Rev 3:19



 is the nominative subject from the first person singular personal pronoun EGW, meaning “I,” followed by the accusative direct object from the masculine plural correlative pronoun HOSOS, meaning “as much as Jn 6:11; used with PAS, it means all who Jn 10:8; even without PAS it has the meaning all who Jn 1:12.  And used with the indefinite particle  or making the expression more general it means: all those whom, whoever, literally ‘as many as ever’.”
  Then we have the conditional particle EAN, used as a “marker of the possibility of any number of occurrences of the same event, ever frequently in place of  after relatives Mt 5:19, 32; Mt 8:19; Rev 11:6. 1 Cor 16:6.”
  HOSOS EAN used together mean “Those whom” in this sentence.  Then we have the first person singular present active subjunctive from the verb PHILEW, which means “to love personally,” referring to the kind of love that exists among members of the same family.


The present tense is a customary, static, and aoristic present.  The action is presented as a state or condition that is reasonably expected or normally occurs and is a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the Lord Jesus Christ produces the action, since He is the speaker dictating to John what to write.


The subjunctive mood is not a potential, but indicates the indefinite object of our Lord’s love: whomever that person might be.

This is followed by the first person singular present active indicative from the verb ELEGCHW, which means “to penalize for wrongdoing, punish, discipline Heb 12:5; Rev 3:19.”
  This verb is the word used for a verbal reprimand as in Tit 1:9; 2 Tim 4:2 and 1 Tim 5:20, “Reprimand in the presence of all those who continually sin.”  A verbal reprimand is warning discipline.  “It implies educative discipline.  The corresponding action is ELEGXIS (rebuke, reproof 2 Pet 2:16, “but he was rebuked for his own evil-doing” (Balaam’s ass in relation to the prophet) and ELEGMOS (reproach, rebuke, reproof) 2 Tim 3:16, “All scripture is profitable for rebuke.”
  Therefore, the translation “reprimand” is probably more accurate here than simply to punish or discipline.

The present tense is a customary, static, and aoristic present.  The action is presented as a state or condition that is reasonably expected or normally occurs and is a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the Lord Jesus Christ produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the connective conjunction KAI, meaning “and” plus the first person singular present active indicative from the verb PAIDEUW, which means “to discipline by whipping or scourging Lk 23:16, 22 mostly of divine discipline Heb 12:6; Rev 3:19; Heb 12:10b; 1 Cor 11:32; 2 Cor 6:9; 1 Tim 1:20; of the discipline of human fathers Heb 12:7, 10a.”


The present tense is a customary, static, and aoristic present.  The action is presented as a state or condition that is reasonably expected or normally occurs and is a fact without reference to its beginning, end, progress, or result.


The active voice indicates that the Lord Jesus Christ produces the action.


The indicative mood is declarative for a dogmatic statement of doctrine.
“Those whom I love, I reprimand and discipline.”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore.”  With this we have the second person singular present active imperative from the verb ZĒLEUW, which means “to be intensely serious about something: be eager, earnest Rev 3:19.”
  It means “to be deeply committed to something, with the implication of accompanying desire—’to be earnest, to set one’s heart on, to be completely intent upon.’”
  I am going to translate this “to be intensely serious.”

The present tense is a tendential, customary, and progressive present for an action that is not yet taking place, but is reasonably expected to occur and continue throughout one’s spiritual life.


The active voice indicates that these lukewarm believers of Laodicea are expected to produce the action.


The imperative mood is a command.

This is followed by the connective use of the conjunction KAI, meaning “and” plus the second person singular aorist active imperative from the verb METANOEW, which means “to change one’s mind.”

The present tense is a tendential, customary, and progressive present for an action that is not yet taking place, but is reasonably expected to occur and continue throughout one’s spiritual life.


The active voice indicates that these lukewarm believers of Laodicea are expected to produce the action.


The imperative mood is a command.
“Therefore, be intensely serious [about your spiritual life] and change your mind.”
Rev 3:19 corrected translation
“Those whom I love, I reprimand and discipline.  Therefore, be intensely serious [about your spiritual life] and change your mind.”
Explanation:
1.  “Those whom I love, I reprimand and discipline;”

a.  Our Lord continues with an encouragement and a warning.


(1)  The encouragement is that He personally loves these believers.



(2)  The warning is that He also reprimands and disciplines.


b.  This statement is taken indirectly from Prov 3:11-12, “My son, do not reject the discipline of the Lord or loathe His reproof, for whom the Lord loves He reproves, even as a father corrects the son in whom he delights.”

c.  The concept of ‘love’ in the noun PHILOS and the verb PHILEW is explained in the ISBE as follows: “The noun occurs thirty times in the NT, usually designating a close personal friendship (Lk 14:12; Jn 11:11; Acts 19:31).  It is the term used in the expression ‘friend of the bridegroom’ (Jn 3:29).  The disciples are called PHILOI of Jesus (Lk 12:4; Jn 15:13–15). Abraham is called ‘friend of God’ (Jam 2:23: cf. Jn 8:34–40).  In contrast to the LXX, the NT uses PHILOS only once in a political context, the Jews’ challenge to Pilate to prove he was a friend of Caesar (Jn 19:12).  The verb occurs in the NT twenty-five times.  It is used for parental love (Mt 10:37), Jesus’ love for Lazarus (Jn 11:3, 36), the disciples’ love for Jesus (Jn 21:15–17; 1 Cor 16:22), God’s love for His Son (Jn 5:50) and for His people (Jn 16:27; Rev. 3:19; but never human love for God).”
  “Phileo is a love, a personal affection that is quite consistent with the severity of discipline associated with God’s love.  The surprising choice of this emotional word comes as a touching and unexpected manifestation of love toward those who deserve it least among the seven churches.”


d.  Therefore, what we have in our verse is not the unconditional impersonal love that God has for all mankind, but the unconditional personal love that Jesus Christ has for those who have believed in Him and are now intimately related to Him as sons of God.  The Lord Jesus Christ personally loves those who believe in Him.  He always has and always will.  His love for the believer is immutable; that is, unchangeable.



(1)  Once a person believes in Christ, the first thing God the Father does is impute or credit to that person the very righteousness that God Himself has.



(2)  Because we are credited by God with being as righteous as God is, God is then free to love us personally and eternally.



(3)  Once God gives His love, He never takes it away.  Once we are loved as sons of God, we are always loved as sons of God.



(4)  We have eternal security as believers because of the love of God.



(5)  Since this personal love that God has for us is immutable and eternal, it is an unconditional personal love.  God will always love us personally no matter what we do wrong.



(6)  However, when we do something wrong as a believer, we come under a different aspect of the love of God related to the justice of God—His divine discipline.  This is mentioned next by our Lord.


e.  The Lord mentions two forms of discipline here: verbal reprimand and corporal punishment.



(1)  Verbal reprimand is a formal warning to a person that they have done something wrong and it will not be tolerated, if they do it again.  “ELEGCHW refers to a verbal rebuke designed to bring a person to acknowledge his fault.  It attempts to correct by word as compared with PAIDEUW, which accomplishes the same goal by act.”
  Verbal reprimands come in two forms: speaking and writing.  Our verbal reprimands come from the teaching of the word of God.  When you are sitting in Bible class and hear something taught that applies directly to you and relates to something you have done wrong, you are being verbally reprimanded by the Lord.  This is your warning discipline.  At this point, if you heed the warning and acknowledge your sin to God, you are immediately forgiven and move on in the spiritual life.  However, some believers ignore this warning and do nothing.  For them the next step applies.



(2)  Corporal punishment is the physical punishment that comes to a believer that ignores warning discipline in the form of verbal reprimand from the teaching of Scripture.  This person receives some sort of physical punishment to get their attention.  For example, they might get sick (1 Cor 11:3, “For this reason among you many are weak and sick and a large number sleep”), have a car accident, get robbed, etc.  Something happens physically that causes them great mental or physical pain.  This punishment affects your physical life adversely in some manner.  It is not testing.  It hurts and you cannot endure its effects.

f.   The historical background for this statement is explained in ISBE as follows: “As an important constituent of the Israelite notion of education, the Hebrew words have three major connotations: (1) training and instruction (Ps 6:7; Prov 31:1; Job 4:3; Isa 28:26; Hos 7:15), (2) verbal correction or warning (Ps 2:10; Prov 9:7; Isa 8:11; Jer 6:8), and (3) corporal chastisement or punishment (Dt 22:18; 1 Kg 12:11, 14; 2 Chr 10:11, 14; Prov 22:15; 23:13; Ezek 5:15). Education and discipline or chastening were inextricably intertwined in ancient Israelite thought, even though one or the other might be emphasized in a particular context.  This interrelationship is clearly expressed in the synonymous couplet from Ps 94:12: ‘Blessed is the man whom You discipline, O Lord, and whom You teach out of Your law’.  The traditional Greek conception of education, on the other hand, thoroughly ruled out the pedagogical value of corporal chastisement or punishment.  The Greek perspective on education is clearly expressed in a general essay on education from the second century A.D.: ‘Children should be taught by encouragement and reasoning, not by beatings and maltreatment.’  In the Israelite view, however, education cannot dispense with corporal punishment (compare: Prov 29:19; 13:24; 22:15; 23:12–14; 29:15, 17).”


g.  The doctrinal background for this statement is given in Heb 12:5-11:

“In fact, you have completely forgotten the exhortation which instructs you as sons, 
‘My son, do not regard lightly the discipline [training] from the Lord, nor give up because you are disciplined by Him;
For whom the Lord loves unconditionally He disciplines; furthermore He scourges with a whip every son whom He receives’.
You endure for the purpose of training; God deals with you as with sons; for what son [is there] whom a father does not discipline?  But if for the sake of argument you are without discipline, of which all have become participants, then you are illegitimate and not sons.  Furthermore, on the one hand we had the discipline of our earthly fathers, and we respected [them]; on the other hand shall we not to a much greater degree obey the Father of spirits, and live?  Because, on the one hand they disciplined [us] for a short time at their discretion, but on the other hand He [disciplines us] for our advantage, that we might participate in His holiness.  In fact all discipline, on the one hand, does not seem for the moment to be joyful, but painful; but on the other hand to those who are being trained by it, it yields afterwards the prosperous production produced by righteousness.”
2.  “Therefore, be intensely serious [about your spiritual life] and change your mind.”

a.  Based upon the fact that the Lord loves us and consequently disciplines us as a father does the son whom he loves, the Lord expects the lukewarm believer to do one thing in life, which is described here as two sides of the same coin.  “The OUN shows that this relationship of love is not yet reciprocal and should be sought through zeal and repentance.  Lukewarmness is not necessarily terminal.”



(1)  The apathetic, lukewarm believer must become intensely serious about their spiritual life and executing the will of God, and 



(2)  they must change their mind about the importance of the word of God, the life of indifference they have been living, and the importance of living the spiritual life God has provided for them.


b.  A similar command is given by Paul in Rom 12:11, “with reference to diligence [in living the spiritual life], [do] not [be] negligent ones; with reference to the Spirit, be enthusiastic; with reference to the Lord, serve [as an ambassador].”

c.  The apathetic, lukewarm believer has a serious attitude problem—they have no attitude.  They are neither hot or cold, but lukewarm.  They are indifferent; they don’t care; they are content the way they are.

d.  They cannot continue in this attitude without receiving warning and intensive discipline.  If that doesn’t work they will enter the state of perpetual carnality and die prematurely as a result.

e.  They must have a change of mind about their priorities in life.


f.  What God wants must become more important to them than what they want.


g.  They have to become intensely serious (zealous) about living the spiritual life that God has provided for them.  This means that they must become intensely serious about:



(1)  The importance of learning doctrine.



(2)  The importance of believing and retaining doctrine.



(3)  The importance of applying doctrine; that is, the use of the problem solving devices of the spiritual life.



(4)  The importance of knowing and staying in the will of God.



(5)  The importance of developing virtue, honor, and integrity in life and maintaining those things.



(6)  The importance of learning and developing an unconditional personal love for God.



(7)  The importance of unconditional impersonal love for others.



(8)  The importance of passing all the testing that God brings into our life, in order to testify against Satan.



(9)  The importance of “making captive every thought resulting in obedience to Christ,” 2 Cor 10:5.



(10)  The importance of “comprehending the love of and for Christ which goes beyond ordinary knowledge, in order that you may be filled up to all the fullness of God,” Eph 3:19.


h.  These believers need to obey the commands of 2 Pet 1:5-8, “Now for this very reason also, in order to make every effort, supply virtue with your confidence in doctrine, and with your virtue [supply] knowledge; and with your knowledge [supply] self-discipline, and with your self-discipline [supply] perseverance, and with your perseverance [supply] the spiritual life, and with your spiritual life [supply] brotherly love, and with your brotherly-love [supply] unconditional love.  For since these things belong to you and are increasing, they make you neither useless nor unfruitful as a result of your full knowledge of our Lord Jesus Christ.”

i.  The only way to accomplish this change of mind is stated in 2 Pet 3:18, “but continue to grow in the sphere of grace and knowledge of our Lord and Savior Jesus Christ.”
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