Rev 6:8
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 is the continuative use of the conjunction KAI, meaning “And then,” followed by the first person singular aorist active indicative of the verb EIDON, meaning “to see, to look at: I looked.”

The aorist tense is a constative/historical aorist, which regards the action in its entirety as a past event.


The active voice indicates that John produced the action of seeing.


The indicative mood is declarative for a simple statement of fact.

Then we have the connective use of the conjunction KAI with the particle of exclamation IDOU, meaning “and behold.”  This is followed by the predicate nominative from the masculine singular noun HIPPOS, meaning “horse” and adjective CHLWROS, “which comes from the word CHLOĒ = ‘a young green shoot or plant’, and is used as an adjective of color lying between blue and yellow, with shade more closely defined through context.  It is used of the yellowish-green, (light) green of plants Mk 6:39; Rev 8:7.  It is used as a substantive of everything that is green = every plant Rev 9:4.  And it is used as an adjective of color: pale, greenish gray (the relatively paler appearance of the dorsal side of a leaf compared to its ventral side) as the color of a person in sickness contrasted with appearance in health Rev 6:8.”
  The predicate nominative suggests the ellipsis or deliberate omission of the verb EIMI, meaning “[there was].”  The 14th century English word ‘ashen’ is often used to translate this word, a pale-grey being the color of ashes left over from a fire.
“Then I looked, and behold, [there was] a grey horse,”
 is the continuative or additive function of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular present deponent middle/passive articular participle of the verb KATHĒMAI, which means “to sit.”

The article substantivizes the participle, making it a noun, meaning “the one who sits” or “the one sitting” or “the rider.”

The present tense is a descriptive present, which presents a picture of what was happening.


The deponent middle/passive voice indicates that the rider of the white horse produced the action of sitting on the horse.


The participle is circumstantial and substantivized as the subject of this clause.

Then we have the preposition EPANW plus the adverbial genitive of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “above, over, on it” and referring to the horse.  Then we have the appositional nominative subject from the neuter singular noun ONOMA, meaning “name” plus the dative of possession from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” and referring to the rider of the horse.  Then we have the predicate nominative from the masculine singular noun THANATOS, meaning “Death.”  The textual evidence is evenly split over whether or not the article should be included or not.  Its presence or absence changes nothing in the meaning of the verse.  It is more likely to not have been part of the original, since scribes liked to add words to clarify something being said rather than remove them.  Dr. Thomas explains this construction: “Literally, the dative of possession could be rendered “a name to him, ‘Death’.”  The suggested rendering [Dr. Thomas’ translation—”the one who sat upon him had the name ‘Death’”] is necessary to convert this construction into an independent clause in English.  The words ONOMA AUTWI HO THANATOS are an anacoluthon in grammatical structure like that of Jn 3:1, meaning ‘his name was death’.” (citing Alford, Greek Testament; and Robertson, Word Pictures).

“and the one sitting on it, his name [was] ‘Death’.”
 is the emphatic use of the conjunction KAI, meaning “In fact.”  Then we have the nominative subject from the masculine singular article and noun HAIDĒS, transliterated as “Hades” and referring to the realm of the dead, the underworld.  This is followed by the third person singular imperfect active indicative from the verb AKOLOUTHEW, which means basically “to follow” with several nuances:

1.  to move behind someone in the same direction, come after Jn 21:20; 10:4f; 11:31;  18:15.


2.  to follow or accompany someone who takes the lead, accompany, go along with, Jn 6:2; Rev 6:8.


3.  figuratively to follow someone as a disciple, be a disciple, follow (not used by John in this sense in his writings.

4.  to comply with, follow, obey (this meaning is not used in the NT).

5.  to come after something else in sequence, follow, only used once, as a variant word from the original in Mk 16:17.

Clearly the second meaning is the one used here.  Then we have the preposition META plus the adverbial genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with him” and referring to the personification of death.
“In fact Hades was following along with him.”
 is the continuative use of the conjunction KAI, meaning “And, In addition, or Furthermore.”  Then we have the third person singular aorist passive indicative from the verb DIDWMI, meaning “to be given.”

The aorist tense is a constative/historical aorist, which regards in its entirety the historical action.



The passive voice indicates that this rider on the grey horse receives the action of being given something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to Death and Hades.  Then we have the nominative subject from the feminine singular noun EXOUSIA, which means “authority.”  This is followed by the preposition EPI plus the accusative of relationship (which is a marker of power, authority, control of, or over someone or something, translated: over).
  With the preposition we have the accusative neuter singular article and ordinal adjective TETARTOS, meaning “a fourth.”  With this we have the partitive genitive or ablative from the feminine singular article and noun GĒ, meaning “of the earth” and referring to the population of the earth.

“Furthermore, authority was given to them over a fourth of the [population of the] earth,”
 is the aorist active infinitive from the verb APOKTEINW, which means “to kill.”

The aorist tense is a constative aorist, which regards the action in its entirety as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Death and Hades produce the action of killing.


The infinitive is an epexegetical infinitive, which is used to explain or qualify a noun or adjective that indicates ability, authority, desire, freedom, hope, need, obligation, worthiness, or readiness (see Wallace, p. 607).  Here the noun ‘authority’ is being clarified or explained.

Then we have the preposition EN plus the instrumental of means from the noun HROMPHAIA, which means “by means of or with the broadsword.”  The broadsword is a metaphor for warfare on a large scale, such as a world war involving many countries, not just a war between two countries.  This is followed by the conjunction KAI and the preposition EN plus the instrumental of means from the masculine or feminine (it is found in both genders and in the dative/instrumental/locative case the forms are identical) singular from the noun LIMOS, meaning “and with famine” (BDAG, p. 596).  Then we have the conjunction KAI and the preposition EN plus the instrumental of means from the masculine singular noun THANATOS, meaning “and with death” and referring to “a particular manner of death: fatal illness, pestilence and the like, as established by the context Rev 2:23; 6:8b; 18:8.”
  This is followed by the conjunction KAI and the preposition HUPO plus the ablative of agency (intermediate agency) from the neuter plural article and noun THĒRION, meaning “and by the wild animals” (BDAG, p. 455).  Finally, we have the possessive genitive from the feminine singular article and noun GĒ, meaning “of the earth.”
“to kill with the sword [warfare] and with famine and with fatal illness and by the wild animals of the earth.”
Rev 6:8 corrected translation
“Then I looked, and behold, [there was] a grey horse, and the one sitting on it, his name [was] ‘Death’.  In fact Hades was following along with him.  Furthermore, authority was given to them over a fourth of the [population of the] earth, to kill with the sword [warfare] and with famine and with fatal illness and by the wild animals of the earth.”
Explanation:
1.  “Then I looked, and behold, [there was] a grey horse, and the one sitting on it, his name [was] ‘death’.”

a.  John looked and is amazed by another vision of a grey horse.  The rider of this horse has a name written on him, “Death.”

b.  This is the personification of death; that is, treating death as if it were a living, thinking being or person, which it is not.  The rider of the gray horse personifies death.  Grayish-green or yellowish-green is the color of decay, the pallor of death, the corpse in the advanced state of corruption.  The personification of death is also found in:


(1)  Job 28:22, “Abaddon and Death say, ‘With our ears we have heard a report of it.’”


(2)  Ps 18:4–5, “The cords of death encompassed me, and the torrents of ungodliness terrified me.  The cords of Sheol surrounded me; the snares of death confronted me.”


(3)  Ps 49:14, “As sheep they are appointed for Sheol; Death shall be their shepherd; and the upright shall rule over them in the morning, and their form shall be for Sheol to consume so that they have no habitation.”


(4)  Jer 9:21, “For death has come up through our windows; it has entered our palaces to cut off the children from the streets, the young men from the town squares.”


(5)  Hab 2:5, “Furthermore, wine betrays the arrogant man, so that he does not stay at home.  He enlarges his appetite like Sheol, and he is like death, never satisfied.  He also gathers to himself all nations and collects to himself all peoples.”


(6)  Rev 20:13–14, “And the sea gave up the dead which were in it, and death and Hades gave up the dead which were in them; and they were judged, every one of them according to their deeds.  Then Death and Hades were thrown into the lake of fire. This is the second death, the lake of fire.”

c.  Jesus Christ controls history through death.  Our Lord will unleash massive death in various forms upon the unbelievers of the first half of the Tribulation.  Some commentators (such as Dr. Walvoord) take the events described by this horse and rider as occurring during the last half of the tribulation.  Dr. Thomas explains why this is wrong: “This perspective misreads Dan 9:26-27.  This OT prophecy indicates peaceful conditions between Israel and the Roman prince during the first half of the week, but does not rule out the devastation of this seal as occurring simultaneously with the continuing enforcement of a treaty between these two parties.  It is the continuing peaceful covenant that will be broken at the midpoint of the week.  Conditions of widespread suffering and death could precede this.”

2.  “In fact Hades was following along with him.”

a.  Hades is the residence of the dead under the earth.  We are not told that Hades is riding on a different horse, which indicates they he is probably on foot as he follows.  All we know for certain is that Hades follows wherever Death goes.  The point being for the unbeliever that physical death is his or her immediate entrance into the gates of Hell.

b.  Remember the pairing of Death and Hades in Rev 1:18?  “and ‘The Living One,’ that is, I became dead, and yet behold, I am living forever and ever; furthermore I hold the keys to death and Hades.”  This pairing occurs again in Rev 20:13f.

c.  The fact that Hades is associated with death indicates that the people who die during this part of the Tribulation are going to Hades, specifically to the compartment of Hades called Torments, where all unbelievers of human history reside until the Last Judgment.

d.  Hos 13:14, “Shall I ransom them from the power of Sheol?  Shall I redeem them from death?  O Death, where are your thorns?  O Sheol, where is your sting?  Compassion will be hidden from My sight.”
3.  “Furthermore, authority was given to them over a fourth of the [population of the] earth,”

a.  Jesus Christ delegates authority to both Death and Hades to deal with one-fourth of the population of the earth during the first half of the Tribulation.

b.  They do not have authority over the entire earth but only one fourth of the population.  One out of every four people will die during the first half of the Tribulation from the causes mentioned next.
4.  “to kill with the sword [warfare] and with famine and with fatal illness and by the wild animals of the earth.”

a.  The authority is now defined as the authority to kill.  Jesus Christ controls history by killing and He unleashes this power over the population of the earth.

b.  God controls the natural and historical forces that fulfill His purposes.  These same methods of death are mentioned as part of the five cycles of discipline in Lev 26:18ff and Dt 32:24-5, “They will be wasted by famine, and consumed by plague and bitter destruction; and the teeth of beasts I will send upon them, with the venom of crawling things of the dust.  Outside the sword will bereave, and inside terror both young man and virgin, the nursling with the man of gray hair.”

c.  Four things are used by our Lord to kill a fourth of the population of the earth, the same four things mentioned in Ezek 14:21, “For thus says the Lord God, ‘How much more when I send My four severe judgments against Jerusalem: sword, famine, wild beasts and plague to cut off man and beast from it!’”


(1)  The sword refers to warfare on a grand scale, such as World War II.  There will be great warfare during the first half of the Tribulation, but it will not involve every nation of the earth.  A portion of the population of the earth will die in warfare.



(2)  Famine is one of the great results of warfare, and it will kill another portion of the population of the earth during the first half of the Tribulation.



(3)  Epidemic diseases that are completely uncontrollable by man will kill another portion of the population of the earth.  Epidemic diseases are often another result of warfare and the ensuing famine.  The translation ‘fatal illness’ refers to death by epidemic diseases that cannot be controlled by man’s efforts.  Our Lord uses a different word than THANATOS to describe this problem in His Olivet discourse, Lk 21:11.  He uses the word LOIMOI, which means ‘pestilences’.  The modern phrase used today is pan-epidemic diseases.



(a)  “The Latin term pestilentia is connected with pestis (“plague”), but the ancients appear to have distinguished plague from pestilence.  Of the infectious diseases such as typhoid, cholera, dysentery, bubonic plague, and smallpox that scourged the ancient Near East, the one most frequently described as ‘plague’ was bubonic infection.  ‘Pestilence’ was often associated with besieged cities, suggesting such diseases as enteric fever (typhoid) or cholera resulting from contaminated water supplies.”
 




(b)  Rev 18:8 also uses the word death in the sense of pestilence, plague, or deadly disease, “For this reason in one day her plagues will come, pestilence (THANATOS) and mourning and famine, and she will be burned up with fire; for the Lord God who judges her is strong.”


(4)  Wild animals will kill another portion of the population of the earth.  Animals will get their revenge on mankind who rejected the love of God and caused them to be under the curse of God in the first place.  Hos 13:8, “I will encounter them like a bear robbed of her cubs, and I will tear open their chests; there I will also devour them like a lioness, as a wild beast would tear them.”

d.  These same four judgments are used against unbelieving Israel, Ezek 5:16-17, “So it will be a reproach, a reviling, a warning and an object of horror to the nations who surround you when I execute judgments against you in anger, wrath and raging rebukes.  I, the Lord, have spoken.  When I send against them the deadly arrows of famine which were for the destruction of those whom I will send to destroy you, then I will also intensify the famine upon you and break the staff of bread.  Moreover, I will send on you famine and wild beasts, and they will bereave you of children; plague and bloodshed also will pass through you, and I will bring the sword on you.  I, the Lord, have spoken.”

e.  Jesus Christ will permit violent, painful, horrifying death from all kinds of means against those who have rejected the love of God the Father.
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