Rev 22:17



 is the coordinating use of KAI, used with itself, meaning “Both…and.”  With this we have the nominative subject from the neuter singular article and noun PNEUMA, meaning “the Spirit” and referring to God the Holy Spirit plus the nominative subject from the feminine singular article and noun NUMPHĒ, meaning “the bride” and referring to the Church or royal family of God.  Then we have the third person plural present active indicative from the verb LEGW, meaning “to say.”

The present tense is a retroactive progressive present or durative present for an action that began in the past and continues in the present.  It is also a customary present for what normally and is reasonably expected to occur.


The active voice indicates that God the Holy Spirit and Church Age believers produce the action of saying something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the second person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to come.”

The present tense is a tendential present for an action that is proposed but has not yet actually taken place or a customary present for what is reasonably expected to occur.


The deponent middle/passive voice is active in meaning—the unbeliever is invited to produce the action.


The imperative mood is an imperative of entreaty, which has the force of an urgent request.

“Both the Spirit and the bride say, ‘Come’.”
 is the continuative use of the conjunction KAI, meaning “And then,” indicating the next thing to happen in a sequence of events—after the unbeliever receives the invitation to believe in Christ he or she must then say to themselves that they must come to Christ for eternal salvation.  Then we have the nominative subject from the masculine singular articular present active participle of the verb AKOUW, which means “to hear: the one who hears.”

The article is used as a relative pronoun, translated “the one who.”

The present tense is a descriptive present for what happens at the moment the unbeliever hears the gospel message.


The active voice indicates that the unbeliever produces the action of hearing the message of the gospel and the invitation to believe in Christ.


The participle is circumstantial.

This is followed by third person singular aorist active imperative from the verb EIPON, which means “to say something to someone else or to say something to oneself, which means ‘to think’ as in Jn 7:45, 50; 9:10; 13:24.”


The aorist tense is a constative aorist, which views the entire action as a fact without reference to its progress.


The active voice indicates that the unbeliever produces the action.


The imperative mood is a command, and in the third person is frequently translated ‘let him do…’, which is  easily confused in English with the idea of permission.  “It’s force is more akin to ‘he must’ however.”

Then we have the second person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to come.”

The present tense is a descriptive present for an action that occurs now.


The deponent middle/passive voice is active in meaning; the unbeliever produces the action of coming to Christ.


The imperative mood is a command that the unbeliever imposes upon himself.  It is his or her action of believing in Christ.

“And then the one who hears must think, ‘come’.”
 is the resultant use of the conjunction KAI, meaning “And so or consequently.”  Then we have the nominative subject from the masculine singular articular present active participle of the verb DIPSAW, which means “to be thirsty.”

The article is used as a relative pronoun, translated “the one who.”

The present tense is a descriptive/static present for what is currently the state or condition of the unbeliever who is positive at God consciousness.  They are eager for a relationship with God.

The active voice indicates that the unbeliever produces the action of recognizing the fact that God exists, wants to have a relationship with God, hears the message of the gospel and the invitation to believe in Christ and is ready to do so.


The participle is circumstantial.

This is followed by the third person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to come.”

The present tense is a descriptive present for an action that occurs now.


The deponent middle/passive voice is active in meaning—the unbeliever produces the action of coming to Christ.


The imperative mood is a command, and in the third person is better translated by the word “must.”
“And so, the one who is thirsty must come;”
 is the nominative subject from the articular present active participle of the verb THELW, which means “to will, want, wish, or desire: the one who desires.”

The article is used as a relative pronoun, translated “the one who.”

The present tense is a descriptive present/static present for the present state or condition that a person has of desiring eternal life.


The active voice indicates that the unbeliever who desires eternal life produces the action of desiring that eternal life.


The participle is circumstantial.

Then we have the third person singular aorist active imperative from the verb LAMBANW, which means:

1.  “to take” as in Jn 12:3; 19:23.

2.  “to receive or accept” as in Jn 5:34, 44; 3:11, 32-33.

3.  “to choose, select” as in Heb 5:1, “For every high priest chosen from among men…”
4.  “to receive in the sense of accepting something as true” as in Jn 12:48: 17:8.

5.  “to receive, get, or obtain as in Jn 4:36; 7:39; 13:30; Rev 22:17.”


The aorist tense is a constative aorist, which regards the momentary action in its entirety.


The active voice indicates that the unbeliever must produce the action of receiving or accepting the offer of eternal salvation.


The imperative mood is a command and in the third person singular is better translated by the word “must.”
This is followed by the accusative direct object from the neuter singular noun HUDWR, meaning “the water” plus the genitive of identity or descriptive genitive from the feminine singular noun ZWĒ, meaning “of life.”  Finally, we have the adverbial accusative of manner from the noun DWREAN, meaning “as a gift, without payment, freely.”
  The accusative substantive functions semantically like an adverb in that it qualifies the action of the verb rather than indicating quantity or extent of the verbal action.  It frequently acts like an adverb of manner, though not always.  This usage is restricted to a certain group of words that, historically, were used adverbially.  That is to say, many adverbs developed from the accusative form of the noun or (especially) adjective.  The noun  is frequently used for an adverbial accusative (Jn 15:25; Rom 3:24; 2 Cor 11:7; Gal 2:21; 2 Thes 3:8; Rev 21:6; 22:17).”

“the one who desires must receive [accept] the water of life as a gift.”
Rev 22:17 corrected translation
“Both the Spirit and the bride say, ‘Come’.  And then the one who hears must think, ‘come’.  And so, the one who is thirsty must come; the one who desires must receive the water of life as a gift.”
Explanation:
1.  “Both the Spirit and the bride say, ‘Come’.”

a.  The speaker in this verse continues to be the Lord Jesus Christ.
  This statement is His final invitation in Scripture to the unbeliever to believe in Him for eternal life.

b.  The phrase ‘The Spirit’ refers to God the Holy Spirit, who through His ministry of common grace invites the unbeliever to believe in Christ.

c.  ‘The bride’ is the Church; that is, all believers of the Church Age, who have the ministry of reconciling the world to Christ and are ambassadors for Christ, entreating the world to believe in Him.  

d.  The entreaty ‘come’ is the invitation of both the Spirit and the bride to the unbeliever to believe in Christ.  Since both the Holy Spirit and believers participate together in inviting the unbeliever to believe in Christ, no unbeliever can ever say that they were not asked to believe in Christ.
2.  “And then the one who hears must think, ‘come’.”

a.  Once the unbeliever has received the invitation to believe in Christ from the witness of the Church Age believer and the convincing ministry of the Holy Spirit, then the unbeliever who hears that invitation must say something to himself.  He must tell himself to come to Christ.

b.  The unbeliever cannot just do nothing with the invitation to believe in Christ.  He must make a decision either to come to Christ or not come to Christ.

c.  The one who hears must say to himself ‘come’, if he wants eternal life.


d.  This statement is the Lord Jesus Christ telling the unbeliever for the final time in Scripture what he or she must do to be saved.  They must come to Christ, which was His message throughout His first advent.  Coming to Christ is equivalent to believing in Christ.


(1)  Mt 11:28, “Come to Me, all who are weary and heavy-laden, and I will give you rest.”


(2)  Mt 19:21, “Jesus said to him, ‘If you wish to be complete, go and sell your possessions and give to the poor, and you will have treasure in heaven; and come, follow Me.’”


(3)  Mk 10:14, “But when Jesus saw this, He was indignant and said to them, ‘Permit the children to come to Me; do not hinder them; for the kingdom of God belongs to such as these.’”


(4)  Jn 5:39-40, “You search the Scriptures because you think that in them you have eternal life; it is these that testify about Me; and you are unwilling to come to Me so that you may have life.”


(5)  Jn 6:37, “All that the Father gives Me will come to Me, and the one who comes to Me I will certainly not cast out.”


(6)  Jn 6:44, “No one can come to Me unless the Father who sent Me draws him; and I will raise him up on the last day.”
3.  “And so, the one who is thirsty must come;”

a.  As a result of the unbeliever hearing the gospel invitation and God the Holy Spirit making that invitation a reality in their soul, after the unbeliever has told themselves to come to Christ, they must do so.

b.  The one who is thirsty is the unbeliever with positive volition to the gospel invitation.


c.  The Old Testament background for this statement is found in Isa 55:1, “Ho!  Every one who thirsts, come to the waters; and you who have no money come, buy and eat.  Come, buy wine and milk without money and without cost.”

d.  The New Testament background for this statement is found in Jn 4:7-30.

4.  “the one who desires must receive [accept] the water of life as a gift.”

a.  The subject of this statement is still the unbeliever.  He or she is the one who desires the water of eternal life.

b.  The water of life is the metaphor for eternal life.


c.  Eternal life is given as a free gift from God to anyone who wants it.


d.  This life is in the Son.  Anyone desiring this life must believe in Christ.


e.  The unbeliever who desires eternal life must receive the Lord Jesus Christ as a free gift of God’s grace in order to have the water of eternal life.


f.  The unbeliever must accept the person and work of Christ, which is analogous to the water of life.

g.  The background for this statement has already been given in:



(1)  Rev 7:17, “because the Lamb, the one in the middle of the throne, shall shepherd them.  Furthermore He will lead them to the springs of the waters of life, and God will wipe away every tear from their eyes.”


(2)  Rev 21:6b, “I am the Alpha and the Omega, the beginning and the end.  I will give without cost to him who thirsts from the spring of the water of life.”

h.  Eternal life is a free gift of the Lord Jesus Christ to every member of the human race.  Anyone can believe in Christ.  It costs them nothing.  Jesus Christ paid the full admission price on the Cross for entrance into eternal life.


i.  The invitation to the unbeliever is free and simple: believe in the Lord Jesus Christ and you will be saved.  Come to the Lord Jesus Christ; believe in Him.
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