Rev 3:7



 is the continuative use of the conjunction KAI, meaning “And,” followed by the dative of indirect object or destination from the masculine singular article and noun AGGELOS, which means “a human messenger serving as an envoy.  It is translated “to the messenger.”  With this we have the descriptive genitive from the feminine singular article and noun EKKLĒSIA, modified by the prepositional phrase EN plus the locative of place from the feminine singular proper noun PHILADELPHEIA, meaning “of the assembly in Philadelphia.”  Then we have the second person singular aorist active imperative from the verb GRAPHW, which means “to write.”

The aorist tense is a constative aorist, which regards the action in its entirety at this moment.


The active voice indicates that John is responsible for producing the action.


The imperative mood is a command.
“And to the messenger of the church in Philadelphia write:”
 is the accusative direct object from the neuter plural demonstrative pronoun HODE, meaning “these things” with the third person singular present active indicative from the verb LEGW, which means “to say: He says.”

The present tense is a descriptive present of what is about to be said.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for the reality of what our Lord says.

Then we have the nominative subject from the masculine singular article and adjective HAGIOS, meaning “The Holy One,” which emphasizes the deity of Christ.  This is followed by the appositional nominative subject from the masculine singular article and adjective ALĒTHINOS, used as a substantive, meaning “The Truthful One,” emphasizing the humanity of Christ.  Then we have the appositional nominative masculine singular articular present active participle from the verb ECHW, which means “to have: the One who has.”

The article is used as a relative pronoun, translated “the one who” and substantivizes the participle.


The present tense is an aoristic present which states a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Jesus Christ produces the action.


The participle is circumstantial is its verbal aspects.

This is followed by the accusative direct object from the feminine singular article and noun KLEIS, which means “the key” (BDAG, p. 546) plus the possessive genitive from the masculine singular proper noun DAUID, meaning “of David.”  This means the authority to rule Israel.  Then we have the appositional nominative subject from the masculine singular articular present active participle from the verb ANOIGW, which means “to open” (BDAG, p. 84).


The article is used as a relative pronoun, translated “the one who.”

The present tense is an aoristic present which states a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Jesus Christ produces the action.


The participle is circumstantial is its verbal aspects.

This is followed by the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular negative adjective OUDEIS, meaning “no one.”  With this we have the third person singular future active indicative from the verb KLEIW, which means “to shut, lock, bar Mt 6:6; 25:10; Lk 11:7; Jn 20:19, 26; Acts 21:30; Rev 3:7-8; 20:3; 21:25.”


The future tense is a predictive future, which affirms what will take place.


The subject “no one” produces the action of shutting or locking.


The indicative mood is declarative for a dogmatic statement or fact.

Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular present active participle from the verb KLEIW, meaning “to shut.”
The entire phrase is:


The article that governs the participle  also governs the participle , with the two participles being connected by the conjunction  (a Granville-Sharp construction).  The two phrases  and  are simply modifiers of the two participles.  Therefore, this participle must be translated like the previous participle “the one who.”

The present tense is an aoristic present which states a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Jesus Christ produces the action.


The participle is circumstantial is its verbal aspects.  It is translated “the one who shuts.”
Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular negative adjective OUDEIS, meaning “no one” with the third person singular present active indicative from the verb ANOIGW, which means “to open.”

The present tense is a futuristic present, which makes a confident assertion about what is going to take place in the future.  The event is so certain that it is thought of as already occurring.  It is translated like a future tense verb: will open.

The subject “no one” produces the action of opening.


The indicative mood is declarative for a dogmatic statement or fact.

“The Holy One, the Truthful One, who has the key of David [authority to rule Israel], He who opens and no one will shut and He who shuts and no one will open says these things.”
Rev 3:7 corrected translation
“And to the messenger of the church in Philadelphia write: The Holy One, the Truthful One, who has the key of David [authority to rule Israel], He who opens and no one will shut and He who shuts and no one will open says these things.”
Explanation:
1.  “And to the messenger of the church in Philadelphia write:”

a.  Our Lord now turns His attention to the pastor and church in Philadelphia, directing John to write a note to him and his congregation.


b.  The history and historical background of the city of Philadelphia.



(1)  “It was named for the founders’ sponsor, King Attalus of Pergamum (159–138 b.c.), whose surname Philadelphus meant ‘loyal to his brother [Eumenes]’.  It is 20 miles east of Sardis and 60 miles east of Smyrna, on a 700 foot plateau.  A settlement named Callatebus seems to have existed here from around 900 B.C. and was invaded by Cyrus on his march to Sardis in 546 B.C.



(2)  Though Sardis was so near, Attalus thought that a new center of population was needed in this fertile heartland of Lydia.  He imported Macedonian veterans to settle there, as the shields on its coinage before 100 B.C. imply.  Like Sardis Philadelphia was helped by Tiberius after the earthquake of A.D. 17 and showed its gratitude by adding Neocaesarea to its name.  The city became Philadelphia Flavia under Vespasian Flavius and in 214 A.D. added the title Neokoros, ‘(emperor-cult-) temple-keeper’.


(3)  Philadelphia’s temples merited it a prosperous stream of pilgrims, so that by A.D. 400 it was known as ‘little Athens’.  Like Smyrna it had a synagogue regarded by the Christians as notably uncooperative.


(4)  Ignatius of Antioch wrote to Philadelphia from Smyrna.  Philadelphia’s own first bishop may have been Demetrios [Demetrius] of 3 Jn 12, “With reference to Demetrius he has been approved by all and by the Truth itself;…”


(5)  From 1109 to 1379 the Byzantine rulers resisted efforts of the Moslems to incorporate the town into their surrounding domains.  The town, with a population of 20,000–25,000 remains partly Greek.”



(6)  “All Christians left the city for Greece after World War I.”

2.  “The Holy One, the Truthful One, who has the key of David [authority to rule Israel], He who opens and no one will shut and He who shuts and no one will open says these things.”

a.  Our Lord continues with three descriptions of Himself



(1)  The first description the Lord gives of Himself is related to His deity.  He calls Himself ‘The Holy One’.  The holiness of Christ is also mentioned in:




(a)  Lk 1:35, “The angel answered and said to her, ‘The Holy Spirit will come upon you, and the power of the Most High will overshadow you; and for that reason the holy Child shall be called the Son of God’.”



(b)  Acts 4:27, “For truly in this city there were gathered together against Your holy servant Jesus, whom You anointed, both Herod and Pontius Pilate, along with the Gentiles and the peoples of Israel.”


(2)  The second description the Lord gives of Himself is related to His humanity.  He calls Himself “The Truthful One.”  The truthfulness of the humanity of Christ is mentioned in:




(a)  Jn 1:14, “And the Word became flesh, and dwelt among us, and we saw His glory, glory as of the uniquely-born from the Father, full of grace and truth.”



(b)  Jn 7:18, “He who speaks from himself seeks his own glory; but He who is seeking the glory of the One who sent Him, He is true, and there is no unrighteousness in Him.”



(c)  1 Jn 5:20, “Now we know that the Son of God has come and has given us the faculty for perception, in order that we may understand the real [objective reality] (because we live in the real [objective reality]) with reference to His Son Jesus Christ.  He is the true God and eternal life.”


(3)  The third description the Lord gives of Himself is related to His authority.  He describes Himself as the One who has the key of David; that is, the authority to rule Israel.

b.  This statement is taken from Isa 22:22.  The context (verses 15-22) says, “Thus says the Lord God of the armies, ‘Come, go to this steward, to Shebna, who is in charge of the royal household.  [Shebna is one of the three officials who advised King Hezekiah, when Assyria besieged Jerusalem, Isa 36:1ff.]  What right do you have here, and whom do you have here, that you have hewn a tomb for yourself here, you who hew a tomb on the height, you who carve a resting place for yourself in the rock?  Behold, the Lord is about to hurl you headlong, O man. And He is about to grasp you firmly and roll you tightly like a ball, to be cast into a vast country; there you will die and there your splendid chariots will be, you shame of your master’s house.  I will depose you from your office, and I will pull you down from your station.  Then it will come about in that day, that I will summon My servant Eliakim the son of Hilkiah, and I will clothe him with your tunic and tie your sash securely about him.  I will entrust him with your authority, and he will become a father to the inhabitants of Jerusalem and to the house of Judah.  Then I will set the key of the house of David on his shoulder, when he opens no one will shut, when he shuts no one will open.”

c.  “In the Bible it [the key to the house] is often a symbol of the steward’s authority over his master’s household and of who gains entry to his master’s presence.  In the OT, God promises to raise up a new ‘steward’ over Israel and to give him the ‘key of the house of David’ so that what he opens no one will shut and what he shuts no one will open (Isa 22:22).”


d.  “In Isa 22:22 Eliakim prefigures Christ as being entrusted with ‘the key of the house of David’.  What Isaiah had in mind no doubt is the grand vizier or majordomo, into whose hands is committed unlimited authority over the royal household, carrying with it a similar influence in all affairs of state.  Jewish commentaries usually interpreted the Eliakim passage as referring to the Messiah.  It speaks of Him as ‘the Heir and Lord of the abiding theocracy’ and is clearly related to Rev 3:7, which implies that the supreme power and the one true key belong to Christ alone.  Only He possesses the key by right.  He may, however, bestow it on others for use.”


e.  This authority is described by the opening and closing or shutting of doors or gates.  Only the person with the keys to the doors or gates has the authority to open or lock them.  The chief steward of the household had this exclusive right, and he could delegate this authority to a gate-keeper or door-keeper.  That person had exclusive authority to decide who would be let in or out of the house.  This is a picture of someone being allowed into the kingdom of God or not as the case may be.  This same illustration is found in Mt 16:19, “I will give you the keys of the kingdom of heaven; and whatever you bind on earth shall have been bound in heaven, and whatever you loose on earth shall have been loosed in heaven.”  Compare Mt 18:18, “Truly I say to you, whatever you bind on earth shall have been bound in heaven; and whatever you loose on earth shall have been loosed in heaven.”

f.  The key of David relates directly to the millennial rule of Christ on earth.  Our Lord will rule as the God-man; that is, in hypostatic union in resurrection body.  Whom our Lord permits into His kingdom is up to Him, and whomever He excludes from His kingdom is His prerogative.
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