Rev 2:12



 is the continuative use of the conjunction KAI, meaning “And” followed by the dative of indirect object or destination from the masculine singular article and noun AGGELOS, which means “a human messenger serving as an envoy.  It is translated “to the messenger.”  With this we have the descriptive genitive feminine singular article and noun EKKLĒSIA, modified by the prepositional phrase EN plus the locative of place from the feminine singular proper noun PERGAMOS, meaning “of the assembly in Pergamum.”  Then we have the second person singular aorist active imperative from the verb GRAPHW, which means “to write.”


The aorist tense is a constative aorist, which regards the action in its entirety at this moment.


The active voice indicates that John is responsible for producing the action.


The imperative mood is a command.
“And to the messenger [pastor-teacher] of the church in Pergamum write:”
 is the Homeric Greek accusative direct object from the neuter plural demonstrative pronoun HODE, meaning “these things” with the third person singular present active indicative from the verb LEGW, which means “to say: He says.”


The present tense is a descriptive present of what is about to be said.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for the reality of what our Lord says.
Then we have the nominative masculine singular subject from the articular present active participle of the verb ECHW, meaning “to hear: the one who has, or He who has.”


The present tense is a perfective present, which emphasizes the present state from the root meaning of the verb ‘to have’, which in itself produces the perfective idea of existing results.


The active voice indicates that Jesus Christ produces the action of having.


The participle is ascriptive, being substantivized by the article, and functioning as the subject of this sentence.

This is followed by the accusative direct object from the feminine singular article and noun HROMPHAIA, which means “a large and broad sword’ used by non-Greek-speaking peoples, especially the Thracians Rev 6:8; 19:15, 21; a sharp and double-edged sword Rev 2:12; 1:16.”  With this we have the accusative feminine singular adjective DISTOMOS, meaning “double-edged of a sword Heb 4:12; Rev 1:16; 2:12.”  Also with the noun we have the accusative feminine singular adjective OXUS, meaning “having a keen edge for cutting, sharp; a sharp sword Rev 1:16; 2:12; 19:15.” 
“He who has the sharp double-edged broadsword [divine discipline] says these things:”
Rev 2:12 corrected translation
“And to the messenger [pastor-teacher] of the church in Pergamum write: He who has the sharp double-edged broadsword [divine discipline] says these things.”
Explanation:
1.  “And to the messenger [pastor-teacher] of the church in Pergamum write:”

a.  Our Lord now turns His attention to the pastor and church in Pergamum, directing John to write a note to them.


b.  The history of the city of Pergamum.



(1)   Pergamum (modern Bergama) was fifteen miles inland from the northeast Aegean shore and seventy miles north of Smyrna.  Archeological finds in the neighborhood date from the epoch of nearby Troy, 1200 B.C.



(2)  Founded by Greek colonists, the town had a local coinage before 420 B.C.  During Alexander’s conquest Antigonus seized Pergamum, and at the latter’s death in 301 Lysimachus of Thrace gained control of Asia Minor.  Eumenes II (197–159 B.C.) attained such great power that he could dictate the succession to the Seleucid throne in 175.  He brought his dynasty to its peak, and his capital became a center of artistic and literary culture.  His library of 200,000 scrolls rivaled Alexandria’s and in place of Egyptian papyrus it popularized as writing material the goatskin sheets that thus came to be known as PERGAMĒNĒ, corrupted into English as “parchment.”  Pergamum also had a famous school of sculpture.  Its wealth was based on agricultural surplus, silver mines, stock breeding, woolen textiles, and the making of parchment. Pergamum was one of the most beautiful of Greek cities.  Its public buildings were built on terraces on a steep mountain and culminated in the palace and fortifications at the acropolis.  The whole is a magnificent example of Hellenistic city planning.


(3)  A very large theater was erected at the top of the Acropolis, near the library and beside temples of Dionysus, Athena, and Demeter.  The most splendid monument of Pergamum was the ‘altar of Zeus’, forty feet high, that once crowned its acropolis.  This lofty pagan shrine could have been the “Satan’s throne” of Rev 2:13, either because it was of imposing height or because it symbolized Rome’s power administered at Pergamum from 190 until transferred to Ephesus by Hadrian A.D. 129.  The last monarch, Attalus III (138–133), cynically ‘bequeathed’ his domain to Rome at his death.


(4)  From the Roman period on, the city’s building activity moved down the hillside to the plain where modern Bergama sprawls.  At the south end of this plain grew up the healing center, famous throughout the world since 350 B.C.  Its attendants, though fostering superstitious beliefs, also showed genuine sympathy for the sufferers and sometimes could help them with a surprisingly adequate stock of medical lore acquired through years of observation.  Galen, a native of Pergamum who received his early training there (160 B.C.), along with his rival Hippocrates founded scientific medicine.


(5)  Pergamum, drained of its treasury by the Roman takeover, supported Mithridates against Rome in 88 B.C. and saw its library handed over to its hated rival Alexandria by Cleopatra’s friend Antony.  Josephus told of a Roman letter in 139 B.C. and a Pergamum senate decree in 130 defending the Jewish community already installed in Pergamum as in many neighboring cities of Asia Minor.



(6)  The first temple of the imperial cult was built in Pergamum (about 29 B.C.) in honor of Rome and Augustus.  This was where the worship of the divine emperor had been made the touchstone of civic loyalty under Domitian.


(7)  The several years of Paul’s ministry in Ephesus may have enabled him to bring Christianity to the Jews in Pergamum.  The Pergamum monuments bring to mind events in the ministries of Paul or John: the theaters, for which the admission ticket was sometimes “a white stone” (Rev 2:17); the extensive triple gymnasium, where youths trained not only in sport (1 Cor 9:24) but also in philosophy, while walking among the colonnades.


(8)  Archeologists have retrieved four churches built at Pergamum before 717.  Leo the Isaurian and his son circa 740 rebuilt the city after Moslem invasions; the Crusaders occupied it in 1212.  The Ottomans installed since 1330 enriched the town with fifteen mosques.”



(9)  Even though Pergamum was no longer the governor’s residence when the Revelation to John was written, it was one of the cities in which he regularly held court.  The governor alone held the right of capital punishment.  The sharp two-edged sword of Christ mentioned in the greeting (2:12) and in the threat (2:16) is contrasted implicitly with the ‘sword’ of the governor.  Another connotation of ‘Satan’s throne’ may be that Pergamum was one of the oldest and most prominent centers of the imperial cult, that is, the worship of the Roman emperor as a divine being, in the province.

2.  “He who has the sharp double-edged broadsword [divine discipline] says these things:”

a.  The subject of this statement is the Lord Jesus Christ, as we saw from Rev 1:16a, “and He has seven stars [pastors] in His right hand, and a sharp double-edged broadsword came out of His mouth;”

b.  The sharp double-edged broadsword represents the use of divine discipline from the justice of God.  This can be seen in:


(1)  Rev 6:8, “Then I looked, and behold, an ashen horse and the rider, his name was ‘death’; in fact, Hades was marching in step with him.  Furthermore, authority was given to them over a fourth of the [population of the] earth, to kill with the board-sword [warfare] and with famine [economic depression] and with deadly disease and by the wild animals of the earth.”



(2)  Rev 19:15, “And a sharp broadsword proceeds from His mouth, in order that with it He might destroy the nations, then He will rule them with an iron scepter; prior to this He treads the wine press of the wine of wrath, even the anger of God, the Omnipotent One.”



(3)  Rev 19:21, “Then the rest were killed [slaughtered] with the broadsword which came out of the mouth of Him [Jesus Christ] who was mounted on the horse, then all the birds were gorged with their corpses.”


c.  Christ possesses the real and ultimate authority, symbolized by the ‘sharp two-edged sword’, in the place where the Roman proconsul exercised the ‘power of the sword’ in judgment.


d.  The double-edged sword represents Christ’s authority to judge and discipline believers, which is far more important than the power of Satan, represented by the Roman emperor and his authority to exercise capital punishment.

e.  “Christians were persecuted in Pergamum due primarily to the prevailing imperial cult rather than popular cults like Asklepios.  Emperor worship was linked to civic loyalty and patriotism.  Thus refusal to participate was not only godless but subversive.  Christians, due to their rejection of the Roman gods, were called atheists; but they were also accused of ‘hatred of the human race’ because they refused to show political loyalty to the emperor and thus to the Roman people.  Moreover, the Jews were tolerated because they represented an ancient nation, while Christians had no national history.  The Jewish people were protected and recognized by a Roman treaty.  Christianity had no such background and so was labeled a mere ‘superstition,’ all the more hated for its exclusivism and intolerance of the gods.”
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