Rev 3:9
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 is the first person singular aorist middle imperative of the verb EIDON (to see, perceive, look at), used as a demonstrative particle to prompt attention.  It means: Pay attention, (you) see, look; listen; indeed, remember, consider or behold!  Then we have the first person singular present active indicative
 from the verb DIDWMI, which means “to give, donate, bestow, grant; produce, make, cause; entrust; appoint; yield produce; cause oneself to go, venture; draw/cast lots; institute; extend, offer.”  However, none of these meanings make any sense here.  There is one meaning cited by BDAG that makes perfect sense here—“the figurative use of making a financial payment to someone; that is, to repay someone as in: Rev 2:23, ‘I will give [administer punishment] to each one of you according to your actions’.”
  From the basic concept of ‘to give’ came the idea ‘to give back’, which then developed into the idea of paying back someone for a wrong done.  The Lord isn’t going to give any blessing or gift to the synagogue of Satan, but He is going to repay them for their persecution of the church in Philadelphia.  Most scholars take the meaning as ‘I will give’ or ‘I will make’ and then supply some kind of elliptical object in order to try and make sense of the statement.  The problem with this line of reasoning is that no matter what you do, you still end up with an incoherent thought: ‘I will give or make [some] from the synagogue of Satan…”  There is still no object.  This problem is resolved with a correct rendering of the verb as “I will repay (or give back to) those from the synagogue of Satan who say…”

The present tense is a futuristic present, which is a confident assertion about what is going to take place.  The event has not yet occurred, but is so certain in the mind of Christ that it is stated as already occurring.

The active voice indicates that our Lord is and will produce the action.


The indicative mood is a declarative indicative for a dogmatic statement of fact.
This is followed by the preposition EK plus the ablative of origin/source from the feminine singular article and noun SUNAGWGĒ, meaning “from the assembly or synagogue.”  With this we have the possessive genitive from the masculine singular article and noun SATANAS, meaning “of Satan” in the sense of belonging to Satan or under the authority of Satan.  Then we have the objective genitive from the masculine plural articular present active participle of the verb LEGW, which means “to say,” but when the thing said is untrue can also mean “to allege.”

The article is used as a relative pronoun with an embedded demonstrative, meaning “those who or “the ones who allege.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the Jewish unbelievers are producing the action.


The participle is circumstantial.

This is followed by the accusative subject-of-the-infinitive from the third person masculine plural reflexive pronoun HEAUTOU, which means “themselves.”  Then we have the accusative direct object from the masculine plural adjective IOUDAIOS, which means “Jews” plus the present active infinitive from the verb EIMI, meaning “to be: are.”

The present tense is a static or aoristic present for the presentation of a fact without reference to its progress.


The active voice indicates that the Jewish unbelievers produce the action of alleging themselves to be true Jews.


The infinitive is an infinitive of indirect discourse after a verb of communication.  The controlling verb “to allege” introduces the indirect discourse, of which the infinitive is the main verb.  When an infinitive stands as the object of a verb of communication and expresses the content or the substance of the communication it is classified as being in indirect discourse.
  Literally this says “those who allege themselves to be Jews,” but can be translated as indirect discourse: “those who allege that they themselves are Jews.”
Then we have the adversative use of the conjunction KAI, meaning “and yet, however, but, or nevertheless.”  With this we have the strong adversative conjunction OUK plus the third person plural present active indicative from the verb EIMI, meaning “they are not.”

The present tense is a gnomic, static, or aoristic present for a universal, absolute, forever true statement of a perpetual condition or fact.


The active voice indicates unbelieving racial Jews produce the action of absolutely not being the spiritual Jews of the true Israel.


The indicative mood is declarative for a dogmatic statement of fact and reality.

This is followed by the strong adversative conjunction ALLA, meaning “but” plus the third person plural present deponent middle/passive indicative from the verb PSEUDOMAI, which means “to lie; to be a liar: they are liars.”  This normative “they” is a parenthetic nominative.


The present tense is a descriptive present for what is now going on.


The deponent middle/passive voice is active in meaning, the unbelieving Jews producing the action.


The indicative mood is declarative for a dogmatic statement of fact.
“Pay attention, I will repay from the synagogue of Satan those who allege that they themselves are Jews, and yet they are not but are liars.”
 is the first person singular aorist middle imperative of the verb EIDON (to see, perceive, look at), used as a demonstrative particle to prompt attention.  It means: pay attention, (you) see, look; listen; indeed, remember, consider, behold or Notice!  This is followed by the first person singular future active indicative from the verb POIEW, which means “to do, make; make (to), cause (someone) to, bring it about that, where the result of the action is indicated by the accusative and infinitive construction and HINA takes the place of the infinitive Rev 3:9.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Lord will produce the action.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Then we have the accusative direct object and subject of the infinitive (which is replaced by the construction HINA plus the future active indicative of HEKW) from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “them” and referring to the unbelieving Jews.  This is followed by the conjunction HINA plus the third person plural future active indicative from the verb HĒKW, which means “to come.”  The conjunction HINA with the future indicative is used to express purpose just as HINA with the subjunctive mood does.  This use is found many times in the NT: Lk 14:10; Jn 7:3; Rev 8:3; Acts 21:24; Gal 2:4; 1 Pet 3:1.  The future indicative is also used often, when HINA has no final meaning, especially in Revelation: Rev 6:4, 11; 9:4, 5, 20; 13:12; 14:13; 22:14.  The future indicative and the aorist subjunctive are even found in the same sentence Rev 3:9.”


The future tense is a predictive future, which affirms what will take place.

The active voice indicates that the Jewish unbelievers will produce the action after their conversion to Christianity.  As unbelievers they will not do this.

The indicative mood is used with HINA in place of the subjunctive mood and indicates purpose.

Then we have the connective KAI, meaning “and” plus the third person plural future active indicative from the verb PROSKUNEW, which comes from the verb KUNEW, which means “to kiss,” and is used to designate the custom of prostrating oneself before a person and kissing their feet or the hem of their garment, the ground, etc.; the Persians did this in the presence of their deified king, and the Greeks before a divinity or something holy.  It means to express in attitude or gesture one’s complete dependence on or submission to a high authority figure, (fall down and) worship, do obeisance to, prostrate oneself before, do reverence to, welcome respectfully.”
  Since we are dealing with the attitude of the unbelieving Jews toward Christians, it cannot refer to an act of worship, but rather to an act of expressing one’s respect toward someone else.


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the converted Jews will produce the action.



The indicative mood is used with HINA in place of the subjunctive mood and indicates purpose.

This is followed by the preposition ENWPION plus the adverbial genitive of place from the masculine plural article and noun POUS with the possessive genitive from the second person singular personal pronoun SU, meaning “before your feet.”  To prostrate oneself before the feet of another was an act of total recognition of the authority of that person.
“Notice, I will cause them to come and prostrate themselves before your feet,”
 is the continuative use of the conjunction KAI, meaning “and or and so” with emphasis on the result.  Then we have the third person plural aorist active subjunctive from the verb GINWSKW, which means “to know.”

The aorist tense is a futuristic aorist, which regards a future event as so certain it is spoken of as if it had already come to pass.


The active voice indicates that these former Jewish unbelievers will produce the action.


The subjunctive mood is used in the aorist tense with HINA after the future indicative to express the same future purpose.
This is followed by the conjunction HOTI, which is used after verbs of mental activity or perception to indicate the content of that mental perception, and is translated “that.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  This places strong emphasis on the subject, which here is the Lord Jesus Christ.  With this we have the first person singular aorist active indicative from the verb AGAPAW, which means “to love unconditionally.”

The aorist tense is a gnomic aorist, which states a universal truth or generally accepted fact.  Time is of no importance; the fact of the matter is of utmost importance.


The active voice indicates that our Lord produces the action in the past, present, and future.


The indicative is declarative for a dogmatic statement of fact and reality.

Finally, we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to the church in Philadelphia.
“and so they will know that I unconditionally love you.”
Rev 3:9 corrected translation
“Pay attention, I will repay from the synagogue of Satan those who allege that they themselves are Jews, and yet they are not, but are liars.  Notice, I will cause them to come and prostrate themselves before your feet, and so they will know that I unconditionally love you.”
Explanation:
1.  “Pay attention, I will repay from the synagogue of Satan those who allege that they themselves are Jews, and yet they are not, but are liars.”

a.  Our Lord first demands the attention of these believers and then makes a promise to them.  His promise is that the Jewish unbelievers in Philadelphia will be given what they deserve for their antagonism and persecution of the believers in that local church.


(1)  The implication behind this promise is that the Jewish synagogue was antagonistic to the church of Philadelphia.



(2)  This antagonism was common throughout the Empire and had been going on since the resurrection of Christ and the positive volition of the Gentiles in Antioch.



(3)  The Jewish antagonism toward these churches began with their founding by Paul as documented in Acts.  Nothing had changed in spite of the fall of Jerusalem and administration of the fifth cycle of discipline to Judea.  The Jews in the rest of the Empire still hated Christians and incited the Roman authorities against local groups of Christians.



(4)  Therefore, our Lord promises these believers that these Jews would be repaid for opposition.


b.  This statement is almost identical to the statement to the church in Smyrna, Rev 2:9, “I know your affliction and poverty, but you are rich, also [I know] the slander from those who allege that they themselves are Jews and yet they are not, but [they are] a congregation of Satan.”

c.  That there was hatred and antagonism from the Jews in Philadelphia is indicated by a letter to the Philadelphians written by Ignatius of Antioch in the early 2nd century.


d.  These Jews were not real Jews, but pseudo-Jews.



(1)  Paul explains who the real Jew is in Rom 2:26-29, “Therefore, if the uncircumcised Gentile [believer] observes the requirements from the Law (maybe they will and maybe they will not), will not his uncircumcision be evaluated as circumcision?  [Yes, it will.]  In fact the physically uncircumcised Gentile, by fulfilling the Law, will judge you, the with-written-code-and-circumcision transgressor of the Law.  For he is not a Jew outwardly, neither is circumcision outwardly in the flesh, but he is a Jew inwardly; that is, circumcision [is] of the heart by means of the Spirit, not by means of the written document, whose praise [is] not from man but from God.”


(2)  The real Jew is the person who has believed in Christ.


(3)  The true Jew has been circumcised in their heart; that is, the cutting away of the power and influence of the sin nature to control the motives of one’s life.



(4)  The true Jew believes in the God of Abraham, Isaac, and Jacob; that is, in Jesus Christ, the Messiah.



(5)  These Jews in the assembly of Satan had not believed in Christ.  They had not accepted Him as the Messiah.  They were still involved in the cosmic system of Satan, being blinded by their own religious traditions of men.



(6)  The Jewish unbelievers were not worshipping God, but Satan, and not even realizing it; for all manmade religion is in effect the worship of the creature rather than the Creator, Jesus Christ.



(7)  Gal 6:15-16, “For neither the circumcision [the Jew] nor the uncircumcision [the Gentile] is anything, but the new creation [is something].  And so as many as hold to this standard, prosperity upon them and mercy; that is, upon the Israel of God.”

e.  The Lord’s evaluation of the unbelieving Jew is that they are liars.  They have no right to call themselves ‘Jew’, because that title only belongs to those who have believed in Christ.  This is Paul’s argument in Rom 9, especially Rom 9:6b, “For not all these [who have descended] from Israel are Israel.”
2.  “Notice, I will cause them to come and prostrate themselves before your feet”

a.  The Lord continues with another significant thing to which He wants these believers to pay attention.  The Lord is going to cause these Jews to come to the believers and pay their respects to them.

b.  This raises a number of issues:


(1)  Why is this necessary?



(2)  Has this already taken place or will it take place in the future?



(3)  Will the Jews do this as believers or unbelievers?



(4)  Does it apply to just this local church or does it apply to the Church as a whole?


c.  It is necessary for the Jews to do this because the justice of God requires and demands it.  Jesus Christ is going to make it happen.  He will cause them to come and respect the believing Gentiles.  The Lord has something to prove to the Jew.  He wants to prove to them that the Gentiles who believed in Him were right.  He wants the Jews to respect the fact that those who believed in Him were right.


d.  We have no historical evidence that this has yet taken place.  Certainly from the letter of Ignatius of Antioch in the early 2nd century we know that this had not yet taken place.  There is certainly no evidence of this happening during the last two thousand years of history, and it is not happening today.  Therefore, this must be a future event.  There are only two possibilities for when this will occur:


(1)  Immediately after the resurrection of the Church, but then we are not physically here on earth for the Jews to respect.



(2)  At the second advent of Christ, when the Church returns with Him in glorified resurrection bodies.  This seems to make the most sense.


e.  Based on the answer to the second question, the third question is easily answered.  The Jews will do this as believers for two reasons.


(1)  God respects the volition of His creatures and will not force Jewish unbelievers who hate Gentile believers to respect them or pay homage to them.  That would be a violation of free will, which God will not do.



(2)  The unbelievers are removed from the earth at the Second Advent under the doctrine of the baptism of fire.  Therefore, there will be no Jewish unbelievers on the earth to pay homage to the Church.


f.  Based upon the answers to the previous questions, the last question is also easily answered.  This respect will be paid to the entire Church as the Bride of Christ and not to one local church only.  There may have been a local immediate fulfillment of this promise to the church of Philadelphia, but we have no historical information to confirm it.  Even if this did happen, there is still the principle of the near and far fulfillment of prophecy, which means that both events can occur in the fulfillment of the Lord’s promise.


g.  Will this prostration take place literally?  Probably not, since John is repeatedly told in Revelation by various angels not to do this to them.  The same attitude would apply by the royal family to other believers.  However, figuratively this would be most applicable and is so taught in the New Testament.  For example, 1 Tim 5:17, “Those elders [pastor-guardians] having ruled well in the past with the result that they keep ruling honorably must be considered worthy of double honor [respect and compensation], most of all those who work hard in the Word; that is, the teaching.”

h.  There is another way to regard this, which some scholars reject outright.  When the unbelieving Jew accepts Christ as savior, it would be a normal reaction for them to go to the assembly of the local church and pay their respects to those believers whom they had previously disrespected.  In this sense the Lord would be promising that the efforts to evangelize these Jews would eventually pay off.


i.  The Lord is making the same promise that was given to Isaiah, Isa 60:14, “The sons of those who afflicted you will come bowing to you, and all those who despised you will bow themselves at the soles of your feet; and they will call you the city of the Lord, The Zion of the Holy One of Israel.”  This statement is in a context referring to the Second Advent.



(1)  Isa 49:23, “Kings will be your guardians, and their princesses your nurses. They will bow down to you with their faces to the earth and lick the dust of your feet; and you will know that I am the Lord; those who hopefully wait for Me will not be put to shame.”


(2)  Isa 45:14, “Thus says the Lord, ‘The products of Egypt and the merchandise of Cush and the Sabeans, men of stature, will come over to you and will be yours; they will walk behind you, they will come over in chains and will bow down to you; they will make supplication to you: “Surely, God is with you, and there is none else, No other God.”’”
3.  “and so they will know that I unconditionally love you.”

a.  The final result of our Lord’s promise to repay these unbelieving Jews and cause them to respect the believers in the real synagogue is that the unbelieving Jews (whether or not they become believers) will know that Jesus Christ unconditionally loves those who believe in Him.

b.  This unconditional love for those who believe in Christ was demonstrated at the Cross.

c.  It will be demonstrated again at the resurrection of the Church.


d.  It will be demonstrated again at the second advent of Christ, when the Church returns to rule with Him.


e.  It will be demonstrated throughout our Lord’s millennial reign as the Church rules with Christ.


f.  It will be demonstrated in the eternal state.


g.  Our Lord’s unconditional love for each individual believer and especially for the royal family will be made known to every creature that has ever existed, whether angelic or human, whether believer or unbeliever.


h.  Therefore, whether ‘they’ are Jewish believers or unbelievers makes no difference.  They will both know that Jesus Christ loves us unconditionally.
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