories:


(1)  Those who died as martyrs during the tribulation.



(2)  Those believers who survive the tribulation and are delivered by the Lord because of His second advent.


g.  These believers, who come out of the tribulation, include both Jews and Gentiles from every from every tribe and language and people and nation, who were purchased for God by means of our Lord’s blood [spiritual death], Rev 5:9.

3.  “furthermore they have washed their robes;”

a.  The angel continues his explanation to John by describing the fact that this large crowd of people have washed their robes.

b.  Washing one’s robe is a metaphor or word picture for the cleansing of something.



(1)  The thing that needs cleansing with regard to people is their physical body.



(2)  The physical body has been stained and contaminated by the filth of personal sin.  The cleansing of polluted garments connotes forgiveness of sins in:



(a)  Isa 1:18, “‘Come now, and let us reason together,’ says the Lord, ‘Though your sins are as scarlet, they will be as white as snow; though they are red like crimson, they will be like wool.’”



(b)  Isa 64:6, “For all of us have become like one who is unclean, and all our righteous deeds are like a filthy garment; and all of us wither like a leaf, and our iniquities, like the wind, take us away.”



(c)  Zech 3:3-5, “Now Joshua was clothed with filthy garments and standing before the angel.  He spoke and said to those who were standing before him, saying, ‘Remove the filthy garments from him.’  Again he said to him, ‘See, I have taken your iniquity away from you and will clothe you with festal robes.’  Then I said, ‘Let them put a clean turban on his head.’  So they put a clean turban on his head and clothed him with garments, while the angel of the Lord was standing by.”



(d)  Ps 51:7, “Purify me with hyssop, and I shall be clean; wash me, and I shall be whiter than snow.”


(3)  Therefore, the physical body has to be cleansed from the nature of desiring to sin.



(4)  The sin nature is removed from the physical body by:




(a)  The believer receiving the imputation of divine righteousness, and




(b)  The believer receiving a new body; that is, an interim and/or a resurrection body.



(5)  The cleansing or washing of the body to remove the stain and blemish of personal sin is also taught in other New Testament passages.



(a)  Eph 5:26-27, “in order that He might sanctify her, after having cleansed [her] by means of the washing produced by the water with the word [the message of the gospel], in order that He might present a glorious Church to himself, having no stain [sin], or wrinkle [human good], or any such things [evil], but that she should be holy and blameless.”



(b)  Heb 9:14, “how much more will the blood of Christ, Who through the eternal Spirit offered Himself without blemish to God, cleanse our conscience from dead works to serve the living God?”



(c)  Heb 10:19-22, “Therefore, brethren, since we have confidence for entrance into the Holy Place by means of the blood [spiritual death] of Jesus, which [entrance] He opened for us as a new and living way through the curtain; that is, by means of His physical body, and [since we have] the Great Priest over the house of God, let us approach with a true [genuine] heart because of full assurance in doctrine, after having our hearts purified from a guilty conscience and having our body washed with clean water.”



(d)  1 Cor 6:11, “In fact that is the sort of people you were, at least some of you.  But you permitted yourselves to be washed.  But you were sanctified.  But you were justified [acquitted, declared righteous, and made pure] by the agency of the person of the Lord Jesus Christ and by the agency of the Spirit of our God.”

c.  This same washing is also referred to in Rev 22:14, “Blessed are those who wash their robes, so that they may have the right to the tree of life, and may enter by the gates into the city.”

d.  Therefore, the washing of the robe is a reference to the purification of the believer by faith in Christ, which results in the imputation of divine righteousness, eternal life, and a new resurrection body free of sin.
4.  “that is, they have made them white by means of the blood of the Lamb.”

a.  The angel continues by explaining what he means by the washing of their robes.  These believers have made their robes white by means of the spiritual death of Jesus Christ.

b.  These believers are responsible for cleansing themselves in that their volition was involved in the decision to believe in Christ.  God actually does all the work of cleansing, but volition is one of the critical issues of the angelic conflict, and therefore, stress is placed here on what each individual person has done.

c.  The color ‘white’ refers to the purity of the life from sin.  This purity can only be provided by Jesus Christ.


d.  The blood of the Lamb is the blood of Christ, which is always a figure of speech in the New Testament for the spiritual death of Christ on the Cross, bearing our sins and being judged as a substitute for us.


e.  Therefore, the means by which these believers have made their robes white is faith, trust, or confidence in the spiritual death of Jesus Christ.


f.  Hebrews teaches the same principle:



(1)  Heb 9:21-23, “Furthermore in the same way he sprinkled with blood both the tabernacle and all the objects of the service.  In fact almost all things are cleansed with blood according to the Law, and without the shedding of blood there is no forgiveness.  Therefore [it was] necessary on the one hand that the symbols of the things in the heavens be cleansed with these, but on the other hand that the heavenly things themselves [be cleansed] with better sacrifices [our Lord’s spiritual and physical death] than these.”


(2)  Heb 9:26-28, “for otherwise, it is necessary that He suffer many times from the foundation of the world.  But as a matter of fact once at the completion of the ages He has been revealed for the purpose of the removal of sin by the sacrifice of Himself.  Furthermore just as it is certain for men to die once, and after this [there is] judgment, so also Christ, having been offered once to bear the sins of many, will appear a second time without relation to sin for those who eagerly await Him for salvation.”


(3)  Heb 10:4-10, “For [it is] impossible for the blood of bulls and goats to take away sins.  For this reason, when He comes into the world, He says, ‘Sacrifice and offering You have not desired, but a body You [God the Father] have prepared [created] for Me [God the Son]’; ‘You have taken no pleasure in whole burnt offerings and sin-offerings.’  ‘Then I said, “Behold, I have come (in the scroll of the book it is written concerning Me) to do Your will, O God.”‘  After saying previously, ‘Sacrifices and offerings; that is, whole burnt offerings and sin-offerings You have not desired, nor have You taken pleasure, (which are offered according to the Law), then He said, ‘Behold, I have come to do Your will,’ (He [God the Father] takes away the first [the Levitical priesthood] in order to establish the second [the priesthood of Christ].)  By means of which will we are sanctified through the offering of the body of Jesus Christ one time.”

g.  The prepositional phrase  = by means of the blood of the Lamb, must not be translated “in the blood…”  “There is a transition from local to instrumental use in Rev 7:14.”
 



(1)  This prepositional phrase was first used in Rev 1:5, “and from Jesus Christ, ‘The Dependable Witness’, ‘The Firstborn From the Dead’ and ‘The Ruler of the Kings of the Earth’.  To the One who unconditionally loves us and has released us from our sins by means of His blood.”


(2)  Bullinger explains, “So, here, in Rev 1:5, it must not be rendered “in his blood,” which is not only contrary to Old Testament type (where nothing was ever washed in blood! which would have defiled and made unclean instead of cleansing!) but is contrary to the letter as well as the spirit of the Word.  Rev 1:5 means washed us or loosed us from our sins by, or in virtue of, through the merits of, His atonement.  So Rev 7:14.”
 


h.  John wrote the epistle 1 John before he wrote Revelation.  Therefore, John’s use of the term ‘blood’ in 1 John helps us to interpret the meaning of the phrase “the blood of the Lamb” here in our verse.  Note how John uses the term blood in his other epistles.


(1)  Jn 6:53-56, “So Jesus said to them, ‘Truly, truly, I say to you, unless you eat the flesh of the Son of Man and drink His blood, you have no life in yourselves.  He who eats My flesh and drinks My blood has eternal life, and I will raise him up on the last day.  For My flesh is true food, and My blood is true drink.  He who eats My flesh and drinks My blood abides in Me, and I in him.”


(1)  1 Jn 1:7, “But if we keep walking in the light [function in the spiritual life] as He is in the light, we keep on having fellowship with each other, because the blood of Jesus, His Son, purifies us from all sin.”


(2)  1 Jn 5:8, “the Spirit and the water [Bible doctrine] and the blood [work of Jesus Christ].  Furthermore, these three are for one purpose.”

i.  Also note John’s previous use of the word ‘blood’ in Rev 5:9, “And then they sang a new song, saying, ‘You are worthy to take the book and to open its seals, because you were sacrificed and purchased [people] for God by means of your blood [spiritual death] from every tribe and language and people and nation.”

j.  This phrase is also explained by:



(1)  1 Pet 1:18-19, “knowing that not with perishable things, like silver or gold, you have been redeemed from your worthless manner of life handed down from your forefathers, but with the precious blood of Christ as from an unblemished and spotless lamb.”


(2)  Rev 12:11, “And they overcame him because of the blood of the Lamb and because of the word of their testimony, and they did not love their life even when faced with death.”


(3)  Rom 3:23-26, “Because all have sinned and have fallen short of the glory of God, receiving justification without payment by means of His grace through the redemption which is in Christ Jesus.  Whom [Christ Jesus] God [the Father] publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross] for the demonstration [proof] of His righteousness because of the passing over of previously committed sins because of the delay in judgment from God, for a demonstration of His righteousness at this present time [Church Age], in order that He might be just even when He justifies the one who has faith in Jesus.”


(4)  Rom 5:9, “Much more therefore, having now been justified by His blood [spiritual death on the cross], we shall be delivered by the agency of Him from the [last] judgment.”


(5)  Eph 1:7, “by the agency of whom [the Beloved] we have redemption through His blood [spiritual death], the forgiveness of sins, on the basis of the riches of His grace.”
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