Rev 2:10



 is the accusative direct object from the neuter singular cardinal adjective MĒDEIS, which means “nothing,” but “as the accusative of the inner object it can be rendered not…at all, in no way as in Mk 5:26, she received no benefit at all or Lk 4:35, without harming him in any way also: Acts 4:21; 10:20; 11:12; Jam 1:6; Rev 2:10.”
 

  Then we have the second person singular present passive imperative from the verb PHOBEW, which means “to fear, to be afraid.”


The present tense is a customary present, which has the force of a general precept.  This prohibition makes no comment about whether the action is going on or not.  It merely states the principle of what is reasonably expected.


The passive voice indicates that the believers in Smyrna receive the action of fearing nothing.


The imperative mood is a command.

This is followed by the accusative direct object from the neuter plural relative pronoun HOS, meaning “the things which” or “what.”  Then we have the second person singular present active indicative from the verb MELLW, which means “to be about to: you are about to.”


The present tense is a tendential present, which regards the action at the point of almost occurring.  The action is about to begin.  The inherent nature of this word gives it a tendential aspect.


The active voice indicates that the believers of Smyrna are about to produce the action of suffering.


The indicative mood is declarative for the reality of the action.

With this we have the present active infinitive from the verb PASCHW, which means “to suffer.

The present tense is a tendential present in coordination with the action of the main verb MELLW, which this infinitive complements.


The active voice indicates that the believers of Smyrna are about to produce the action of suffering.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

“Do not fear at all what you are about to suffer.”

 is the first person singular aorist middle imperative of the verb EIDON (to see, perceive, look at), used as a demonstrative particle to prompt attention.  It means: pay attention, (you) see, look; listen; indeed, remember, consider or behold!  Then we have the third person singular present active indicative from the verb MELLW, which means “to be about to: he is about to.”


The present tense is a tendential present, which regards the action at the point of almost occurring.  The action is about to begin.  The inherent nature of this word gives it a tendential aspect.


The active voice indicates that Satan is about to produce the action of throwing.


The indicative mood is declarative for the reality of the action.

With this we have the present active infinitive from the verb BALLW, which means “to throw.”


The present tense is a tendential present in coordination with the action of the main verb MELLW, which this infinitive complements.


The active voice indicates that Satan is about to produce the action of throwing.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

Then we have the nominative subject from the masculine singular article and adjective DIABOLOS, meaning “the devil.”  This is followed by the preposition EK plus the partitive ablative from the second person plural personal pronoun SU, meaning “from you.”  There is an implied TIS here
, meaning “some from among you” or simply “some of you.”  Then we have the preposition EIS plus the accusative of place from the feminine singular noun PHULAKĒ, which means “into prison.”  Then we have the conjunction HINA, meaning “in order that” and indicating the purpose for some of these believers being thrown into prison.  This is followed by the second person plural aorist passive subjunctive from the verb PEIRAZW, which means “to be tested: you might be tested.”


The aorist tense is a constative aorist, which regards the action in its entirety.


The passive voice indicates that some of the believers of Smyrna will receive the action of being tested.


The subjunctive mood indicates the purpose related to the action of the main verb.
“Pay attention, the devil is about to throw some of you into prison in order that you may be tested,”

 is the continuative use of the conjunction KAI, meaning “and” followed by the second person plural future active indicative of the verb ECHW, which means “you will have.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that these believers will produce the action of having something.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the feminine singular noun THLIPSIS, which means “affliction, trouble, tribulation, persecution, distress, etc.”  Then we have the adverbial genitive of time from the feminine plural noun HĒMERA and the cardinal adjective DEKA, meaning “ten days” or “ten times.”  Note that this is not in the accusative case which would indicate the extent of time, i.e., for a period of ten days, indicating how long the persecution would last.  Rather the genitive indicates the kind of time, and thus indicating that the persecution is the kind of persecution that will happen during ten periods of time.
“and you will have persecution ten days (times).”

 is the second person singular present deponent middle/passive imperative from the verb GINOMAI, which means “to come into a certain state or possess certain characteristics, to be, prove to be, turn out to be.”
  It should be translated “keep on proving to be faithful.”

The present tense is a durative present, which emphasizes the continuation of an action already in progress.


The deponent middle/passive voice is active in meaning—the believers under the testing of persecution produce the action.


The imperative mood is an imperative of condition, in which the imperative in an independent clause is the equivalent of a dependent, conditional clause.  This usage of the imperative mood is followed by a future tense (or subjunctive mood) and connecting KAI, which is exactly what we have coming up in the verse.  It can be translated “If you are faithful until death, then I will…”  Examples of this same use can be seen in Jn 2:19; Jam 4:7-8; Lk 6:37-38.

Also see Wallace, p. 489ff.  This can also be translated in the traditional way, “Be faithful until death and I will give to you the crown of life.”

This is followed by the predicate nominative masculine singular from the adjective PISTOS, meaning “faithful.”  Then we have the preposition ACHRI plus the adverbial genitive of time (indicating acts or conditions that prevail up to a certain point; persecute to the death Acts 22:4;  faithful unto death Rev 2:10; 12:11
) from the masculine singular noun THANATOS, meaning “until death.”  This is followed by the consequential use of KAI, meaning “then” where KAI functions to introduce the apodosis of a conditional sentence, as in Rev 14:9-10, ‘If anyone worships the beast and his image…, then [kai] he will drink the wine of God’s wrath.’
  Then we have the first person singular future active indicative from the verb DIDWMI, which means “to give: I will give.”


The future tense is a predictive future, which affirms what will definitely take place.


The active voice indicates that our Lord will produce the action.


The indicative mood is declarative for a dogmatic promise from the sovereignty, righteousness, and justice of God.

This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to the faithful believer under the testing of persecution to the point of physical death.  Finally, we have the accusative direct object from the masculine singular article and noun STEPHANOS, meaning “the wreath, crown, prize, or reward.”  With this we have descriptive genitive feminine singular article and noun ZWĒ, meaning “of life.”
“Keep on proving to be faithful until death then I will give to you the crown of life.”

Rev 2:10 corrected translation
“Do not fear at all what you are about to suffer.  Pay attention, the devil is about to throw some of you into prison in order that you may be tested, and you will have persecution ten days (times).  Keep on proving to be faithful until death then I will give to you the crown of life.”
Explanation:
1.  “Do not fear at all what you are about to suffer.”

a.  Our Lord now gives a command that is also an encouragement.


b.  The background for this command is found in Ps 46:1-2, “God is our refuge and strength, a very present help in trouble.  Therefore we will not fear, though the earth should change and though the mountains slip into the heart of the sea.”



(1)  Mt 10:28, “Do not fear those who kill the body but are unable to kill the soul; but rather fear Him who is able to destroy both soul and body in hell.”



(2)  Heb 13:6, “so that confidently we say, ‘The Lord [is] my helper; I will not be afraid of what man will do to me.’”



(3)  1 Pet 3:14, “But even if you may suffer because of virtue, [you are] happy. ‘And don’t even begin to be afraid of their fear, nor be disturbed.’”



(4)  1 Pet 4:12-13, “Beloved, do not be surprised because of the trial by fire among you for the purpose of testing which is happening for your benefit, as if an unusual thing was happening to you, but as you keep on sharing in the sufferings of Christ, rejoice, in order that you might also rejoice exulting at the revelation of His glory.”



(5)  1 Pet 4:19, “Therefore, let those who indeed suffer on account of the will of God commit their souls to a faithful creator in the sphere of doing what is inherently right.”


c.  The Lord tells these believers ahead of time that they are going to suffer persecution.  He warns them and us that we will be persecuted.  Suffering happens.  It is inevitable since we live in Satan’s kingdom.  But we are not to fear anything that man can do to us, because the Lord is our refuge and strength.


d.  The fear of persecution was the fear of death, because the Romans did not throw a person into prison just to keep them in prison.  Prison was nothing more than a temporary place to hold people until they could be executed in some manner.


e.  Therefore, the Lord is really warning these believers not to be afraid of death.  They were about to be thrown in prison and tortured for ten days and then be executed.  They are encouraged not to be afraid of this final test in their life.

2.  “Pay attention, the devil is about to throw some of you into prison in order that you may be tested,”

a.  The Lord now uses the particle IDOU to get the attention of John and those to whom John is writing.  It is critical that these believers be aware that what is about to happen is a part of the plan and purpose of God.  Satan is going to act against believers, but it is all a part of God’s greater plan and purpose for that believer’s life.


b.  The fact that the devil is the enemy of the believer is clearly stated in Eph 6:11-12, “Put on the full armor from God in order that you may always be able to hold your ground against the strategies produced by the devil, because our struggle is not against blood and flesh, but against rulers, against authorities, against world-rulers of this darkness, against the spirit-forces of evil in the heavenlies.”


c.  The devil will use his agents—antagonistic Jewish unbelievers to incite the local Greek and Roman authorities to action against these believers.  The devil will use legitimate governmental authority to persecute believers, just as he did to crucify our Lord.


d.  The purpose of the imprisonment was to get believers to recant their faith in Christ and worship the emperor, which was the front for worship of Satan.  Refusal to do so meant death.


e.  Therefore, these believers are facing the ultimate test in the spiritual life—is your faith in Christ more important than your temporary physical life?


f.  The Lord wanted this test to take place, so that He could prove to the devil that eternal life is far more important to the believer than his temporary physical life on earth.


g.  It really comes down to a test of love—do you love Christ more than yourself?


h.  God is providing the test; the devil is proving a temptation.
3.  “and you will have persecution ten days (times).”

a.  The Lord continues by indicating the length of time of the testing and persecution.


b.  There are two possibilities here, both referring to a literal period of time.



(1)  This can refer to a literal ten day duration for the immediate persecution that would come to these believers at some point after the epistle was disseminated and taught to these believers.  This would be the near fulfillment of the prophecy.



(2)  This can refer to a literal period of ten times for persecution of believers in the church as the far fulfillment of this prophecy.  These persecutions occurred from 95-319 A.D.


c.  Were there ten periods of historical persecution of the Church from Domitian to the Emperor Constantine, when Christians ceased to be persecuted?



(1)  The persecution mentioned here under Domitian would be the first.



(2)  Under Trajan (98-117) at the beginning of the second century the question of Christianity arose in a letter sent to the emperor by Pliny the Younger, proconsul of Bithynia. Faced with a great increase of the Church that had caused the temples to be deserted and the trade in offerings to fall off, Pliny had followed up anonymous accusations, called upon accused persons to renounce their faith and worship the imperial statue, and either managed to enforce compliance or imposed severe punishment. He wished to know whether he had taken the right course. Trajan in his reply recognized that punishing known believers was the correct thing to do, but he insisted that any who recanted should be released, and he provided some protection for Christians by stating that they should not be tracked down and that anonymous accusations should be disregarded.  In general, persecution seems not to have been either common or severe in Trajan’s time, although Ignatius of Antioch, who wrote his famous letters on the way to execution at Rome, was a notable victim.



(3-4)  The more relaxed attitude of Trajan persisted under his great successors Hadrian (117-138) and Antoninus Pius (137-161).  Hadrian in a rescript to the proconsul of Asia (circa 125) added the further protection that any who falsely accused others of being Christians should suffer even more stringent punishment than those they accused.  Undoubtedly the Church enjoyed peace in many areas at this time. Isolated martyrdoms still occurred, of course, e.g., that of Polycarp in Smyrna (156) and that of Justin in Rome (165).  In the records, the issue was not the illegality of Christianity as such but the refusal of Christians to give proof of loyalty, as all others would do apart from the Jews who were specifically exempt, by making some offering to a statue of the divine emperor.  Popular rumors, e.g., that the Christians were atheists, cannibals, and incestuous persons, helped to inflame ordinary citizens against the Church, especially in times of emergency through earthquake, famine, fire, or flood, and the steadfast rejection of idolatrous offerings gave some substance to at least the first of these charges.



(5)  Toward the end of the Antonine period, Marcus Aurelius (161-180), although a great emperor in other respects, took a more hostile attitude to the faith. The terrible outbreak of mob violence in South Gaul in 177, which produced some of the heroic martyrs of the early Church, marred the reputation of an otherwise sagacious and conscientious ruler.  Commodus (180-192) favored the Christians because of the influence of one of his concubines.



(6)  The third century brought an intensification of persecution broken by long periods of virtual toleration.  As Tertullian claimed, the Church enjoyed rapid expansion as the century progressed.  More systematic policies were developed, first to check its growth, and then, if possible, to secure its eradication. The edict against conversion under Septimius Severus (193-211) in a.d. 202 caused temporary disruption, e.g., in Alexandria, from which Clement fled, and where Origen suffered the loss of his father.  He was followed by Caracalla (211-217) who was no better, and then Heliogabalus (218-222) who worshiped the sun.



(7)  More seriously, Decian (249-251) in 250 decreed that all persons should make offerings on penalty of torture or death, the aim being to execute the more forceful leaders and to force the rest into apostasy. Those who obeyed the edict received certificates of compliance as a check. The policy proved surprisingly successful, for while many Christians stood out against the imperial demand, large numbers of nominal believers either obeyed it or secured certificates by bribery, and divisions arose within the Church over what to do with apostates who desired to renew their membership on the death of Decius in 251.



(8)  In 257 Valerian (251-260) renewed the persecution with particular attacks on the clergy and believers of higher social rank, and also with the confiscation of church property. Several leading Christians, including Cyprian of Carthage, suffered martyrdom as a result. Valerian, however, reigned only briefly, and in 261 Gallienus, who had been co-emperor but now reigned alone, not only granted toleration but gave the Church official recognition by restoring its property.



(9)  The final struggle came with Diocletian (303-311) in a.d. 303 when the policies of Decian were reactivated, churches were destroyed, and Christians were also ordered to hand over their sacred books and vessels for destruction. This last great Roman persecution, which continued intermittently for many years, took a serious toll, especially in the more heavily populated eastern part of the empire where Galerius pressed it more severely. It also led to renewed controversies over the status of clergy who handed over the sacred books or who were ordained by those who did so. Yet this persecution proved in the event to be the darkest hour before the dawn, for eventually even Galerius, the most savage of the persecutors, was forced of his “most mild clemency to offer his speediest indulgence, that Christians may exist again, and may establish their meeting houses” (311).  More secure peace came in a.d. 313 when Constantine and Licinius, the emperors in West and East, issued the famous Edict of Milan, which granted liberty of opinion and practice to all religious persuasions.



(10)  Licinius commenced a new persecution in 319, but he was overthrown in 324 by Constantine, who as sole emperor proceeded to reaffirm his policy of toleration for all beliefs.


d.  Therefore, these words applied to both the immediate situation of the believers receiving this epistle and applied to the generations of believers that would live in the Church Age for the next 225 years.  To try and apply this to ten periods of persecution throughout the 2000+ years of the Church Age is impossible and too speculative to be of any worth.


e.  The fact that Christians will receive persecution is stated by Paul in 2 Tim 3:12, “In fact, all those also who keep on desiring to live a spiritual life in a manner that shows respect for God in Christ Jesus will be persecuted.”
4.  “Keep on proving to be faithful until death then I will give to you the crown of life.”

a.  Our Lord follows His previous command with another command, which also contains a promise.


b.  Believers are encouraged and ordered to keep on doing what they had been doing in the past—being faithful.  They are to do this until death.  This statement shows us that being thrown into prison was going to result in death under the Roman system of justice.


c.  For the immediate church in Smyrna, these believers were being told by our Lord that they were going to die and they knew exactly when they would die—ten days after being thrown into prison.  In other words, they were only going to have to suffer for ten more days on earth and then they would be forever in heaven.  That’s tremendous encouragement.


d.  For the Church universal, they were being told that their period of persecution would only last ten more times and then be over for the remainder of the Church Age.


e.  The consequence of the faithfulness of believers until death is an eternal reward called The Crown of Life.



(1)  The crown of life is also mentioned by James in Jam 1:12, “Happy [is] the man who endures testing, because after having been approved by testing, he will receive the crown of life, which He has promised to those who love Him.”



(2)  The crown of life is a special reward given to all mature believers who successfully execute the spiritual life of the Church Age.  The Crown of Life is the crown signifying success in the spiritual life of the Church Age.  It is not the reward of eternal life, given to everyone who believes in Christ.



(3)  Every believer who successfully lives the spiritual life by growing in grace and the knowledge of our Lord and Savior Jesus Christ will receive another reward mentioned in 1 Cor 9:25, “Everyone who competes in an athletic contest exercises self-control with reference to all things.  Certainly, on the one hand, those people [exercise self-control] that they might receive a perishable crown, but we [exercise self-control that we might receive] an imperishable [crown].”



(4)  There is also a special reward for all believers with personal love for God, mentioned in 2 Tim 4:8, “In the future a wreath of righteousness is reserved for me, and not only to me, which the Lord, the righteous Judge, will reward to me on that day; and not only to me, but also to all those who have loved His appearance.”



(5)  Furthermore, there is a special reward for the faithful pastor, mentioned in 1 Pet 5:4, “And when the Chief-shepherd appears, you will receive the unfading crown of glory.”


f.  It is possible to lose these eternal rewards, Rev 3:11, “I come quickly; hang on to what you have, so that no one takes away your crown.”


g.  The devil is the one who takes away our crowns and he does so by tempting us to not be faithful until death.


h.  Notice that the Lord does not promise to deliver them from this testing.  They must face it.  1 Cor 10:13, “Testing has not seized you except the human kind.  Moreover God [is] faithful, who will not permit you to be tested beyond that which you are able, but will also provide a way out with the testing, so that you will be able to endure.”  Their way of escape is their eternal life and resurrection body.

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 642). Chicago: University of Chicago Press.


� Thomas, p. 167, footnote 39.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 199). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English lexicon of the New Testament and other early Christian literature. (3rd ed.) (Page 160). Chicago: University of Chicago Press.


� Young, Richard A., Intermediate Greek NT, p. 189.


� Bromiley, G. W. (1988; 2002). The International Standard Bible Encyclopedia, Revised (Vol. 3, Page 772-773). Wm. B. Eerdmans.  See also Philip Schaff, History of the Christian Church, Vol II, pp. 45-70.





PAGE  
7

