Rev 5:8



 is the continuative function of the conjunction KAI, meaning “And,” followed by the temporal conjunction HOTE, meaning “when.”  Then we have the third person singular aorist active indicative from the verb LAMBANW, which means “to take: He had taken.”

The aorist tense is a culminative aorist, which regards the action in its entirety, but emphasizes the completed action.  It is translated by the English auxiliary verb “has.”

The active voice indicates that the Lord produced the action of taking.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the accusative direct object from the neuter singular article and noun BIBLION, meaning “the scroll or book.”
“And when He [Jesus Christ] had taken the scroll,”
 is the nominative subject from the neuter plural article and adjective TESSARES plus the noun ZWION, meaning “the four living beings [seraph angels].”  Then we have the connective KAI, meaning “and” plus the nominative subject from the masculine plural article and cardinal adjectives EIKOSI and TESSARES, meaning “the twenty-four” plus the adjective PRESBUTEROS, meaning “elders.”  This is followed by the third person plural aorist active indicative from the verb PIPTW, meaning “to fall down, throw oneself to the ground as a sign of devotion or humility, before high-ranking persons or divine beings, Rev 4:10; 5:8, 14; 7:11; 11:16; 19:4; 22:8.”


The aorist tense is a constative/historical aorist, which presents the past action in its entirety as a fact.


The active voice indicates that all these angels produced the action of prostrating themselves before the Lord Jesus Christ.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the preposition ENWPION plus the adverbial genitive of place from the neuter singular article and noun ARNION, meaning “before the Lamb.”
“the four living beings [seraph angels] and the twenty-four elders [angelic staff officers] fell down before the Lamb,”
 is the appositional or explanatory nominative masculine plural present active participle from the verb ECHW, meaning “to have”

The present tense is a descriptive present, which describes what was occurring at that moment.


The active voice indicates that these angels produced the action.


The participle describes an attendant circumstance.

Then we have the appositional nominative from the masculine singular adjective HEKASTOS, meaning “each one.”  The masculine singular refers to the twenty four elders (also in the masculine singular) rather than to the living beings, which is in the neuter plural.  This is followed by the accusative direct object from the feminine singular noun KITHARA, meaning “lyre, harp 1 Cor 14:7; Rev 5:8; 14:2”
 plus the conjunction KAI, meaning “and” with the accusative feminine plural noun PHIALĒ, meaning “a bowl used in offerings Rev 5:8; 15:7; 16:1–4, 8, 10, 12, 17; 17:1; 21:9”
 plus the accusative feminine plural adjective CHRUSOUS, meaning “golden or made of gold” (BDAG, p. 1093).  With this we also have the accusative feminine plural present active participle from the verb GEMW, meaning “to be full of something” (BDAG, p. 191).

The present tense is a descriptive present, which describes the state of being full.

The active voice indicates that the golden bowls produce the state of being full.


The participle is circumstantial and explanatory.

This is followed by the genitive direct object from the neuter plural noun THUMIAMA, meaning “incense Rev 5:8; 8:3f; 18:13.”

“each one having a lyre and bowl [libation cup] made of gold being full of incense,”
 is the nominative subject from the feminine plural relative pronoun HOS, meaning “which” and referring back to the feminine plural noun THUMIAMA, meaning “incense.”  Then we have the third person plural present active indicative from the verb EIMI, meaning “to be: are; but used in explanations to show how something is to be understood, it means: is a representation of”
 or simply “represents.”

The present tense is an aoristic present, which describes the state of being as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that golden bowls full of incense produce the action of representing something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the feminine plural article and noun PROSEUCHĒ, which means “the prayers.”  With this we have the possessive genitive from the masculine plural article and adjective HAGIOS, meaning “of the saints” and referring to believers.
“which [incense] represents the prayers of the saints.”
Rev 5:8 corrected translation
“And when He had taken the scroll, the four living beings and the twenty-four elders fell down before the Lamb, each one having a lyre and bowl [libation cup] made of gold being full of incense, which represents the prayers of the saints.”
Explanation:
1.  “And when He [Jesus Christ] had taken the scroll,”

a.  John continues with the description of the scene of the Lamb of God, Jesus Christ, moving to the front of the throne of God the Father and taking the scroll or book from the Father’s right hand.

b.  Taking the scroll represents the positive volition of the humanity of Christ, now in hypostatic union in resurrection body, to execute the will of God the Father in the culmination of human history and the angelic conflict.

c.  The moment our Lord took the scroll from God the Father, the highest ranking angels in the throne room of God fell down in worship before both the Father and the Son.

2.  “the four living beings [seraph angels] and the twenty-four elders [angelic staff officers] fell down before the Lamb,”

a.  The four living beings are the four seraph angelic heralds.  These are the highest ranking angels in heaven and include Gabriel and Michael.

b.  The twenty-four elders are angels with the rank of cherub.  These are the general staff officers who assist the seraphs in carrying out the will of God the Father and God the Son.

c.  The twenty-eight highest ranking angels in heaven prostrate themselves before both the Father and Son in worship.  However, the emphasis here is on the worship of Jesus Christ as the One who won the victory of the angelic conflict on the Cross.  This act of falling down before both recognizes the perfection of the Father’s plan and the perfection of the execution of that plan in the person of the Lord Jesus Christ.


d.  We will note in Revelation that these angels refuse to accept the worship of John.  They recognize that worship belongs to God alone, contrary to the current practice of the Roman Emperor Domitian demanding that he be worshipped as a living god.


e.  These angels worship Christ because of His strategic victory on the Cross.  Why is this important to them?  Jesus Christ proved on the Cross that a creature, who was inferior to an angel, could be totally obedient to the will of God the Father.  If a creature inferior to an angel could do it, then it follows with greater reason that a creature superior to mankind (such as an angel) could do it.  Christ’s victory on the Cross was a victory for every elect angel, who did not follow Satan in his rebellion against God.

f.  Jesus Christ proved the case of the elect angels against Satan on the Cross as well as providing eternal salvation for those from mankind who would believe in Him.  Therefore, it is no wonder that the elect angels worship Him.


g.  No doubt Satan’s argument against the elect angels is that given enough time and opportunity, they would be no different than him in doing what they want rather than what God wants.  The elect angels objected to this slander against them.  The Lord proves their case by His spiritual life of total obedience.  Therefore, the Lord deserves their worship and receives it.

3.  “each one having a lyre and bowl [libation cup] made of gold being full of incense,”

a.  Each of these twenty-four elder/leader angels are said to have two things:


(1)  A stringed musical instrument (a lyre or harp—they were slightly different), which represents the worship of those who have believed in Christ.  Ps 33:2, “Give thanks to the Lord with the lyre; sing praises to Him with a harp of ten strings.”


(2)  A bowl or libation cup made out of gold and being full of incense, which also represents the worship of those who have believed in Christ.


b.  The lyre was a triangular musical instrument consisting of a sounding box with three to twelve strings, and played with either the fingers or a plectrum.  Lyres were used in festive celebrations (Gen 31:27; Job 21:12), in public worship (Ps 43:4; 98:5), and as a means of inducing ecstatic prophecy (1 Sam 10:5; 1 Chr 25:1).  The lyre was the instrument played by David, and was an instrument of the aristocracy in other parts of the Near Eastern world; one well-known example was found at Ur and made of gold and other precious materials.”


c.  The harp was “a stringed musical instrument primarily used in worship.  Harps most likely consisted of 10–20 strings (Ps 144:9) stretched on an open frame perpendicular to a sound board, and were played without a plectrum.  These instruments could have been a variety of sizes, judging from the known examples in the ancient Near East.  As instruments of the aristocracy, harps were made of precious woods and metals (1 Kg 10:12).  Along with the lyre and the shophar, the harp was part of the group of instruments used in worship by the Jerusalem priesthood (e.g., 2 Chr 29:25; Ps 33:2; 81:3).”


d.  The bowl refers to a broad, shallow bowl where incense or a drink offering could be poured out.”
  Liquid offerings to God are called libations, making these bowls or cups ‘libation cups’.

e.  The incense described here is like the incense of the Mosaic Law, Ex 30:34-38, “Then the Lord said to Moses, ‘Take for yourself spices, stacte and onycha and galbanum, spices with pure frankincense; there shall be an equal part of each.  With it you shall make incense, a perfume, the work of a perfumer, salted, pure, and holy.  You shall beat some of it very fine, and put part of it before the testimony in the tent of meeting where I will meet with you; it shall be most holy to you.  The incense which you shall make, you shall not make in the same proportions for yourselves; it shall be holy to you for the Lord.  Whoever shall make any like it, to use as perfume, shall be cut off from his people.”

e.  This incense “was offered along with every meat-offering; and besides was daily offered on the golden altar in the holy place, and on the great day of atonement was burnt by the high priest in the holy of holies (Ex 30:7-8).  It was the symbol of prayer.”


f.  The gold represents the purity of this worship and of these prayers, which means that the gold represents being in fellowship with God.
4.  “which [incense] represents the prayers of the saints.”

a.  John now explains that the golden bowls or vials filled with incense represent the prayers of believers.

b.  The burning of incense on the altar represented prayer:



(1)  Ps 141:2, “May my prayer be counted as incense before You; the lifting up of my hands as the evening offering.”


(2)  Rev 8:3, “Another angel came and stood at the altar, holding a golden censer; and much incense was given to him, so that he might add it to the prayers of all the saints on the golden altar which was before the throne.  And the smoke of the incense, with the prayers of the saints, went up before God out of the angel’s hand.”


(3)  Lk 1:10, “And the whole multitude of the people were in prayer outside at the hour of the incense offering.”

c.  The angels in the throne room of heaven act on behalf of believers on earth in offering worship in song and prayers of thanksgiving to God the Father and God the Son.
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