Rev 3:20



 is the first person singular aorist middle imperative of the verb EIDON (to see, perceive, look at), used as a demonstrative particle to prompt attention.  It means: Pay attention, (you) see, look; listen; indeed, remember, consider or behold!  Then we have the first person singular perfect active indicative from the verb HISTĒMI, which means “I stand.”

The perfect tense is an intensive perfect, which conveys the idea of a present state, resulting from a past action.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the preposition EPI plus the accusative of place from the feminine singular article and noun THURA, meaning “at the door.”  Then we have the connective conjunction KAI, meaning “and” plus the first person singular present active indicative from the verb KROUW, which means “to knock” (BDAG, p. 570).


The present tense is a durative or progressive present for an action begun in the past (when these believers began their apathy toward Bible doctrine and the execution of the spiritual life) and is continuing at the present time.  It is translated “I keep knocking.”

The active voice indicates that our Lord is producing the action.


The indicative mood is declarative for the reality of what He is doing.
“Pay attention, I stand at the door and I keep knocking.”
 is the indefinite conditional particle EAN (the crasis of EI and AN), meaning “if” and introducing a third class condition, which indicates what is possible.  Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “anyone” and referring to the believer living in Satan’s cosmic system and described by James as a hearer of the word of God, but not a doer.  This is followed by the third person singular aorist active subjunctive from the verb AKOUW, which means “to hear.”

The aorist tense is a constative aorist, which regards the action in its entirety as a possible fact without reference to its beginning, end, progress, or result.

The active voice indicates that the indefinite subject ‘anyone’; that is, the cosmic or lukewarm believer produces the action of hearing the word of God taught.


The subjunctive mood is a potential subjunctive, emphasizing what is possible and emphasizing the volition of the lukewarm believer.

Then we have the genitive direct object from the feminine singular article and noun PHWNĒ with the possessive genitive from the first person singular personal pronoun EGW, meaning “My voice” and referring to the voice of the Lord Jesus Christ, which is the teaching ministry of the Holy Spirit, whenever the word of God is taught.  This is followed by the continuative use of the conjunction KAI, meaning “and” plus the third person singular aorist active subjunctive from the verb ANOIGW, which means “to open” (BDAG, p. 84).

The aorist tense is a constative aorist, which regards the action in its entirety as a possible fact without reference to its beginning, end, progress, or result.


The active voice indicates that the indefinite subject ‘anyone’; that is, the cosmic or lukewarm believer produces the action of opening the door, which is a picture of positive volition to what God has to say.


The subjunctive mood is a potential subjunctive, emphasizing what is possible and emphasizing the volition of the lukewarm believer.
Then we have the accusative direct object from the feminine singular article and noun THURA, meaning “the door.”  The door to the soul is the volition of the individual.  Opening the door is a picture of positive volition and letting the word of God into one’s soul.

“If anyone hears My voice and opens the door,”
 the KAI in brackets is probably part of the text, being found in Codex Sinaiticus (4th century) and Codex 0169 (a 4th century fragment of Rev 3:19-4:3) and the best minuscules from the 10th and 11th century, such as 2344 (which is of comparable textual value to Codex A and C [both 5th century] in Revelation
), even though is it not in Codex Alexandrinus and was not in the text used by Andreas of Caesarea (the first commentator on the book in the 6th century).  Therefore, textual critics put it in brackets, since there is not clear cut agreement.  However, based on the fact KAI is used to introduce the apodosis of a conditional sentence [introducing an apodosis is really due to Hebrew/LXX influence but not offensive to ears trained in good Greek Lk 2:21; 7:12; Acts 1:10; Rev 3:20.
], with the meaning “then” as in Rev 14:9-10 (“If anyone worships the beast and his image…, then [KAI] he will drink the wine of God’s wrath”),
 it is probably a part of the original text.  Because the sentence makes sense without it, some scribes may have omitted it, thinking it was unnecessary.  The important thing to remember is that with or without it, the meaning of the sentence is identical.

This is followed by the first person singular future deponent middle indicative from the verb EISERCHOMAI, which means “to move into a space, enter; to come or go to PROS someone come or go to someone Mk 15:43; Acts 10:3; 11:3; 16:40; Rev 3:20.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle is active in meaning, the Lord producing the action.


The indicative mood is declarative for a dogmatic promise of God.

Then we have the preposition PROS plus the accusative of direction/place from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “to him” in the sense of “towards him” and definitely not “into him.”  A word of explanation is necessary here and provided perfectly by Daniel B. Wallace in his book Greek Grammar Beyond the Basics.

One of the more significant and, at the same time, most misunderstood passages (at least in popular circles) is Rev 3:20.  The crucial phrase for our purposes is “I shall come in to him.” This text has often been taken as a text offering salvation to a lost sinner.  Such a view is based on two assumptions: (1) that the Laodiceans, or at least some of them, were indeed lost, and (2) that  means ‘come into’.  Both of these assumptions, however, are based on little evidence.  With reference to the first assumption, that those in the Laodicean church were not believers, it is important to note that in the preceding verse, the resurrected Lord declares, ‘Those whom I love, I reprove and discipline’.  Here PHILEW is used for ‘love’—a term that is never used of God/Jesus loving unbelievers in the NT.  (Indeed, it would be impossible for God to have this kind of love for an unbeliever, for it routinely speaks of enjoyment and fellowship. AGAPAW, rather, is the verb used of God’s love for unbelievers [cf. Jn 3:16], for it frequently, if not normally, speaks of commitment and, when used with God/Jesus as the subject, the idea is often of an unconditional love.)  This PHILEW must be applied to the Laodiceans here, for the verse concludes, ‘Be zealous, therefore, and repent.’  The inferential οὐ̂ν connects the two parts of the verse, indicating that the Laodiceans are to repent because Christ loves them!  The second assumption is that  means “come into.”  Such an assumption is based on a less than careful reading of the English text!  The ASV, NASB, RSV, NRSV, for example, all correctly render it “come in to.” (Note the space between the prepositions.)  The idea of “come into” would be expressed with EIS as the independent preposition and would suggest a penetration into the person (thus, spawning the idea of entering into one’s heart).  However, spatially PROS means toward, not into.  In all eight instances of  in the NT, the meaning is ‘come in toward/before a person’ (i.e., enter a building, house, etc., so as to be in the presence of someone), never penetration into the person himself/herself.  In some instances, such a view would not only be absurd, but inappropriate (cf. Mk 6:25; 15:43; Lk 1:28; Acts 10:3; 11:3; 16:40; 17:2; 28:8).

What, then, can we say that this verse is affirming?  First, we should answer in the negative: it is not an offering of salvation.  The implications of this are manifold.  Among other things, to use this text as a salvation verse is a perversion of the simplicity of the gospel.  Many people have allegedly ‘received Christ into their hearts’ without understanding what that means or what the gospel means.  Reception of Christ is a consequence, not a condition, of salvation.  (The idea that one is to receive Christ into one’s heart is based on essentially two texts, Rev 3:20 and John 1:12.  But neither passage addresses this.  In Jn 1:12 those who received the word were Jews in Palestine who received Jesus into their homes and treated him as a true prophet.  It is a historical statement, not a soteriological one.)  Grammar can tell us here is what is certainly not correct—namely, that which sees this as an offering of salvation.”
This is followed by the continuative use of the conjunction KAI, meaning “and” plus the first person singular future active indicative from the verb DEIPNEW, which means “to eat a meal; eat, dine Lk 17:8; 22:20; 1 Cor 11:25; Rev 3:20.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the Lord will produce the action.


The indicative mood is declarative for a dogmatic promise of God.

Then we have the preposition META plus the genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with him.”  This is followed by the connective conjunction KAI, meaning “and” plus the nominative subject from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he.”  Implied but not stated is the repetition of the verb “to dine.”  Finally, we have the preposition META plus the genitive of association from the first person singular personal pronoun EGW, meaning “with me.”
“[then] I will enter to him and I will dine with him and he with Me.”
Rev 3:20 corrected translation
“Pay attention, I stand at the door and I keep knocking.  If anyone hears My voice and opens the door, [then] I will enter to him and I will dine with him and he with Me.”
Explanation:
1.  “Pay attention, I stand at the door and I keep knocking.”

a.  The Lord has a very important promise for the apathetic believer.  They still have the opportunity to recover and have fellowship with Him.

b.  The Lord is standing outside the door of the believer’s soul and keeps knocking to come in.

c.  The Lord never gives up on us.  We are the ones who shut Him out of our lives.


d.  This is not an invitation to salvation (see the explanation above in the exegetical notes), but an invitation to the believer to let the Lord have fellowship with him or her in the spiritual life.


e.  Every time there is a Bible class taught, the Lord is knocking on the door of your soul.


f.  We let the Lord come into our soul by our positive volition to His word.  The Lord never stops knocking throughout our spiritual life.  All we have to do is open the door of positive volition to what He wants.


g.  Notice that God does not force Himself on us.  We have to want fellowship with Him.

2.  “If anyone hears My voice and opens the door,”

a.  The subject ‘anyone’ refers to the apathetic, lukewarm believer.

b.  The apathetic believer hears the voice of the Lord through the teaching of God’s word.  This person attends church, but must listen carefully to what is taught.

c.  The door to the soul is the volition of the individual.  Opening the door is a picture of positive volition to the teaching of the word of God.  Letting the Lord inside is a picture of letting the word of God into one’s soul.

d.  Hearing the voice of the Lord is also a reference to heeding the warning discipline mentioned in the previous verse.  The voice of the Lord is the teaching of the word of God.  The lukewarm believer is still attending Bible class occasionally (when he or she feels like it) and they hear the warning of doctrine that applies directly to them.  They hear the warning, but must believe it and take action on it by acknowledging their sinfulness and changing their mind about the execution of the spiritual life (verse 19).

e.  The object “My voice” refers to the voice of the Holy Spirit teaching doctrine to the human spirit of the believer.  The voice of God is associated with the Holy Spirit in Rev 14:13, “And I heard a voice from heaven, saying, ‘Write, “Blessed are the dead who die in the Lord from now on!”‘ ‘Yes,’ says the Spirit, ‘so that they may rest from their labors, for their deeds follow with them.’”
3.  “[then] I will enter to him and I will dine with him and he with Me.”

a.  If the indifferent believer will become positive to doctrine, then the Lord makes a promise that He will enter into his presence and have fellowship with him.

b.  Dining with the Lord is a picture of the intimate fellowship with the Lord through the spiritual life of the Church Age.

c.  Fellowship with the Lord is also taught in:



(1)  1 Cor 1:9, “God is faithful, by means of Whom you were called for the purpose of fellowship with His Son, Jesus Christ our Lord.”


(2)  1 Jn 1:3, “what we have seen and heard, we also have proclaimed to you, in order that you may indeed keep on having fellowship with us.  Furthermore, our fellowship [is] also with the Father and with His Son, Jesus Christ.”

d.  We can have fellowship with the Lord now, just as we will have fellowship and dine with Him as a part of the wedding supper of the Lamb, Rev 19:9, “Then he said to me, ‘Write, “Blessed are those who are invited to the marriage supper of the Lamb.’” And he said to me, ‘These are true words of God.’”

e.  The final prepositional phrase “and he with Me” emphasizes the reciprocal love that we must have for our Lord Jesus Christ.  We have to want fellowship with Christ.  We have to want to love the Lord.


f.  The Lord has always and will always want fellowship with us, because He has an immutable love for us, which motivates Him to come to us and continually knock on our door.
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