Rev 2:14



 is the adversative use of the conjunction ALLA, meaning “But” plus the first person singular present active indicative from the verb ECHW, which means “I have.”

The present tense is a descriptive present for what is now going on in our Lord’s judgment and evaluation of these believers.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for simple statement of fact.

Then we have the preposition KATA plus the ablative of opposition from the second person singular personal pronoun SU, meaning “against you.”  With this we have the accusative direct object from the neuter plural adjective OLIGOS, which means “a few things” (BDAG, p. 702).

“But I have a few things against you,”
 is the appositional use of the conjunction HOTI, meaning “namely, that.”  “Not infrequently a HOTI clause stands in apposition to a noun, pronoun, or other substantive. When it does so the translation of the HOTI as namely, that should make good sense (although that will also work).”
  This is followed by the second person singular present active indicative from the verb ECHW, which means “to have: you have.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the believers of this church produce the action of having something.


The indicative mood is declarative for a simple statement of fact.

Then we have adverb of place EKEI, meaning “there” and referring to the local church in Pergamum.  This is followed by the accusative masculine plural present active participle from the verb KRATEW, which means “to adhere strongly to, hold of commitment to someone or something; hold fast (to) someone or something, and hence remain closely united; Col 2:19; Mk 7:3-4, 8; 2 Thes 2:15; Rev 2:14-15.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that some believers in the local church of Pergamum are producing the action.  The subject of the action of this participle is not stated but implied by the masculine plural of the participle that it is some of the believers in this church.  Note that the masculine plural of this participle does not refer back to the singular subject in the main verb ECHW.

The participle is circumstantial.

This is followed by the accusative direct object from the feminine singular article and noun DIDACHĒ, which means “the content of teaching Mt 16:12; Jn 7:16f; 18:19; Acts 2:42; 5:28; 13:12; 17:19; Rom 6:17; 16:17; 1 Cor 14:26; 2 Jn 9f; Rev 2:14-15, 24; Tit 1:9; Heb 6:2; 13:9; Mk 1:27.”
  With this we have the subjective genitive masculine singular from the proper noun BALAAM, meaning “the teaching of Balaam” = “what Balaam taught.”  These false teachers were teaching in the church of Pergamum what Balaam taught Balak, the king of Moab, namely that it was permissible to compromise with demon religious practices and engage in immoral demon sexual activity.
“namely, that you have there [believers] holding to the teaching of Balaam,”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to Balaam.  Then we have the third person singular imperfect active indicative from the verb DIDASKW, which means “to teach: kept on teaching.”

The imperfect tense is descriptive imperfect, which describes what was actually taking place at some point in the past.


The active voice indicates that Balaam produced the action.


The indicative mood is declarative for simple statement of fact.

This is followed by the dative direct object from the masculine singular article and proper noun BALAK, transliterated as “Balak.”  Then we have the aorist active infinitive from the verb BALLW, which means “to throw, put, place, apply, lay, or bring (BADG, p. 163).”  In Modern English we call it “setting a trap” for someone.

The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The active voice indicates that Balak produced the action of placing, laying or setting a trap.


The infinitive is an infinitive of purpose.

This is followed by the accusative direct object from the neuter singular noun SKANDALON, which means “(1) a device for catching something alive, a trap Rom 11:9; 1 Jn 2:10; (2) an action or circumstance that leads one to act contrary to a proper course of action or set of beliefs: a temptation to sin, enticement to apostasy, false belief, etc., the figurative use of the first meaning; Mt 18:7; Lk 17:1; Rev 2:14; Rom 16:17; put a temptation in someone’s way Rom 14:13.”
  Then we have the preposition ENWPION plus the adverbial genitive of place from the masculine plural article and noun HUIOS with the possessive genitive from the masculine singular proper noun ISRAĒL, meaning “before the sons of Israel.”
“who kept teaching Balak to set a trap before the citizens of Israel,”
 is the appositional aorist active infinitive from the verb ESTHIW, which means “to eat.”

The aorist tense is a constative aorist, which regards the past fact in its entirety.


The active voice indicates that the sons of Israel produced the action of eating.


The infinitive is a substantival, appositional infinitive.  “Like any other substantive, the substantival infinitive may stand in apposition to a noun, pronoun, or substantival adjective (or some other substantive).  The appositional infinitive typically refers to a specific example that falls within the broad category named by the head noun. This category is easy to confuse with the epexegetical infinitive.  The difference is that the epexegetical infinitive explains the noun or adjective to which it is related, while apposition defines it.﻿﻿  Insert the word namely before the infinitive. Another way to test it is to replace the to with a colon.  For example, ﻿Jam 1:27﻿ (‘﻿Pure religion … is this, to visit orphans and widows﻿’) could be rendered ‘﻿Pure religion is this, namely, to visit orphans and widows,﻿’ or ‘﻿Pure religion is this: visit orphans and widows.﻿’”


Then we have the accusative direct object from neuter plural adjective EIDWLOTHUTOS, which means “something offered to a cultic image/idol, food sacrificed to idols.  It refers to sacrificial meat, part of which was burned on the altar as the deities’ portion, part was eaten at a solemn meal in the temple, and part was sold in the market for home use. Within the Mosaic tradition it was unclean and therefore forbidden, Acts 15:29; 21:25; 1 Cor 8:1, 4, 7, 10; 10:19; Rev 2:14, 20.”
  With this we have the connective conjunction KAI, meaning “and” plus the aorist active infinitive from the verb PORNEUW, which means “to engage in sexual immorality, engage in illicit sex, to fornicate, in Greek literature frequently used in reference to prostitution 1 Cor 6:18; 10:8; Rev 2:14, 20; 17:2; 18:3, 9.”

“namely to eat things sacrificed to idols and to engage in illicit sex.”

Rev 2:14 corrected translation
“But I have a few things against you, namely, that you have there [believers] holding to the teaching of Balaam, who kept teaching Balak to set a trap before the citizens of Israel, namely to eat things sacrificed to idols and to engage in illicit sex.”
Explanation:
1.  “But I have a few things against you,”

a.  Our Lord now turns from His commendation of the believers in Pergamum to the things which He has against them.

b.  As with all of us, there are things for which the Lord commends us and is very pleased with us, and other things which He has against us.  The things he has against us are always related to our personal sins and desires that are against His will.

c.  The Lord is gracious in telling us ahead of time in His written word what it is that He does not like and has against us, so that we have the opportunity to change our mind and correct these things.
2.  “namely, that you have there [believers] holding to the teaching of Balaam,”

a.  The Lord names specifically what it is that He has against these believers and by extension to any Church Age believer who might become involved in the same beliefs.

b.  There were believers in the church of Pergamum that accepted, believed, and adhered to the teaching of Balaam.  The phrase ‘you have there’ shows that the persons whose presence was being tolerated were not teachers from abroad as at Ephesus, but members of the local congregation of the city.
  What was the teaching of Balaam, and how did it come down to the church from 1400 B.C. when Balaam lived?

c.  To understand the teaching of Balaam, we must go back and piece together two statements in Scripture regarding his life.



(1)  Num 25:1-9, “While Israel remained at Shittim, the people began to play the harlot with the daughters of Moab.  For they [the daughters of Moab] invited the people [of Israel] to the sacrifices of their gods, and the people ate and bowed down to their gods.  So Israel joined themselves to Baal of Peor [a demon god], and the Lord was angry against Israel.  The Lord said to Moses, ‘Take all the leaders of the people and execute them in broad daylight before the Lord, so that the fierce anger of the Lord may turn away from Israel.’  So Moses said to the judges of Israel, ‘Each of you slay his men who have joined themselves to Baal of Peor.’  Then behold, one of the sons of Israel came and brought to his relatives a Midianite woman, in the sight of Moses and in the sight of all the congregation of the sons of Israel, while they were weeping at the doorway of the tent of meeting.  When Phinehas the son of Eleazar, the son of Aaron the priest, saw it, he arose from the midst of the congregation and took a spear in his hand, and he went after the man of Israel into the tent and pierced both of them through, the man of Israel and the woman, through the body. So the plague on the sons of Israel was checked.  Those who died by the plague were 24,000.”


(2)  Num 31:16, “Behold, these [foreign women] caused the sons of Israel, through the counsel of Balaam, to trespass against the Lord in the matter of Peor, so the plague was among the congregation of the Lord.”

d.  The teaching or counsel of Balaam was to get the men of Israel involved socially and then sexually with the women, who were practicing demon worship.  In this way, the men of Israel would forsake the God of Israel and turn to following Satan through demon worship.


e.  The conduit for departure from the spiritual life of Israel was eating meat offered to idols and having illicit sexual intercourse with women involved in idolatry.  Balaam suggested to the king of Moab, Balak, that since he (Balaam) could not curse Israel (Num 23-24), there was another way to defeat them.  Israel could be defeated spiritually through idolatry and the sexual immorality of the Phallic cult.

f.  The Scriptures leave us in no doubt as to what conclusions to draw with regard to Balaam’s character.  He is represented as the archetype of the false teachers of the Christian Church who pervert the truth of the gospel in the interests of personal gain (2 Pet 2:15) and under the guise of Christian liberty advocate compromise with the world (Rev 2:14).”


g.  Notice that not all of the believers in Israel went after the social and sexual enticements of these Moabite women.  Just 24,000 out of two million males or 12 out of every 1000, or 1.2%.  The same thing was happening in the church of Pergamum.  There were a few believers going after the social and sexual enticements of the idol worship and normal social life of the citizens of the city.  This was compromise with the cosmic system of Satan.


h.  These believers were living and teaching others that it was alright to compromise on a few things—like offering incense to the Emperor once a year, and having a temple prostitute whenever you had the overpowering need for sex.  These believers said that a little compromise never hurt anyone and would help bring others into the church.  Obviously, this was the justification of Satan for compromise with his evil.


i.  “Balaam became a prototype of all corrupt teachers who betrayed believers into fatal compromise with worldly ideologies.  At Pergamum some within the church had decided that accommodation was the wisest policy.  They taught the way of compromise.  They took a laxer attitude than John to pagan society and religion.  They may have been a group who honestly believed that it was possible without disloyalty to maintain a peaceful coexistence with Rome.”


j.  The motivation of these false teachers is explained by Beale (p. 249), “Like Balaam, this was a group of false prophets who were encouraging participation in idol feasts by teaching that such permission was permissible for Christians.  We may speculate that this course of action was rationalized by thinking that it was only an empty gesture that fulfilled patriotic or social obligations and was legitimate as long as Christians did not really believe in the deities being worshiped.  Part of the false teachers’ effectiveness lay in their sincere belief that they were teaching correct doctrine; while possible, it is unlikely that they were intentionally trying to deceive the church.  Of course, their teaching would ultimately dilute the exclusive claims of the church’s Christian witness to the world, which was still the church’s strength.  Perhaps part of the motivation for the teachers’ attitude was the threat of economic deprivation, which may have facilitated the comparison with Balaam, since the original narrative and subsequent reflections on it associate his deceptive motives with financial gain.”
3.  “who kept teaching Balak to set a trap before the citizens of Israel,”

a.  The Lord continues with an explanatory phrase that defines what the teaching of Balaam was.

b.  Balak was the son of Zippor and king of Moab.  He was overcome with fear after the Israelites defeated the Amorites and so summoned Balaam in order to curse them (Num 22–24).  His futile attempts to seduce the people into idolatry and immorality were legendary (Judg 11:25; Micah 6:5).


c.  Balaam kept on teaching Balak, the king of Moab, to set a trap before the citizens of Israel.  The trap was a religious trap.  It was a trap involving idol worship and sexual immorality.


d.  This trap was used with partial success against the Jewish believers of the Exodus generation, and again against the Christians of the early Church.  Satan was still using the same system to distraction believers.  Nothing had changed in over 1500 years.  In case you may have missed it, Satan is still using the same system today and is still successful with it.

4.  “namely to eat things sacrificed to idols and to engage in illicit sex.”

a.  What is Satan’s system of distracting believers?  Get them to compromise with religion, for that is what eating meat sacrificed to idols was all about.  And get them to engage in illicit sex, which usually entraps a believer in a state of perpetual carnality; for having sex once is rarely enough.

b.  To eat meat offered to idols meant nothing to the believer with the correct understanding of doctrine, as Paul taught in 1 Cor 8, 10.


(1)  1 Cor 8:4, “So concerning the eating of meat offered to an idol we know that [there is] no such thing as an idol in the world and that [there is] no God except one.”



(2)  1 Cor 8:7-8, “But this knowledge is not in everyone.  In fact, because of being accustomed to the idol up to the present time, they are eating as though it is food offered to an idol.  And their conscience, being weak, is defiled.  Yet food will never bring us close to God.  Neither if we do not eat do we lack an advantage nor if we eat do we have an advantage.”



(3)  1 Cor 8:10-13, “For if someone should see you, the one who has knowledge, dining in an idol temple, will not his conscience, if he is weak, be strengthened, with the result that he might eat the things offered to an idol?  For the weak are being [spiritually] ruined by your knowledge, your fellow-believer, for the sake of whom Christ died.  And by sinning in this manner against your fellow-believers, and by wounding their weakened conscience, you are sinning against Christ.  For this very reason, if food causes my fellow-believer to sin, I will absolutely not eat meat forever, in order that I might not cause my fellow-believer to sin.”



(4)  1 Cor 10:7-8, “And do not become worshipers of idols as some of them, just as it stands written, ‘The people sat down to eat and drink, and stood up to play.’  Nor let us ever practice sexual immorality, as some of them practiced sexual immorality and so twenty-three thousand fell dead in one day.”  Why the different numbers?




(a)  “A possible solution to the apparent discrepancy in the death count found in Num 25:9 (24,000) and Paul’s figure of 23,000 may reside in the phrase one day. Moses and most of Israel were mourning the death of those who had been executed by the judges (Num 25:5) or killed by an ongoing plague. Meanwhile Phineas was dispatching an Israelite man and Moabite woman in their last act of immorality (Num 25:6-8), which brought to completion God’s discipline of the immoral Israelites and ended the death toll by plague at 24,000, a number probably intended as a summary figure.  Another explanation of the 24,000 in Numbers (contra Paul’s 23,000) is that the former included the leaders (cf. Num 25:4), whereas the latter did not.”




(b)  “The solution is: Moses in Numbers includes all who died “in the plague”; Paul, all who died “in one day”; one thousand more may have fallen the next day.  Or, the real number may have been between twenty-three thousand and twenty-four thousand, say twenty-three thousand five hundred, or twenty-three thousand six hundred; when writing generally where the exact figures were not needed, one writer might quite veraciously give one of the two round numbers near the exact one, and the other writer the other.”



(5)  1 Cor 10:19-20, “Therefore, what do I mean?  That meat offered to idols is anything, or that the idol is anything?  No.  But [I mean] that the things which they [Gentile unbelievers] are sacrificing, they are sacrificing to demons and not to God.  And I do not want you to become partners with demons.”



(6)  1 Cor 10:25-33, “You may eat anything which has been sold in the meat market, questioning nothing for conscience’ sake; for the earth [is] the Lord’s and its fullness.  If any of the unbelievers invites you and you want to go, you may eat anything which is set before you, questioning nothing for conscience’ sake.  But if anyone [believer or unbeliever] should say to you, ‘This is meat sacrificed to idols,’ stop eating because of that one who informed [you] and the conscience. However I do not mean his own conscience, but the conscience of the other man.  So why is my freedom being condemned by the other person’s conscience?  If I partake with gratitude, and I do, why am I being slandered because of that for which I am giving thanks? Therefore whether we eat or drink or do anything, do all things for the purpose of the glory of God.  Be inoffensive both to the Jews and to the Greeks and to the church of God, just as I also strive to please everyone in all respects, not seeking my own benefit, but the benefit of the many, in order that they may be saved.”

c.  The Christian attitude toward illicit sexual intercourse is clearly taught by Paul in:



(1)  1 Thes 4:3, “For this is the will of God, your sanctification, that you abstain from sexual immorality.”  1 Thes 4:7, “For God [the Father] has not called us for the purpose of sexual immorality, but into the sphere of sanctification.”



(2)  Eph 5:3-4, “But fornication and all sexual immorality or insatiable sexual desire must not even be mentioned among you, as is proper for the saints, that is, obscene behavior and speaking sexual foolishness or coarse gesturing and joking, which is not proper, but rather gratitude.”


(3)  Heb 13:4, “Marriage [must be] respected by everyone, and sexual intercourse [must be] undefiled; for fornicators and adulterers God will judge.”


(4)  1 Cor 6:15-18, “Do you not understand that your bodies are Christ’s members?  Therefore, taking Christ’s members, shall I make them members of a demon cult prostitute?  Absolutely not!  Or do you not understand that the one who joins himself to a female temple prostitute is one body?  For it [Scripture] says, ‘The two will be one flesh.’  But the one who joins himself to the Lord is one spirit.  Avoid sexual immorality.  Every kind of sin, which a person might commit, is independent of the body.  But the one who practices sexual immorality keeps on sinning against his own body.”
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