Rev 4:6



 is the adjunctive use of the conjunction KAI, meaning “Also,” followed by the preposition ENWPION plus the adverbial genitive of place from the masculine singular article and noun THRONOS, meaning “before the throne.”  Then we have the ellipsis of the verb EIMI, meaning “[there was].”  This is followed by the comparative use of the conjunction HWS with the predicate nominative from the feminine singular noun THALASSA, meaning “sea” and the adjective HULINOS, meaning “of glass, transparent as glass Rev 4:6; 15:2” (BDAG, p. 1022) and adjective HOMOIOS, meaning “similar in appearance to Rev 1:15; 2:18; 4:6f; 9:7, 19; 11:1; 13:2; 21:11, 18.”
  This entire phrase means: “before the throne there was something like a sea of glass Rev 4:6; 8:8; 9:7a.”
  This use of HWS with the substantive is influenced by John’s Semitic background and way of thinking.  It is a Semitic construction.  This is followed by the dative (the dative case is used after adverbs of comparison, such as HWS) masculine singular from the noun KRUSTALLOS, “from the root KRUOS, meaning ‘frost’.  It means rock-crystal Rev 4:6; 22:1.  Or is it probable that, since KRUSTALLOS is compared to THALASSA = sea and water in the two passages, it has the older meaning of ice?”


The basic idea of this statement is: There was a sea before the throne.  This sea is described as being a ‘similar-in-appearance-to-glass’ sea (the two adjectives modifying the noun ‘sea’).  But the predicate nominative ‘sea’ is also modified or defined by the construction HWS KRUSTALLOS, meaning “like crystal” or “like ice.”  Therefore, the full description of this sea is ‘a similar in appearance to glass, crystalline sea’ or ‘a similar in appearance to glass, ice-like sea’.
“Also before that throne [there was] something similar in appearance to a sea of glass like crystal [or ice].”
 is the additive function of the conjunction KAI, meaning “Furthermore.”  Then we have the preposition EN plus the locative of place/sphere from the neuter singular adjective MESOS (literally meaning ‘in the middle’ in the sense of between the throne and a more remote point
) with the descriptive genitive from the masculine singular article and noun THRONOS, meaning “in the middle of the throne.”  With this we also have the connective conjunction KAI, meaning “and” with the preposition KUKLWI plus the adverbial genitive of place from the masculine singular article and noun THRONOS, meaning “around the throne Rev 4:6; 5:11; 7:11.”
  There were four angels stationed at four points around the throne.  They had it guarded on all sides, as it were.  Then we have the ellipsis of the verb EIMI, meaning “[there were].”  This is followed by the predicate nominative from the neuter plural adjective TESSARES, meaning “four” and the noun ZWION, meaning “a creature that transcends normal descriptive categories: living thing/being/creature.  Used of the four peculiar beings at God’s throne, whose description Rev 4:6–9 reminds one of the living beings in Ezek 1:5ff, the cherubim; Rev 5:6, 8, 11, 14; 6:1, 3, 5–7; 7:11; 14:3; 15:7; 19:4.”
  Since the noun is derived from the verb ZAW (to live) rather than from the verb KTIZW (to create) it should not be translated “living creatures,” but rather “living beings.”
  Then we have the appositional or explanatory nominative neuter plural present active participle from the verb GEMW, which means “to be full of something” (BDAG, p. 191.)  It also means ‘to contain.’  ‘but inside they are full of dead people’s bones and all kinds of filth’ Mt 23:27.”
 


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that the four living beings produce the action of being full of something.


The participle is circumstantial.

This is followed by the genitive direct object from the masculine plural noun OPHTHALMOS, meaning “eyes.”  Finally, we have two adverbs of place connected by KAI, meaning “and.” EMPROSTHEN means “in front or before” and OPISTHEN means “in back or behind.”
“Furthermore, in the middle of the throne and around the throne [there were] four living beings [angelic heralds], full of eyes in front and in back.”
Rev 4:6 corrected translation
“Also before that throne [there was] something similar in appearance to a sea of glass like crystal [or ice].  Furthermore, in the middle of the throne and around the throne [there were] four living beings [angelic heralds], full of eyes in front and in back.”
Explanation:
1.  “Also before that throne [there was] something similar in appearance to a sea of glass like crystal [or ice].”

a.  John continues his description of the throne room of God in heaven with something that looked like a sea of glass or ice.  It looked like clear crystal.

b.  The sea of glass that looks like crystal is also mentioned by Ezekiel in his vision of the throne room of heaven, Ezek 1:22-26, “Now over the heads of the living beings there was something like an expanse, like the awesome gleam of crystal, spread out over their heads.  Under the expanse their wings were stretched out straight, one toward the other; each one also had two wings covering its body on the one side and on the other.  I also heard the sound of their wings like the sound of abundant waters as they went, like the voice of the Almighty, a sound of tumult like the sound of an army camp; whenever they stood still, they dropped their wings.

And there came a voice from above the expanse that was over their heads; whenever they stood still, they dropped their wings.  Now above the expanse that was over their heads there was something resembling a throne, like lapis lazuli [an azure-blue (resembling the color of a clear blue sky), opaque, semi-precious stone] in appearance; and on that which resembled a throne, high up, was a figure with the appearance of a man.”

c.  This sea of glass is also mentioned in Rev 15:1-2, “Then I saw another sign in heaven, great and marvelous, seven angels who had seven plagues, which are the last, because in them the wrath of God is finished.  And I saw something like a sea of glass mixed with fire, and those who had been victorious over the beast and his image and the number of his name, standing on the sea of glass, holding harps of God.”  The sea of glass reflects the colors and images of fire coming from the throne of God and the person of Christ on the throne.

d.  The sea is perfectly calm and flat like ice or crystal indicating the tranquility in heaven that always exists, even during the tumultuous events of the tribulation.


e.  The clearness of the crystalline or ice-like appearance suggests the sinless purity of heaven.
2.  “Furthermore, in the middle of the throne and around the throne [there were] four living beings [angelic heralds], full of eyes in front and in back.”

a.  John continues by describing four living being or creatures that surrounded the throne of God.  These four creatures were not just angels, but very select and special angels.  They may be the same angels seen by Ezekiel, which he describes in Ezek 1:4-14, “As I looked, behold, a storm wind was coming from the north, a great cloud with fire flashing forth continually and a bright light around it, and in its midst something like glowing metal in the midst of the fire.

Within it there were figures resembling four living beings.  And this was their appearance: they had human form, each of them had four faces and four wings [this indicates they were cherubim].  Their legs were straight and their feet were like a calf’s hoof, and they gleamed like burnished bronze.  Under their wings on their four sides were human hands.  As for the faces and wings of the four of them, their wings touched one another; their faces did not turn when they moved, each went straight forward.  As for the form of their faces, each had the face of a man; all four had the face of a lion on the right and the face of a bull on the left, and all four had the face of an eagle.  Such were their faces.  Their wings were spread out above; each had two touching another being, and two covering their bodies.  And each went straight forward; wherever the Spirit was about to go, they would go, without turning as they went.  In the midst of the living beings there was something that looked like burning coals of fire, like torches darting back and forth among the living beings.  The fire was bright, and lightning was flashing from the fire.  And the living beings ran to and fro like bolts of lightning.”

b.  These four living being are angels—angelic heralds of the highest order of angels.


c.  The angels described by Ezekiel with four wings are cherubim.  The angels described by John with six wings are seraphim.  These four seraphim are mentioned again in Rev 6:1; 15:7; 19:4.  They are described in Isa 6:2 as seraphim.

d.  The position of these angels in the vicinity of and around the throne of God indicates their protection of the integrity of God, which includes His righteousness, justice, love, and grace.  Their position is that they are standing on all four sides of the throne, since they are later described as falling down before the throne.

e.  The expression ‘full of eyes in front and in back’ refers to their knowledge and wisdom, representing the omniscience of God.  Ezek 10:12 has a comparable description, “Their whole body, their backs, their hands, their wings and the wheels were full of eyes all around, the wheels belonging to all four of them.”  

f.  “God has created them with such penetrative intelligence that they are immediately aware of happenings pertaining to their judicial responsibility.”
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