Rev 2:1


Introduction to the Seven Letters.

“Each of these letters is a form letter, following this pattern:

I.  Introduction


A.  Address (“To the angel of the church…write”)


B.  Prophetic messenger formula and character of Christ (“these are the words of him who...”)
II.  Body of the letter, consisting of an analysis of the strengths and weaknesses, each with an introductory formula

A.  Strengths and weaknesses 



1. Strengths (“I know your deeds. . .”) 



2. Weaknesses (“Yet I hold this against you. . .”) 


B. Solution (imperatival commands to “repent”)
III.  Conclusion 


A. Call to listen (“Let anyone who is willing to hear listen to what the Spirit says to the churches”) 


B. Challenge to overcome (“to anyone who overcomes”) with attendant eschatological promises intended for those who overcome


The balance is obvious, with both introduction and conclusion having two parts, and the body three (under two primary categories).  Also, the order of the conclusion varies, with the last four letters reversing the call to listen and the challenge to overcome.  Many have noted that there are indeed seven parts to the form, but several of the letters do not have all seven elements. The letters to Smyrna and Philadelphia do not contain any weaknesses, and the letter to Laodicea does not contain any strengths (interestingly, the weakness of that church is also placed under “I know your deeds” to give it greater rhetorical power).”
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 is the dative of indirect object or destination from the masculine singular article and noun AGGELOS, which means “a human messenger serving as an envoy, an envoy, one who is sent: in his earthly ministry Jesus Lk 9:52; of John the Baptist’s disciples 7:24; of Joshua’s scouts Jam 2:25.”
  It is translated “To the messenger.”  With this we have the descriptive genitive feminine singular article and noun EKKLĒSIA, modified by the prepositional phrase EN plus the locative of place from the feminine singular proper noun EPHESOS, meaning “of the assembly in Ephesus.”  Then we have the second person singular aorist active imperative from the verb GRAPHW, which means “to write.”

The aorist tense is a constative aorist, which regards the action in its entirety at this moment.


The active voice indicates that John is responsible for producing the action.


The imperative mood is a command.
“To the messenger [pastor] of the assembly in Ephesus write:
 is the Homeric Greek accusative direct object from the neuter plural “demonstrative pronoun HODE, referring to an entity viewed as present or near in terms of the narrative context, meaning: this [in the neuter plural it means these things] with reference to what follows, especially in the formula τάδε λέγει this is what … says (introductory formula in the decrees of the Persian kings; and in the OT frequently as an introduction to prophetic utterance; and as an introduction to a letter Acts 21:11; Rev 2:1, 8, 12, 18; 3:1, 7, 14.”
  “This pronoun is used only ten times in the NT, eight of which are in the expression . The force of this expression is always proleptic or anticipatory: ‘He says the following [things]’.﻿  The pronoun is used to add solemnity to the prophetic utterance that follows.  In classical drama, it was used to introduce a new actor to the scene (Smyth, Greek Grammar, p. 307).  The use of HODE is even more emphatic than that of HOUTOS.”
  With this demonstrative pronoun we have the third person singular present active indicative from the verb LEGW, which means “to say: He says.”


The present tense is a descriptive present of what is about to be said.


The active voice indicates that our Lord produces the action.


The indicative mood is declarative for the reality of what our Lord says.

Then we have the nominative subject from the masculine singular articular present active participle of the verb KRATEW, which means “to hold (in Rev 1:16 the verb ECHW was used “to have in the right hand.”); hold someone (fast) with the hand, so that the person cannot go away Acts 3:11; to support someone; to hold fast to someone in the sense of commitment to someone; to hold fast, keep hold of something that belongs to oneself, so that it cannot be taken away Rev 2:25; 3:11.”
  All of these meanings apply to the relationship between the Lord and the pastor of a local church.  The Lord protects him, supports him, is committed to him, and secures him in his position.


The article is used as a relative pronoun, meaning “the One who” or “He who” and refers to the Lord Jesus Christ.


The present tense is a descriptive and gnomic present, which describes both what is now going on and what will always occur throughout the Church Age.


The active voice indicates that our Lord produces the action of holding onto what belongs to Him and protecting and securing it—in this case the pastor of every local church.


The participle is ascriptive, being substantivized by the article and functions as the subject of the sentence.  In its verbal aspects it is circumstantial.

This is followed by the accusative direct object from the masculine plural article, adjective HEPTA, and noun ASTĒR, meaning “the seven stars.”  Then we have the preposition EN plus the locative of place from the feminine singular article and adjective DEXIOS with the possessive genitive third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in His right hand.”  Notice the change in imagery of being “on the hand” of our Lord to being “in the hand” of our Lord.  Security and protection is being emphasized.
“‘He [Jesus Christ] Who holds fast the seven stars [pastors] in His right hand,”
 is the appositional nominative subject from the masculine singular articular present active participle of the verb PERIPATEW, which means “to walk.”

The article is used as a relative pronoun, meaning “the One who” or “He who” and refers to the Lord Jesus Christ.


The present tense is a descriptive and gnomic present, which describes both what is now going on and what will always occur throughout the Church Age.


The active voice indicates that our Lord produces the action of walking amongst His churches.


The participle is ascriptive, being substantivized by the article and functions as the subject of the sentence.  In its verbal aspects it is circumstantial.

Then we have the preposition EN plus the locative of place/sphere from the neuter singular adjective MESOS, meaning “in the middle” or “among.”
  With this with have the descriptive genitive feminine plural article and noun LUCHNIA with the adjective HEPTA and the article and adjective CHRUSOUS, meaning “of the seven golden lampstands,” referring to the seven local churches of the Roman province of Asia.
“the One Who keeps walking in the middle of the seven golden lampstands [local churches] says these things:”
Rev 2:1 corrected translation
“To the messenger [pastor] of the assembly in Ephesus write: ‘He [Jesus Christ] Who holds fast the seven stars [pastors] in His right hand, the One Who keeps walking in the middle of the seven golden lampstands [local churches] says these things:”
Explanation:
1.  “To the messenger [pastor] of the assembly in Ephesus write:”

a.  Our Lord now begins His instructions to each of the seven churches in Asia.  The first letter is to the church of Ephesus, which was on the central coast of Asia with Smyrna to the north and Miletus to the south.  Ephesus was the best port of entry into that part of Asia Minor.

b.  John is commanded to write to the messenger of the church in Ephesus.


(1)  This messenger cannot be an angel, since God would then be commanding a human being to write a letter to an angelic creature, who according to this letter “has perseverance and has endured for My name's sake, and has not grown weary” (as if angels need to persevere or can grow weary) “But I have this against you, that you have left your first love.  Therefore remember from where you have fallen, and repent and do the deeds you did at first;” (Is this then a fallen angel?) “or else I am coming to you and will remove your lampstand out of its place unless you repent.”  (Are angels in need of repentance?)  We can see the absurdity of taking this to be an angel.  Yet, great so-called ‘scholars’ with their doctorates, universities, titles, and many published commentaries say that the messengers are angels—a truly amazing feat of stupidity.



(2)  Another theory is that John is being commanded to write to a messenger sent from the church of Ephesus, who is then suppose to take this message back to Ephesus and read it.  This is certainly more plausible than the angel theory.  The problem with this theory is the prepositional phrase “in Ephesus.”  If there was a messenger from Ephesus on the island of Patmos with John then the Lord would have logically and clearly said “from Ephesus” () rather than “in Ephesus.”  The letter is being written to someone “in Ephesus” not someone “from Ephesus.”  The only messenger “in Ephesus” is the messenger to that church, who has been established there by God the Holy Spirit and the Lord Jesus Christ as the pastor of that church.  This same logical argument holds true for each of the seven churches.

c.  Therefore, the messenger of the assembly in Ephesus is the pastor teacher of that local church.  This includes both the pastor-teacher who is currently there and all future pastors who would serve there until the city and church no longer exist (which would begin with the invasion of the Goths in 262 A.D. and finally be destroyed by the 4th century A.D.).


d.  As an apostle, John had authority over all the churches of the Roman province of Asia, just as each church had one pastor in charge of it.  Therefore, our Lord uses the established chain of command to send His message:  the Lord ( John ( the pastor of the church.  The pastor was then responsible for teaching the contents of this letter and the rest of Revelation to his congregation.

e.  The objection that some scholars give to this explanation is that there were a plurality of elders in charge of each local church.  They assume this as a fact, whereas this ‘so-called’ fact is greatly debated and certainly not proven.  In fact, the exact opposite is more in line with the statement of Eph 4:16, “because of Whom, the entire body, being joined together and being instructed by every supporting joint [pastor-teacher] on the basis of the operational power—in measure one [joint = pastor] for the benefit of each part (local church), is caused to produce for itself the growth of the body resulting in the building up of one another by means of unconditional love.”

f.  These scholars also object that one man could not have borne the sole responsibility for the behavior of the whole church.  They say “No individual officer could have been directly responsible for so much.”
  Obviously these scholars have never served in the military and understood the principle that the leader is responsible for the actions of his soldiers.  They also ignore the fact that one man—the apostle Paul—was responsible for all the Gentile churches, 2 Cor 11:28, “In addition to the external sufferings [there is] the daily pressure on me, the care of all the churches.”  If one man had responsibility for all the Gentile churches, then certainly one man can bear the responsibility for one local church.  This argument falls completely on its face in light of the great responsibility given to the apostles themselves.

g.  Therefore, John is commanded by our Lord to write a letter to each of the pastors of each of the local churches in these seven cities in the Roman province of Asia, the first being the pastor of the church in Ephesus.


h.  The history of Ephesus.
“The early history of Ephesus is clouded by a legend involving the Amazons, who allegedly built the city because of its proximity to the birthplace of the mother goddess of earth.  Around 1044 b.c., the Athenian King Androclus conquered the Asians and established Ephesus as one of twelve cities in the Ionian Confederacy.   The Lydians under Croesus conquered Ephesus around 560 b.c. and dedicated the city to Artemis.  Croesus in turn was defeated by Cyrus (546 b.c.), and Ephesus fell under the rule of the Persians.  Alexander the Great conquered the Persians in 334 b.c. and Ephesus fell under Macedonian influence. After the death of Alexander, Lysimachus, one of Alexander’s generals, received Asia Minor.  He concluded a treaty with Ptolemy of Egypt, and thus an Egyptian influence was begun at Ephesus, especially in religion and the magical arts.  In 281 b.c. Lysimachus fell to Seleucus I, and Ephesus thus came under the control of the rulers who would govern Palestine.  In 190 b.c. the Seleucid ruler Antiochus the Great was defeated by the Romans at the Battle of Magnesia with assistance from King Eumenes II of Pergamum.  Pergamum was accordingly given control of Ephesus.  In 133 b.c. King Attalus III of Pergamum left all of Asia in his will to Rome and Pergamum, not Ephesus, was made the capital.  With the help of Mithradates of Pontus, Ephesus in 88 b.c. rebelled and slaughtered the Romans. The rebellion was stopped by Sulla but Ephesus was not finally subjected until 41 b.c. by Mark Antony. During the reign of Caesar Augustus, Ephesus began to flourish. It continued to expand until the Goths sacked the city and burned the temple in the last half of the 3rd century a.d.”


i.  The religious life of Ephesus.

“The religious life of Ephesus revolved about the worship of the Greek goddess Artemis (identified with the Roman goddess Diana) (Acts 19:24ff), for whom it served as the center of worship.  Her 425-foot long by 220-foot wide temple was one of the seven wonders of the ancient world.  Each of its 120 columns was donated by a king [and overlaid with gold and jewels]. The image of Artemis was one of the most sacred objects of worship in the ancient world, but it was not beautiful. It was a grotesque, squat, black, many-breasted figure that was reputed to have fallen from heaven.  Nevertheless, the citizens were fanatically devoted to worshiping the image.  Besides being a religious center, the temple was a gathering place for criminals and the scene of widespread immorality. Criminals came there in droves because it provided them an asylum where they were safe after committing a crime.  Prostitution thrived there because the immoral activities were looked upon as sacred, and the prostitutes themselves were viewed as priestesses.”

2.  “‘He [Jesus Christ] Who holds fast the seven stars [pastors] in His right hand,”

a.  The subject is our Lord Jesus Christ.  The object are the seven stars mentioned in Rev 1:16, “and He has seven stars [pastors] in His right hand” and Rev 1:20, “the seven stars are the messengers to [for, over] the seven assemblies.”

b.  The right hand is the place of delegated authority and responsibility, just as our Lord sits at the right hand side of the Father, Heb 1:3, “Who, …after having accomplished the purification for sins, sat down at the right hand of the Majesty on high” and Heb 1:13, “But to which of the angels has He [God the Father] ever said, ‘Sit down at My right side until I make Your enemies a footstool for Your feet.’?”

c.  The key to this statement is the verb KRATEW = to hold.


(1)  Jesus Christ holds the pastor fast in His right hand.


(2)  This means that Jesus Christ protects the pastor.  He does so personally, through others, through guardian angels, through the ministry of the Holy Spirit, through His Word, and through controlling historical events.  This principle is stated in Isa 54:17, “No weapon that is formed against you will prosper; and every tongue that accuses you in judgment you will condemn.  This is the heritage of the servants of the Lord, and their vindication is from Me,’ declares the Lord.”


(3)  The fact that Jesus Christ holds the pastor means that he is supported by the Lord.  This includes all prayer support from others, logistical grace support from his congregation, and all manner of support from the Lord, angels, family, friends, and loved ones.



(4)  Jesus Christ holding the pastor fast also refers to his eternal security.  The pastor belongs to the Lord.  He is the slave of Christ Jesus as mentioned by Paul so many times in his introductions.



(5)  The Lord holds the pastor in the sense that the Lord is fully committed to the pastor.  The Lord is committed to the pastor as the new husband to his bride, as the shepherd to his sheep, as God to those who put their faith in Him.  The Lord is committed to keeping hold of that which belongs to Him.  Jn 10:28-29, “and I give eternal life to them, and they will never perish; and no one will snatch them out of My hand.  My Father, who has given them to Me, is greater than all; and no one is able to snatch them out of the Father's hand.”

3.  “the One Who keeps walking in the middle of the seven golden lampstands [local churches] says these things:”

a.  The One who keeps walking among the seven local churches in the Lord Jesus Christ.

b.  The seven golden lampstands are the seven local churches of Asia as explained in Rev 1:20.

c.  The key to interpreting this phrase is the verb PERIPATEW, meaning “to walk.”



(1)  Walking around here is a reference to supervision of what is going on.  It is called in business and the military “supervision by walking around.”  The idea is that a person in authority walks around and watches what is going on, what his or her subordinates are doing, in order to make sure they continue to do what they are suppose to be doing.  If someone gets off track, then the supervisor can immediately provide help, assistance, guidance, corrective action, or whatever is required.  This is what our Lord does among all His churches.  He walks around as it were, supervising what is going on and making corrections where necessary.


(2)  Walking around also connotes personal presence.  Our Lord is personally present in each and every local church.  This principle is stated in Mt 18:20, “For where two or three have gathered together in My name, I am there in their midst.”



(3)  Walking around in the middle of the churches also implies that Jesus Christ controls what is going on.  Jesus Christ controls history, which certainly includes the activities of each of His churches.  The Lord is personally present among His churches during the Church Age to control their activities and provide for all their needs, just as He does for the pastors.


(4)  Walking around in the middle of the churches also implies protection.  Our Lord is personally present among His churches for their protection and help.
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