Rev 6:5



 is the continuative use of the conjunction KAI, meaning “And” plus the temporal conjunction HOTE, meaning “when.”  Then we have the third person singular aorist active indicative from the verb ANOIGW, which means “to open: He opened.”

The aorist tense is a constative/historical aorist, which regards the action in its entirety as a past event.


The active voice indicates that the Lamb (Jesus Christ) produced the action of opening.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular article and noun SPHRAGIS, meaning “seal” and the accusative feminine singular article and ordinal adjective TRITOS, meaning “third.”
“And when He opened the third seal,”
 is the first person singular aorist active indicative from the verb AKOUW, which means “to hear: I heard.”

The aorist tense is a constative/historical aorist, which regards the action in its entirety as a past event.


The active voice indicates that John produced the action of hearing.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object from the neuter singular ordinal adjective TRITOS, meaning “third,” followed by the genitive neuter singular noun ZWION, meaning “living being” and referring to one of the Seraph angels.  This is followed by the genitive neuter singular present active participle from the verb LEGW, meaning “to say, speak: saying.”

The present tense is a descriptive present for what was currently happening when John heard one of the four seraph angels.


The active voice indicates that one of the seraph angels produced the action of saying something.


The participle is circumstantial with the genitive case of the participle relating back to the genitive case of the noun ZWION = living being.
This is followed by the second person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to go Mt 16:24; 21:19; Mk 11:13a; Lk 2:44; 9:23; 14:27; 15:20; Jn 21:3.”


The present tense is an ingressive-futuristic present (see Wallace, p. 536f), which indicates an action that is certainly going to happen, which is beginning in the present and continuing in the future.  This action is about to begin at the moment when this seraph angel gives this command and continues throughout the Tribulation.


The deponent middle/passive voice is active in meaning, this seraph angel producing the action.


The imperative mood is a command.
“I heard the third living being saying, ‘Go’.”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the first person singular aorist active indicative of the verb EIDON, meaning “to see, to look at: I looked.”

The aorist tense is a constative/historical aorist, which regards the action in its entirety as a past event.


The active voice indicates that John produced the action of looking.


The indicative mood is declarative for a simple statement of fact.

Then we have the connective use of the conjunction KAI with the particle of exclamation IDOU, meaning “and behold.” This is followed by the predicate nominative from the masculine singular noun HIPPOS and adjective MELAS, meaning “a black horse.”  The predicate nominative suggests the ellipsis or deliberate omission of the verb EIMI, meaning “[there was].”
“And then I looked, and behold, [there was] a black horse;”
 is the continuative or additive function of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular present deponent middle/passive articular participle of the verb KATHĒMAI, which means “to sit.”

The article substantivizes the participle, making it a noun, meaning “the one who sits” or “the one sitting” or “the rider.”

The present tense is a descriptive present, which presents a picture of what was happening.


The deponent middle/passive voice indicates that the rider of the black horse produced the action of sitting on the horse.


The participle is circumstantial and substantivized as the subject of this clause.

Then we have the preposition EPI plus accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on it” and referring to the horse.  This is followed by the nominative masculine singular present active participle from the verb ECHW, meaning “to have.”

The present tense is a historical pictorial or descriptive present, which describes the picture of events as John saw them at that moment.


The active voice indicates that the rider on the black horse produced the action of having something.



The participle is an independent participle, which functions like a finite verb and may be treated like an indicative verb.  We had this same construction in Rev 1:6 and will see it again in 19:12 (see Wallace, p. 653; Thomas, p. 48, footnote 24).
This is followed by the accusative direct object from the masculine singular noun ZUGOS, meaning “an instrument for determining weight, a scale. The context of Rev 6:5 requires this meaning even though the gender cannot be definitely determined.  In older Greek the neuter apparently preferred the form  and refers to the ‘lever of a balance’.”
  Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun CHEIR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in his hand.”
“and the one sitting on it had a scale in his hand.”
Rev 6:5 corrected translation
“And when He opened the third seal, I heard the third living being saying, ‘Go’.  And then I looked, and behold, [there was] a black horse; and the one sitting on it had a scale in his hand.”
Explanation:
1.  “And when He opened the third seal, I heard the third living being saying, ‘Go’.”

a.  As with the first and second seals, the opening of the third seal by our Lord results in the command of a third living being.

b.  Again a rider and horse are commanded to come on the scene of human history and carry out the plan, will, and judgment of God.

c.  The horse and rider in each of these visions are representations or personifications of the will, plan, purpose, and judgment of God the Father and God the Son being carried out on the unbelieving population of the earth during the first three and one-half years of the tribulation.


d.  The opening of each seal in succession indicates the chronological succession of events during this three and one-half year period.


e.  The rider of the horse does not literally produce the events on earth.  Rather those things are produced by the free will of unregenerate and totally degenerate mankind.

2.  “And then I looked, and behold, [there was] a black horse;”

a.  After the command of the seraph-angel John dramatically sees the third horse.  This horse is a black horse, which represents several possibilities.

b.  The color black may refer to the color of the ‘scorched’ earth produced by wildfires, arsonists, and warfare.


(1)  Since peace was just taken from the earth with the previous rider, one of the logical results of civil war would be a ‘scorched earth policy’.  For example, this was used by the Russians during Napoleon’s invasion of Russia to deny his army the ability to live off the land as they advanced deeper into Russia.  It was also used by General Sherman in Georgia during the American civil war to deny food to the south.



(2)  This can also refer to wildfires caused by electrical storms that burn up millions and millions of acres of land, crops, and forests.



(3)  Criminals and arsonists will be able to burn indiscriminately as a diversionary tactic for their other criminal activities.


c.  Another possibility is that the black horse refers to massive death from disease, such as ‘the black death’ or ‘black plague’ caused during the Middle Ages.  Disease producing death could cause tremendous mourning throughout the world with world-wide epidemics.  It can also refer to sorrow and disease as in the color of mourning.  Black was the emblem of mourning, affliction, calamity, Lam 4:8.
  See Mal 3:14, where mournfully is, literally, ‘in black’.


d.  The color black may also represent scarcity of food, or famine.


e.  Combined with the statements of the next verse some see this horseman as referring to inflation that robs the poor of sustenance.

3.  “and the one sitting on it had a scale in his hand.”

a.  The rider of the black horse has a set or pair of scales in his hand.

b.  There are a number of possibilities for the meaning of the scales.


(1)  Balances are used figuratively in the Bible to indicate a person’s integrity, worthless vanity, or moral bankruptcy Job 31:6; Ps 62:9; Prov 11:1; Dan 5:27.
  But this is not the meaning here.


(2)  Verse 6 is a part of the explanation of the scales and indicates tremendous monetary inflation.  And according to Rev 6:6 the plague of the third seal would destroy all the foodstuffs except wine and oil; but on the day of Babylon’s fall wine, along with all the other merchant goods, will go unsold (18:11-15).
  “This rider should be identified as a personification of famine.   …This answer also satisfies the sequence of Jesus’ parallel prophecy in the Olivet discourse: famine follows international strife (Mt 24:7b).”



(3)  Lust of conquest brings bloodshed, but also famine and hunger.  “In the ancient world food was distributed by rationed amounts using scales when it became scarce (Lev 26:26; 2 Kg 7:1; Ezek 4:10, 16).”



(4)  The expression denotes great want and scarcity in Rev 6:5.


c.  Putting these pieces together, the rider on the black horse represents famine and disease, which result in world-wide starvation, epidemics, and death.  The loss of farmable land (regardless of the cause) will result in great inflation of food prices on the one hand and great starvation on the other hand.  With people so weakened from starvation, diseases will wreak havoc upon people everywhere.  People will die from starvation and disease all over the earth, causing great mourning.
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