Rev 4:8



 is the additive use of the conjunction KAI, meaning “In addition.”  Then we have the nominative subject from the neuter plural article and cardinal adjective TESSARES with the noun ZWION, meaning “the four living beings.”  This is followed by the appositional nominative from the neuter singular cardinal adjective HEIS, meaning “one” with the preposition KATA plus the adverbial accusative of measure from the neuter singular cardinal adjective HEIS with the  personal use of the third person neuter plural intensive pronoun AUTOS, meaning “one of them.”  Literally this says “one by one,” but is an idiom.  This use of KATA indicates a distributive concept, meaning: “one by one 1 Cor 14:31; each one Eph 5:33; one after the other Jn 21:25; or each one Rev 4:8.”
  Then we have the nominative masculine singular present active participle from the verb ECHW, which means “to have.”

The present tense is a static present for a state or condition that perpetually exists.  It is also a descriptive present for what John kept on seeing.


The active voice indicates that the four living beings produce the action of having something.


The participle is circumstantial.

This is followed by the preposition ANA plus the adverbial accusative of measure (distributing to each subject or object) from the feminine plural noun PTERUX, meaning “wings” (BDAG, p. 895) and the cardinal adjective HEX, meaning “six.”  The preposition has a “distributive meaning with numbers: each, apiece; a denarius apiece Mt 20:9f; he sent them out two by two Lk 10:1; by fifties 9:14; two or three measures apiece Jn 2:6; Lk 9:3; Rev 4:8.”
 

“In addition the four living beings, each one of them having six wings apiece,”
 is the adverb of place KUKLOTHEN, meaning “over all the area of an outside surface, around Rev 4:8.”
  With this we have the conjunction KAI, meaning “and” plus the adverb of place ESWTHEN, meaning “the inner part of an object, inside, within: all around and within Rev 4:8.”
  Then we have the third person plural present active indicative from the verb GEMW, which means “to be full of.”

The present tense is a descriptive and static present, which describes what John saw as a state or condition that continued.


The active voice indicates that the seraphs produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object from the masculine plural noun OPHTHALMOS, meaning “eyes.”
“are full of eyes outside and inside.”
 is the additive function of the conjunction KAI, meaning “Furthermore.”  Then we have the accusative direct object from the feminine singular noun ANAPAUSIS, which means “cessation from an activity in which one is engaged, stopping, ceasing: they say without ceasing Rev 4:8; 14:11.”
  This is followed by the negative OUK, meaning “not” plus the third person plural present active indicative from the verb ECHW, meaning “to have.”

The present tense is a static present for a state or condition that perpetually exists.

The active voice indicates that these seraphs produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverbial genitive of time from the feminine singular nouns HĒMERA and NUX, connected by KAI, meaning “by day and by night.”  This is followed by the nominative masculine plural present active participle from the verb LEGW, which means “to say: saying.”

The present tense is descriptive and durative for what was going on while John was watching and continued to keep happening.


The active voice indicates that the seraphs produced the action.


The participle is circumstantial, indicating the attendant circumstances to the action of the main verb.

Literally this says “they do not have stopping/ceasing/cessation day and night, saying...”  This can be simplified in English to “by day and by night they do not cease, saying…”

Then we have the predicate nominative from the masculine singular adjective HAGIOS, repeated three times, meaning “Holy, holy, holy.”  This is followed by the nominative subject from the masculine singular noun KURIOS (meaning “the Lord”) plus the nominative in simple apposition from the masculine singular article and noun THEOS plus the masculine singular article and noun PANTOKRATWR, which means “the Almighty, All-Powerful, Omnipotent (One)” (BDAG, p. 755).  The noun PANTOKRATWR stands in the attributive position to the noun THEOS and modifies it like an adjective.  Literally it says “the Lord, the God the Almighty One,” which should be translated: “the Lord, the Almighty God.”  The predicate nominative followed by the nominative subject implies the ellipsis of the verb EIMI, meaning “[is].”
“Furthermore, by day and by night they do not cease, saying, ‘Holy, holy, holy, [is] the Lord, the Almighty God [Jesus Christ],”
 is similar to the title we saw in Rev 1:4 and 1:8, except that here the first and second articular participles have changed places.  First we have the nominative of appellation from the masculine singular article with the third person singular imperfect active indicative (rather than the participle, because the verb EIMI has no participial form to express continuing action in past time) of the verb EIMI, meaning “to be: the One who kept on being.”

The imperfect tense is a progressive imperfect, emphasizing an on-going action in the past without regard for its beginning or end.  It refers to never-beginning or ending past time; that is, eternity past.


The active voice indicates that God has produced the action of always existing in past time.


The indicative mood is declarative for a dogmatic statement of fact.  It is translated “The One Who Kept On Being.”
This is followed by the additive or continuative or connective use of the conjunction KAI, meaning “and” plus the nominative masculine singular articular present active participle from the verb EIMI, meaning “to be: the one who is.”

The article functions as a relative pronoun, while also substantivizing the participle—making it a noun, and in this case a proper noun or title of God.


The present tense is a descriptive present, which is used to describe the present existence of God.


The active voice indicates that God the Father produces the action of being alive, existing right now.


The participle is ascriptive and should be translated “The One Who Is.”
Then we have the additive or continuative or connective use of the conjunction KAI, meaning “and” plus the nominative of appellation from the masculine singular articular present deponent middle/passive participle from the verb ERCHOMAI, which means “to come: the One Who Is Coming.”

The article substantives the participle, making it into a noun, and again a formal title.


The present tense is futuristic present, which describes what is going to take place or will definitely happen.


The deponent middle/passive voice indicates that God will produce the action.


The participle is ascriptive, functioning as a noun or title.

“‘The One Who Kept on Being’ and ‘The One Who Is’ and ‘The One Who Is Coming’.”
Rev 4:8 corrected translation
“In addition the four living being, each one of them having six wings apiece, are full of eyes outside and inside.  Furthermore, by day and by night they do not cease, saying, ‘Holy, holy, holy, [is] the Lord, the Almighty God [Jesus Christ], ‘The One Who Kept on Being’ and ‘The One Who Is’ and ‘The One Who Is Coming’.”
Explanation:
1.  “In addition the four living beings [angelic heralds of the order of seraph], each one of them having six wings apiece,”

a.  John continues his description of the four angelic heralds of the order of seraph by describing their badge of rank—having six wings.

b.  Isaiah gives a similar picture of these angels in Isa 6:1-3, “In the year of King Uzziah’s death I saw the Lord sitting on a throne, lofty and exalted, with the train of His robe filling the temple.  Seraphim stood above Him, each having six wings: with two he covered his face, and with two he covered his feet, and with two he flew.  And one called out to another and said, ‘Holy, Holy, Holy, is the Lord of the Armies, The whole earth is full of His glory’.”

c.  The cherubs have only four wings and are exalted above the rank and file angels that have only two wings or no wings.


d.  The various number of winged angels suggests that there is a definite hierarchy of angels.


e.  This hierarchy is most likely based upon their previous performance in the angelic conflict after Satan’s fall and prior to his judgment.


f.  Their wings are a sign of their eternal rewards and blessings, which include great power, authority, and service for the Lord forever.


g.  Therefore, six winged angels are like four star general officers; four winged angels are like three star general officers, and so forth.

h.  The seraphs of Rev 4 are a higher rank and function (surrounding and guarding the throne of God and standing above the sea of glass) than the cherubs of Ezek 1 (who function and operate below the sea of glass, Ezek 1:22, “Now over the heads of the living beings there was something like an expanse, like the awesome gleam of crystal, spread out over their heads” and 

Ezek 1:26, “Now above the expanse that was over their heads there was something resembling a throne, like lapis lazuli in appearance; and on that which resembled a throne, high up, was a figure with the appearance of a man.”
2.  “are full of eyes outside and inside.”

a.  This statement is not a reference to these angels having omniscience, since they are not God, but only the guardians of the holiness of God.

b.  This statement refers to their constant vigilance to watch out for sin approaching God from outside; that is, from other creatures, and from sin approaching God from within themselves.  They have eternal vigilance to protect God from the sinfulness of others and from any possibility of their own internal sinfulness.

c.  They are constantly watching both the external actions and internal motives of men on earth, and are ready to carry out the will of God in judgment as He determines necessary.  These seraphs will, in fact, carry out the seven bowl judgments, Rev 15:7, “Then one of the four living beings gave to the seven angels seven golden bowls full of the wrath of God, who lives forever and ever.”

d.  The cherubim staff officer angels who work for these seraphim staff officer angels also are full of eyes, Ezek 10:12, “Their whole body, their backs, their hands, their wings and the wheels were full of eyes all around...”
3.  “Furthermore, by day and by night they do not cease, saying, ‘Holy, holy, holy, [is] the Lord, the Almighty God [Jesus Christ],”

a.  John continues with his description of the scene in the throne room of heaven by describing the function of these angelic seraphs.  One of their functions is to protect the holiness of God.  They do so by surrounding His throne, but they also do so by a verbal warning given to anyone who might approach.


(1)  The verbal warning is that all three members of the Trinity are perfectly holy.  The threefold repetition of the word ‘holy’ applies to each member of the Trinity.



(2)  The threefold repetition also indicates the absolute truth and perfection of what is being said.



(3)  Satan’s original job in heaven was to protect the integrity of God from sin as these seraphs are doing.  Satan lost his job, when he became arrogant and sinned against God.  Ezek 28:12-16, “Son of man, take up a lamentation over the king of Tyre and say to him, ‘Thus says the Lord God, “You [Satan] had the seal of perfection, full of wisdom and perfect in beauty.  You were in Eden, the garden of God; every precious stone was your covering: the ruby, the topaz and the diamond; the beryl, the onyx and the jasper; the lapis lazuli, the turquoise and the emerald; and the gold, the workmanship of your settings and sockets, was in you.  On the day that you were created they were prepared.  You were the anointed cherub who covers [the verb means to screen/cover/protect/block off/make unapproachable someone from something—the same word is used for the screen or veil that separated the holy place from the holy of holies], and I placed you there.  You were on the holy mountain of God; you walked in the midst of the stones of fire [the throne room of God].  You were blameless in your ways from the day you were created until unrighteousness was found in you.  By the abundance of your trade you were internally filled with violence, and you sinned; therefore I have cast you as profane from the mountain of God.  And I have destroyed you, O covering cherub, from the midst of the stones of fire.”


(4)  These seraphim have taken over the function of the former cherub, Satan, and now guard and protect the holiness of God from sin approaching Him.



(5)  They have a perpetual function to warn all other creatures that God is a God of righteousness and justice, and has the power to execute His righteousness and justice on others.


b.  Note that day and night is distinguished in heaven in the very throne room of God.   The genitive of time indicates that these angels said this praise ‘by day and by night’ and were not uttering a constant mind-numbing mantra that became meaningless ritual.  (If this were the accusative of extent of time, then that would be the case.)  This phrase emphasizes the perpetual iterative daily and nightly function of these angels in guarding the holiness or integrity of God.  This is their practice whenever they are not otherwise engaged in carrying out some other purpose of God’s will.
  These angels are happy to do this, never get bored, have the capacity to do this, and are privileged to do this.  This also indicates that there is no need for sleep in heaven.  

c.  The holiness of God is mentioned in:



(1)  Ex 15:11, “Who is like You among the gods, O Lord?  Who is like You, majestic in holiness, awesome in praises, working wonders?”


(2)  Lev 11:44-45, “For I am the Lord your God.  Consecrate yourselves therefore, and be holy, for I am holy.  And you shall not make yourselves unclean with any of the swarming things that swarm on the earth.  For I am the Lord who brought you up from the land of Egypt to be your God; thus you shall be holy, for I am holy.”


(3)  1 Sam 2:2, “There is no one holy like the Lord; indeed, there is no one besides You, nor is there any rock like our God.”


(4)  1 Pet 1:15-16, “but because of the Holy One who called you, you yourselves also become purified ones in all conduct, because it stands written, ‘Be holy ones, because I am holy.’”


(5)  Rev 15:4, “Who will not fear, O Lord, and glorify Your name for You alone are holy; for all the nations will come and worship before You, for Your righteous acts have been revealed.”

d.  The title “the Almighty” was used of our Lord Jesus Christ in Rev 1:8, “‘I am the Alpha and the Omega,’ says the Lord God, ‘The One Who Is and The One Who Kept on Being and The One Who Is Coming, The Almighty’” and will be used again of Christ in:



(1)  Rev 11:17, “We give You thanks, O Lord God, the Almighty, who are and who were, because You have taken Your great power and have begun to reign.”


(2)  Rev 16:7, “And I heard the altar saying, ‘Yes, O Lord God, the Almighty, true and righteous are Your judgments.’”


(3)  Rev 16:14, “for they are spirits of demons, performing signs, which go out to the kings of the whole world, to gather them together for the war of the great day of God, the Almighty.”


(4)  Rev 19:6, “Then I heard something like the voice of a great multitude and like the sound of many waters and like the sound of mighty peals of thunder, saying, ‘Hallelujah! For the Lord our God, the Almighty, reigns.’”


(5)  Rev 19:15, “From His mouth comes a sharp sword, so that with it He may strike down the nations, and He will rule them with a rod of iron and He treads the wine press of the fierce wrath of God, the Almighty.”


(6)  Rev 21:22, “And I saw no temple in it [the New Jerusalem], because the Lord, the Almighty God is her temple; that is, the Lamb.”  [This is the corrected translation from the Greek.]
4.  “‘The One Who Kept on Being’ and ‘The One Who Is’ and ‘The One Who Is Coming’.”

a.  As seen previously in Rev 1:4; 1:8, and as we shall see again in Rev 11:17, this is a formal title of the Lord Jesus Christ.

b.  There is a change in word order here, giving us the chronological order of the Person of God.


(1)  ‘The One who kept on being’ refers to our Lord’s eternal pre-incarnate state of being as eternal God.  This emphasizes His first royal commission as the Son of God.



(2)  ‘The One who is’ refers to our Lord’s current glorified state in hypostatic union as the victor of the angelic conflict at the right side of the Father.  This emphasizes His third royal commission as ‘The King of kings and Lord of lords, the Bright Morning Star’.



(3)  ‘The One who is Coming’ refers to our Lord’s immanent rulership of Israel during His millennial reign as ‘The Lion of the Tribe of Judah’.  This title emphasizes His second royal commission as ‘The King of the Jews’.


c.  This threefold title identifies ‘The Lord, The Almighty God’ of the previous statement as none other than the Lord Jesus Christ.


d.  These angelic staff officers of the highest rank have as one of their functions the perpetual declaration of the absolute holiness of Jesus Christ as God in eternity past, as the God-man right now, and as the Ruler of the World in the future.


e.  Just as Satan has ridiculed and slandered the holiness of Jesus Christ, so these angels, who have been exalted to a higher rank than Satan ever held, eternally declare the holiness of Jesus Christ.
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