Rev 20:13



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb DIDWMI, which means “to give up something that has been under one’s control for a relatively long time: give up, give back; the sea gave up its dead Rev 20:13.”


The aorist tense is a constative/historical aorist, which looks at the entire future event as a past fact.


The active voice indicates that the subject (the sea) produces the action of giving up something.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine singular article and noun THALASSA, which means “the sea.”  This is followed by the accusative direct object from the masculine plural article and adjective NEKROS, which is used as a substantive and means “the dead.”  This noun is then modified by the accusative masculine plural article with the preposition EN plus the locative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “in it” and referring to the feminine singular noun THALASSA = sea.  Literally this says “the in it dead.”  There is an ellipsis of the verb EIMI, meaning “to be: were” with the article being used as a relative pronoun, so that we have “the dead which [were] in it.”
“And then the sea gave up the dead which [were] in it;”
 is the adjunctive use of the conjunction KAI, meaning “also,” followed by the nominative subject from the masculine singular article and noun THANATOS, meaning “death” plus the connective conjunction KAI, meaning “and” with the nominative subject from the masculine singular article and noun HADĒS, transliterated as “Hades.”  Then we have the third person singular aorist active indicative from the verb DIDWMI, which means “to give up something that has been under one’s control for a relatively long time: give up, give back.”

The aorist tense is a constative/historical aorist, which looks at the entire future event as a past fact.


The active voice indicates that death and Hades produces the action of giving up something.


The indicative mood is declarative for a simple statement of fact.
This is followed by the accusative direct object from the masculine plural article and adjective NEKROS, meaning “the dead.”  This noun is then modified by the accusative masculine plural article with the preposition EN plus the locative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “in them.”  There is an ellipsis of the verb EIMI, meaning “to be: were” with the article being used as a relative pronoun, so that we have “the dead which [were] in them.”
“also death and Hades gave up the dead which [were] in them.”
 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person plural aorist passive indicative from the verb KRINW, which means “to be judged.”

The aorist tense is a constative/historical aorist, which views the future action as a past fact.


The passive voice indicates that all the dead from the sea, death, and Hades received the action of being judged.


The indicative mood is declarative for a dogmatic statement of doctrine.

Then we have the appositional nominative subject from the masculine singular adjective HEKASTOS, which means “each one.”  (If this were in the neuter plural, then it could be considered the subject, since in Greek the neuter plural subject often takes a singular number in the verb.  But the adjective is masculine, not neuter, and the verb is plural, not singular.  Therefore, the adjective HEKASTOS can only be an appositional nominative.)  The importance of this construction is that “while they are judged as a group, the resulting judgment, nevertheless, in individual.”
  Finally, we have the preposition KATA plus the adverbial accusative of the norm/standard/reason/cause from the neuter plural article and noun ERGON plus the possessive genitive from the third person masculine plural intensive pronoun AUTOS, meaning “according to” or “on the basis of their works/deeds/actions/accomplishments.”
“And then they were judged, each one, on the basis of their works.”
Rev 20:13 corrected translation
“And then the sea gave up the dead which [were] in it; also death and Hades gave up the dead which [were] in them.  And then they were judged, each one, on the basis of their works.”
Explanation:
1.  “And then the sea gave up the dead which [were] in it;”

a.  John continues his description of the vision he sees by noting the general resurrection of all the dead at the end of human history for the Last Judgment.


b.  This general resurrection of the dead is mentioned in Acts 24:15, [Paul is speaking and referring to himself, “having a hope in God, which these men [Paul’s antagonists] cherish themselves, that there shall certainly be a resurrection of both the righteous and the wicked.”

c.  The dead include several major groups in human history.



(1)  All the people who died throughout human history apart from any special event.



(2)  All the unbelievers who died in the universal flood.



(3)  All the unbelievers who died at the Second Advent of Christ.



(4)  All the unbelievers who died at the end of the millennial reign of Christ in the Gog/Magog revolution.



(5)  The term “dead” is a reference to those who continue to be spiritually dead, because they have never believed in Christ.  At this point in the chronological sequence of Revelation we have come to the end of human history, where all those who have believed in Christ are now spiritually alive and in resurrection body.  They are not part of these dead.


d.  In this statement John deals specifically with a certain group of dead unbelievers who are especially associated with water—the unbelievers of the world during the universal flood, including the half angel/half human Nephalim.


e.  There are millions if not billions of people who died in the universal flood.  Their abode after death was at the bottom of the sea.


f.  The ocean is the seal over the gates of Hades.  The sea giving up its dead is a picture of the gates of Hell being opened to permit the resurrection of unbelievers for the Last Judgment.


(1)  Job 38:16-17, “Have you entered into the springs of the sea or walked in the recesses of the deep?  Have the gates of death been revealed to you, or have you seen the gates of deep darkness?”


(2)  Ezek 26:19-20, “For thus says the Lord God, ‘When I make you a desolate city, like the cities which are not inhabited, when I bring up the deep over you and the great waters cover you, then I will bring you down with those who go down to the pit, to the people of old, and I will make you dwell in the lower parts of the earth, like the ancient waste places, with those who go down to the pit, so that you will not be inhabited; but I will set glory in the land of the living.”

g.  The Nephalim who perished in the universal flood are described by Peter as “the spirits in prison,” their prison being a compartment of Hades under the sea, 1 Pet 3:19-20, “by means of Whom [God the Holy Spirit], after having traveled, He made a proclamation to the spirits in prison, who once were disobedient, when the patience of God continued to wait patiently in the days of Noah, while the ark was being constructed, into which a few; that is eight souls, were brought safely through the water.”  The same thing is mentioned by Jude in Jude 6, “and the angels who did not stay in their own sphere of authority, but abandoned their own dwelling place, He [the Lord Jesus Christ] has guarded in eternal chains under darkness for the judgment of the great day.”

h.  The dead delivered up by the sea refer especially to the spirits in prison who abandoned their own dwelling place and have been guarded in eternal chains under darkness for the judgment of the great day.  That day has now come for the Nephalim.
2.  “also death and Hades gave up the dead which [were] in them;”

a.  In addition to the sea, death and Hades also give up the dead unbelievers which are in them.  “The double reference to the dead who participate in this resurrection…involves the unsaved dead only.  …All those judged here will fall under the authority of the second death (Rev 20:6).”



(1)  At the resurrection of Christ from the dead, the believers of the Old Testament period of human history are transferred from the compartment of Hades called Paradise, to the new Paradise in heaven with the Lord Jesus Christ.



(2)  Therefore, Hades has already given up its dead believers at the resurrection of Christ.



(3)  During the Church Age any believer who dies is said to be “absent from the body and face-to-face with the Lord.”  Thus no believer goes to Hades during the Church Age.



(4)  We have already seen in Revelation that believers who are martyred during the Tribulation are already in heaven “under the altar” and therefore are also not in Hades.



(5)  There is no death during the millennial reign of Christ, and therefore, believers do not die and go to Hades.



(6)  Thus, the reference here to death and Hades giving up its dead is a reference to unbelievers only.


b.  Death and Hades are paired together three times in Revelation.  Our passage plus:


(1)  Rev 1:18b, “furthermore I hold the keys to death and Hades.”


(2)  Rev 6:8a, “Then I looked, and behold, [there was] a grey horse, and the one sitting on it, his name [was] ‘Death’.  In fact Hades was following along with him.”

c.  Hades is clearly the location of the torment of dead unbelievers, Lk 16:23, “In Hades he lifted up his eyes, being in torment, and saw Abraham far away and Lazarus in his bosom.”  Acts 2:31, “he [David] looked ahead and spoke of the resurrection of the Christ, that He was neither abandoned to Hades, nor did His flesh suffer decay.”

d.  Death is personified here as in 1 Cor 15:26, “Death, the last enemy, will be abolished.”  Also compare 1 Cor 15:55, “Death, where [is] your victory?  Death, where [is] your sting?”  Death is depicted as a person, holding the unbelievers prisoner in their place of confinement—“Hades.”

e.  John sees a vision of Death as a person releasing the unbelievers of the world from their imprisonment in Hades, their prison—a vivid way of describing the resurrection of the dead for the Last Judgment.
3.  “And then they were judged, each one, on the basis of their works.”

a.  All the unbelievers of human history are finally judged by the Lord Jesus Christ at the Last Judgment.

b.  Jude 1:14-15, “And also Enoch, the seventh from Adam, prophesied about them, saying, ‘Behold, the Lord came with a countless number of His holy ones to execute judgment against all men; that is, to punish every soul because of all their works of ungodliness, which they have lived in a godless manner, and because of all the cruel words, which godless sinners have spoken against Him.’”

c.  Each unbeliever is judged on the basis of or according to their works, deeds, actions, accomplishments; that is, on the basis of all their human good.


d.  The unbeliever cannot be judged for their sins, because their sins were already judged at the Cross, in order that they might have the opportunity to be saved.  Christ was judged as a substitute for the sins of the entire world, 1 Jn 2:2, “In fact He is the propitiation for our sins, and not for ours only, but also for the entire world.”  “Propitiation” means the satisfaction of the justice of God.  God the Father is satisfied with the punishment of sin on the Cross, so that sin is no longer the issue that God has against the human race.  So what does God have against these unbelievers, if not their sinfulness?  God has against them their works of righteousness, which are dead works.

e.  As Jude says “to punish every soul because of all their works of ungodliness, which they have lived in a godless manner, and because of all the cruel words, which godless sinners have spoken against Him.’”  There are two aspects here:


(1)  “Their works of ungodliness” includes all their human good, their self-righteousness, their false religion; that is, their works of righteousness, which have no credit with God, Rom 4:6, “just as David also speaks of the blessing on the man to whom God credits righteousness apart from works.”


(2)  “Their cruel works spoken against Him (Christ)” is a reference to the unbelievers’ rejection of the love of God and offer of eternal salvation.  Rom 3:17, “In fact they have not acknowledged [given due recognition to] the way of peace [reconciliation to God through faith in Christ].  There is no respect for God before their eyes.”

f.  All of the works, deeds, accomplishments of the unbeliever do not add up to the perfect righteousness of God, which is required to live with God forever.  This perfect righteousness is a gift of God to anyone who believes in Christ, “For on the basis of grace you have been saved with the result that you are saved through faith; and this [salvation] [is] not from the source of  yourselves; [it is] a gift from God, not by works, in order that no one may boast [take pride in themselves].”

g.  Three very special passages apply to the “dead” mentioned here.



(1)  Jn 3:18, “He who believes in Him is not judged; he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”


(2)  Jn 3:36, “He who believes in the Son has eternal life; but he who does not obey the Son will not see life, but the wrath of God remains on him.”


(3)  Mt 25:41…46, “Then He will also say to those on His left, ‘Depart from Me, accursed ones, into the eternal fire which has been prepared for the devil and his angels’;…These will go away into eternal punishment, but the righteous into eternal life.”
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