Rev 19:8
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 is the explanatory or epexegetical use of the conjunction KAI, meaning “that is,” followed by the third person singular aorist passive indicative from the verb DIDWMI, which means “to be given: it was given.”

The aorist tense is a constative/historical aorist, describing what happened at that moment.


The passive voice indicates that the Bride of Christ, the Church, received the action of being dressed a certain way (in a resurrection body).


The indicative mood is declarative for a statement of fact and reality.

Then we have the dative of indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to her” and referring to the bride of Christ.  This is followed by the use of the conjunction HINA to indicate indirect discourse.  It is translated “that.”  Then we have the third person singular aorist middle subjunctive from the verb PERIBALLW, which means “to throw around,” that is, to throw a piece of cloth around your body; hence, to wear something, to be dressed in something; to be clothed in something.


The aorist tense is a futuristic aorist, which regards the entire action as future, indicating that the bride of Christ will always be dressed in a resurrection body.


The middle voice emphasizes the Church Age believer as personally producing the action of being dressed in a resurrection body with rewards and decorations.


The subjunctive mood is used with HINA to indicate indirect discourse.

This is followed by the accusative direct object from three neuter singular adjectives:

BUSSINOS meaning “fine linen” Rev 18:12, 16; 19:8, 14 (BDAG, p. 185);
LAMPROS meaning “radiating light, bright, having a glistening quality; shining; gleaming;”

KATHAROS meaning “clean, pure” (BDAG, p. 489).

“that is, it was given to her that she should be clothed in pure, shining, fine linen;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for,” followed by the nominative subject from the neuter singular article and adjective BUSSINOS, meaning “the fine linen.”  Then we have the predicate nominative from the neuter plural article and noun DIKAIWMA, which means “an action that meets expectations as to what is right or just, ‘righteous deed’ Rom 5:18; Rev 15:4; 19:8.”
  However, this may not be the best meaning here.  DIKAIWMA is equivalent in meaning to DIKAIWSIS, which means “justification, vindication, or acquittal;” also “the act of clearing someone of transgression—’to acquit, to set free, to remove guilt, acquittal.’”
  And this meaning makes more sense here.  The former meaning says that the bride should be dressed in the righteous deeds of the saints.  The latter says that the bride should be dressed in a resurrection body because that resurrection body is her vindication, acquittal of the guilt of sin.  With this we have the objective genitive from the masculine plural article and adjective HAGIOS, used as a substantive and meaning “of the saints” and referring to all believers of the Church Age.  If the meaning ‘vindication’ is accepted here, then the passage is saying that the resurrection body of the believer is his or her justification for and vindication of their faith in Christ.  Finally, we have the third person singular present active indicative from the verb EIMI, which normally means “to be: is.”  However, when it is used “in explanations, it is used to show how something is to be understood, and means: is a representation of, is the equivalent of.”
  Hence, it can be translated here ‘the fine linen represents the vindication/acquittal of the saints’.

The present tense is a static present for a state or condition that will always be true or always exist—the resurrection body of the believer will always be a testimony to their vindication and justification for believing in Christ.

The active voice indicates that the resurrection bodies of believers produce the action of being their justification and vindication of believing in Christ.


The indicative mood is declarative for a dogmatic statement of fact.
“for the fine linen represents the vindication [acquittal] of the saints.”
Rev 19:8 corrected translation
“that is, it was given to her that she should be clothed in pure, shining, fine linen; for the fine linen represents the vindication [acquittal] of the saints.”
Explanation:
1.  “that is, it was given to her that she should be clothed in pure, shining, fine linen;”

a.  The heavenly chorus continues its song of praise with an explanation regarding the preparation of the Bride of Christ, the Church.  Dr. Thomas explains why this is the continuation of the song of the heavenly chorus: “A probing consideration that opposes ending the song at the end of verse 7 or in the middle of verse 8 is the query, where did John get the information supplied in verse 8 to enable him to furnish an explanation?  He is a spectator, not a narrator.  The only time he is in a position to offer clarification is when he uses a KAI EIDON (‘and I saw’) or KAI EKOUSA (‘and I heard’) to identify his receipt of new information.  Neither of these occurs here.  Since verse 8 has no indication of a change in singers/speakers and verse 9 does indicate this explicitly, it is better to read verse 8 as a continuation and conclusion of the song begun in verse 6.”


b.  The chorus notes that the bride received divine permission (‘it was given to her’) to cloth herself in, be dressed, put on, or wear very special clothing.

c.  This clothing is described as pure, shining, fine linen.



(1)  John’s readers would understand this garment to be the most expensive and finest clothing money could buy.  This clothing is expensive because it cost the Groom His spiritual death on the Cross.


(2)  This clothing represents absolute purity—the absence of any sin, human good, or evil.



(3)  This clothing represents the resurrection body that covers the soul.


d.  The analogy of the resurrection body covering the soul is also used by Paul in 2 Cor 5:1-4, “For we know that if our earthly home, consisting of this tent, is demolished, we keep on having a building from God, an eternal, not made with human hands home in the heavens.  For indeed we groan for this reason, desiring to put on our dwelling from heaven.  Since we will indeed be clothed, we will not be found naked.  For indeed, while we are in this tent, we groan, being oppressed, because we do not want to be undressed but to be fully dressed, in order that the mortal might be swallowed up by [eternal] life.”

e.  We have already seen special clothing for the winner believer in:



(1)  Rev 3:4-5, “But you have a few persons in Sardis who have not soiled their clothes.  Indeed they will walk with Me in whites [uniform of glory], because they are worthy.  Hence, the winner will cause himself to be clothed in white garments, and I will never erase his name [title of royalty] out of the Book of Life.  In fact, I will acknowledge his title in the presence of My Father and in the presence of His angels.”


(2)  Rev 3:18, “I advise you to buy from Me gold refined by fire, in order that you may become rich, and with reference to white clothing [uniform of honor] that you may clothe yourselves, and that the disgrace produced by your nakedness may not be revealed, and collyrium [eyesalve] to rub in your eyes, in order that you may keep on seeing.”

f.  The angelic leadership in heaven is clothed in a similar body of glorification of God.



(1)  Rev 4:4, “Also around the throne [were] twenty-four thrones, and on the thrones twenty-four elders [angelic staff officers] are sitting, having been clothed in white clothing and on their heads golden crowns.”


(2)  Rev 15:6, “And then the seven angels having the seven plagues came out of the temple, clothed in pure bright linen, and girded across the chest with a golden belt.”

g.  Tribulational martyrs are clothed in a special interim body similar to the resurrection body they will receive:



(1)  Rev 6:11, “And then a white robe was given to each one of them, and they were told that they should rest and relax a little while longer, until both their fellow-slaves and their brethren, who are about to be killed as also they [have been killed], have been completed.”


(2)  Rev 7:9, 13-14, “After these things I looked, and behold, a large crowd, which no one was able to count, from every nation and tribes and peoples and languages, standing before the throne and before the Lamb, wearing white robes and palm branches [were] in their hands.  …And then one from the elders [angelic staff officers] replied, saying to me, ‘These who are wearing white robes, who are they?  And from where have they come?’  Consequently I said to him, ‘My lord, you know.’  And then he said to me, ‘These are the ones who have come out of the Great Tribulation; furthermore they have washed their robes [imputation of divine righteousness at the moment of faith in Christ]; that is, they have made them white by means of the blood of the Lamb.”

h.  The pure, shining, fine linen can represent two possibilities here (and may represent both): (1) the resurrection body itself, and (2) the decorations or eternal rewards that will accompany the resurrection body.

2.  “for the fine linen represents the vindication [acquittal] of the saints.”

a.  Then the chorus gives us an explanation of why the bride is dressed in this fine linen garment.

b.  This fine linen garment represents (the verb EIMI used as a copulative often has the meaning “to represent”) the vindication of the bride’s faith in Christ.

c.  The bride is vindicated by her faith in the Groom, and therefore, receives a wedding garment of fine linen.  She is rewarded for her faith, trust, and confidence in the Groom by receiving the most magnificent of all clothing.  “The white linen represents not only the saints’ pure and righteous condition before God but also their vindicated standing before God and the world.  …the saints are clothed with pure linen as a symbol of God’s righteous vindication of them…The full meaning of the pure garments is that God’s righteous vindication involves judging the enemy, which shows that the saints’ faith and works have been in the right all along.”


d.  She is acquitted of all sin, human good, and evil, and therefore receives the representation of that acquittal in her resurrection body with her rewards and decorations.

e.  The plural noun DIKAIWMA is probably a two sided coin here.



(1)  On one side of the coin we have the righteous deeds of the saints.  This does not refer to the ‘righteousnesses which we have done’ as believers on earth, but to the collective action of all members of Church believing in Christ.  Each person believes in Christ and that one act is their righteous deed, which is the necessary legal requirement (DIKAIWMA) for eternal salvation.  The basic meaning of DIKAIWMA is a legal requirement of the law for vindication of innocence and acquittal of guilt.  This one legal requirement is the single act of faith alone in Christ alone.


(2)  The other side of the coin is the result of fulfilling the legal requirement, which is vindication of innocence or acquittal of guilt.


f.  Therefore, what John is saying here is that the fine linen garment represents on the one hand the bride’s fulfillment of the legal requirement for acquittal by believing in Christ and on the other hand the vindication of her faith in the Groom by having this new wedding garment—a resurrection body.

g.  The resurrection body is God’s vindication of our faith in Christ and acquittal of condemnation for having a sin nature and Adam’s original sin.


h.  The righteous deeds of the bride are all individual acts of faith in Christ, which result in the vindication and acquittal of the bride.


i.  To translate and interpret this noun as “the righteous deeds of the saints” implies that the salvation, deliverance, future state of Church Age believers is dependent upon their righteous deeds, which leads to dangerously legalistic comments such as:



(1)  “The moral purity and activity upon which future bliss hinges are the outcome of human effort.”



(2)  “A transformed life of good works is not only ‘the proper response’ to justification but a necessary external response or ‘badge’ required before entrance to the wedding of the Lamb is granted.  Theologically, this would mean that justification is the causal [certainly he means caused by God here] necessary condition for entrance into the eternal kingdom, but good works are a noncausal necessary condition.”
  If justification is the condition caused by God, then the noncausal condition for salvation becomes the works of man, which means “we are saved by works” as a condition not caused by God but by us, which is complete heresy.


j.  This kind of thinking flies in the face of direct statements of Scripture, such as Tit 3:5, “not by means of works (the ones in righteousness which we have done) but on the basis of His mercy He saved us.”
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