Rev 19:7



 is the first person plural present active subjunctive from the verb CHAIRW, which means “to rejoice; to be happy.”

The present tense is a customary and durative present for an action that is expected to begin now and continue.


The active voice indicates that certain believers in heaven produce the action.


The subjunctive mood is a hortatory subjunctive, in which the writer/speaker invites the reader/listener to join him in producing the action described by the verb.  It is translated “Let us…”
Then we have the connective use of the conjunction KAI, meaning “and,” followed by the first person plural present active subjunctive from the verb AGALLIAW, which means “to be exceedingly joyful: exult, be glad, overjoyed;”
 “a jubilant and thankful exultation” (TDNT, Vol 1, p. 20).  The morphology of the verb is the same as the previous verb.  Then we have the connective use of the conjunction KAI, meaning “and,” followed by the first person plural aorist active subjunctive from the verb DIDWMI, which means “to give.”

The aorist tense is a futuristic/constative aorist, which views the action in its entirety in the future.


The active voice indicates that certain believers in heaven produce the action.


The subjunctive mood is a hortatory subjunctive.

Then we have the accusative direct object from the feminine singular article and noun DOXA, meaning “glory,” followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to the Lord Jesus Christ.

“Let us rejoice and exult and give glory to Him,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: it has come.”

The aorist tense is a culminative aorist,
 which emphasizes the fact that an action has taken place with a slight emphasis on the completion of an entire process—waiting for the wedding supper of the Lamb.  The consummative aspect is brought out in the English translation by the word “has.”

The active voice indicates that the marriage banquet of the Lamb has produced the action of coming, arriving, or now happening.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the nominative subject from the masculine singular article and noun GAMOS, meaning “the public ceremony associated with entry into a marriage relationship: the wedding celebration Mt 22:1-14; Jn 2:1f; Mt 25:10; banqueting was integral to marriage celebration Mt 22:4; Rev 19:9.”
  With this we have the possessive genitive from the neuter singular article and noun ARNION, meaning “of the Lamb” and referring to our Lord Jesus Christ.

“because the wedding celebration of the Lamb has come”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular article and noun GUNĒ with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His bride,” that is “a newly married woman, bride, Rev 21:9; 19:7; Mt 1:20, 24; perhaps also Jn 8:3f.”
  That the word GUNĒ means both wife and bride can be seen in the statement of Rev 21:10, “I will show you the bride, the wife of the Lamb” ().  The NUMPHĒ is the virgin bride, who has completed the marriage ceremony and comes to the wedding feast.  She is still a virgin.  After the wedding feast, when the marriage is consummated, then she is called the GUNĒ.  But from the time of the wedding ceremony on the NUMPHĒ and GUNĒ are the same person.  Then we have the third person singular aorist active indicative from the verb HETOIMAZW, which means “to cause to be ready: put/keep in readiness, prepare.”


The aorist tense is a culminative aorist, which emphasizes the completion of an entire process.  The consummative aspect is brought out in the English translation by the word “has.”

The active voice is a reflexive active voice, in which the subject acts upon himself or herself.  In such cases naturally the reflexive pronoun is employed as the direct object.
  In this case the active voice indicates that the bride of Christ (the Church) has produced the action of preparing herself for the wedding banquet.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the third person feminine singular reflexive pronoun HEAUTOU, meaning “herself.”
“and His bride has prepared herself,”
Rev 19:7 corrected translation
“Let us rejoice and exult and give glory to Him, because the wedding celebration of the Lamb has come and His bride has prepared herself,”
Explanation:
1.  “Let us rejoice and exult and give glory to Him,”

a.  All believers in heaven continue their declaration of praise to God.  1 Chr 16:31, “Let the heavens be glad, and let the earth rejoice; and let them say among the nations, ‘The Lord reigns’.”

b.  Believers recommend to each other to do three things: to rejoice, exult, and give glory to the Lord Jesus Christ.

c.  These three verbs describe the total joy and complete celebration that believers in heaven are to have at the wedding supper of the Lamb.


d.  The word “us” indicates two or more groups of people who are not the Bride or Groom.  Certainly this “us” could include the elect angels, who rejoice at every stage of the successful completion of a period of human history that resolves the angelic conflict.  But it is doubtful that our verse refers to them.  More likely is that this includes only believers in heaven (and possibly on earth) at the end of the Tribulation.  This would include the friends of the Groom (OT believers and tribulational martyrs) and the friends of the Bride (tribulational believers who become millennial saints).  These believers are those telling each other to rejoice and celebrate with the Bride and Groom. 



(1)  By analogy the groom is our Lord.  The bride is the Church.  The bride is prepared for presentation to the groom (the wedding ceremony) by resurrection and the judgment seat of Christ.



(2)  The groom is accompanied by his friends.  The friends of the groom are the Old Testament believers and tribulational martyrs.  John the Baptist explained this in Jn 3:29 as himself being a friend of the groom.



(3)  The friends of the groom gather at the house of the groom and then accompany the groom to the home of the bride where he picks up the bride.  Then the groom takes the bride to some other home for the wedding feast.  When the groom and bride enter this home, that constitutes marriage.  The wedding feast then lasts for several days, during which time the bride and groom will slip away to consummate the marriage.


(4)  The friends of the bride wait outside the place where the wedding feast will take place and wait for the bride and groom to enter.  Those who survive the Tribulation (the millennial saints) are the friends of the bride.  Jewish unbelievers will wait to go into the feast, but will not be allowed to enter.  Mt 25:1-13.

2.  “because the wedding celebration of the Lamb has come”

a.  The reason for the rejoicing and exultation of all believers in heaven is that the wedding supper/feast/celebration of Jesus Christ has now arrived.


b.  The wedding celebration of the Lamb is a critical step in the events surrounding the second advent of Christ.



(1)  The body of Christ, the Church, is being prepared on earth by means of the baptism of the Holy Spirit, in which every believer is entered into union with Christ, 1 Cor 12:12‑14; Col 2:10, 12.



(2)  When the body is completed, it is removed from the devil’s world by means of the resurrection of the Church, 1 Cor 15:51‑57; 1 Thes 4:16‑18.



(3)  After the resurrection, the Church becomes the bride of Christ, Rev 19:7.



(4)  Once in heaven, the bride is prepared for the wedding supper which will occur after the Second Advent, Rev 19:8‑9.  The preparation is twofold:




(a)  The bride enters into ultimate sanctification by receiving a resurrection body like Christ’s, 1 Cor 15:51‑57; Phil 3:21; 1 Jn 3:1‑2.  The bride, in receiving a body like Christ’s, no longer possesses an old sin nature, Phil 3:21; 1 Thes 5:23.




(b)  The bride is cleansed from all human good, 1 Cor 3:12, 15.



(5)  The bride returns with Christ at the Second Advent, 1 Thes 3:13; Rev 19:11‑16.


c.  The second advent of Christ cannot begin until the resurrection of the Church and evaluation of all Church Age believers at the judgment seat of Christ, so that we know exactly who is qualified to rule nations on earth during the millennium.


d.  Some scholars consider the entire millennial reign of Christ as the wedding celebration of the Lamb.  The objections to this are twofold: (1) we would have difficulty ruling the nations with a rod of iron with Christ while having a continuous party, and (2) the Gog/Magog revolt of Satan at the end of the millennial reign of Christ would ruin the wedding feast.  However, these objections are not sufficient to stop the wedding celebration.  Just because Satan crashes the party doesn’t mean the party is over.  Once he is kicked out of the party permanently, the party can resume in earnest.
3.  “and His bride has prepared herself,”

a.  The statements in Scripture that indicate that the Church is ‘the bride of Christ’ are:



(1)  2 Cor 11:2, “For I am deeply concerned about you with the passionate concern of God, because I betrothed you to one husband, in order that I might present you to Christ a pure virgin.”


(2)  Eph 5:23-32, “because the husband is the head over the wife as Christ also [is] the head over the Church, [since] He himself [is] the savior of the body.  Therefore as the Church is subject to Christ, so also wives [are subject] to your husbands in all things.  Husbands, unconditionally love your wives, just as Christ also loved the Church and gave Himself as a substitute for her, in order that He might sanctify her, after having cleansed [her] by means of the washing produced by the water with the word [the message of the gospel], in order that He might present a glorious Church to himself, having no stain [sin], or wrinkle [human good], or any such things [evil], but that she should be holy and blameless.  So also husbands are obligated to unconditionally love their own wives as their own bodies. He who unconditionally loves his own wife unconditionally loves himself.  For no one ever hated his own body, but nourishes and cares for it, just as Christ also the Church, because we are members of His body.  ‘For this reason a man shall leave his father and mother, and he will have sex with his wife, and so the two will be one flesh.’  This mystery [that we are members of His body] is of great importance.  Now I am speaking with reference to Christ and the Church.”


(3)  Rev 21:9-10, “Then one of the seven angels who had the seven bowls full of the seven last plagues came and spoke with me, saying, ‘Come here, I will show you the bride, the wife of the Lamb’.  And he carried me away in the Spirit to a great and high mountain, and showed me the holy city, Jerusalem, coming down out of heaven from God.”  “The most frequent reference in the NT to the Church as the bride of Christ occurs in Revelation.  John applies the image not to the redeemed community directly, but rather to the heavenly Jerusalem which descends from heaven to a transformed earth.  The heavenly Jerusalem is itself a symbol for the Church.”
  The New Jerusalem coming down out of heaven is an actual city of God and is only a metaphor for the Church.  Believers of the Church Age are not the literal city of Jerusalem.  Like the New Jerusalem which comes down out of heaven to exist on earth, so the Church comes down out of heaven with Christ as His bride to live on earth.  That is the analogy.


(4)  1 Cor 6:15-17, “Do you not understand that your bodies are Christ’s members?  Therefore, taking Christ’s members, shall I make [them] members of a demon-cult prostitute?  Absolutely not!  Or do you not understand that the one who joins himself to a female temple prostitute is one body?  For it [Scripture] says, ‘The two will be one flesh.’  But the one who joins himself to the Lord is one spirit.”

b.  Jesus never refers to the redeemed community as bride, but rather as wedding guests, as in Mt 22:2–10, 11–14; 25:1–13; Mk 2:19a.  Jesus does refer to Himself as the bridegroom in Mk 2:19 (parallel passage Mt 9:15); Lk 5:34f.  In a closely related passage, John the Baptist refers to Jesus as the bridegroom and to himself as the friend of the bridegroom (Jn 3:29).


c.  The preparation of the bride is another reason for celebration by the other believers in heaven.  The preparation of the bride is twofold:



(1)  The reception of a resurrection body at the exit-resurrection of the Church prior to the Tribulation.



(2)  The evaluation of the bride at the evaluation throne of Christ, 1 Cor 3:11-15.


d.  The other believers in heaven cannot receive their resurrection bodies until the Bride receives her resurrection body and is purified from all human good and evil.  1 Cor 15:23, “But each person in his own division: Christ [is] the first-fruits, then those who belong to Christ at His return.”


(1)  Those who belong to Christ at His return are the Church.  His return refers to the Rapture of the Church.



(2)  The third group to be raised from the dead will be those who belong to Christ at His second advent.  This will include all the believers of human history from the creation of Adam until the end of the Tribulation (but does not include the Church, which has already received its resurrection).

e.  Therefore, all the other believers of human history are celebrating because the Church has been prepared for the wedding supper/feast of the Lamb or Groom, the Lord Jesus Christ, and this means that they are about to join the celebration as the friends of the bride and friends of the Groom.

4.  Dr. Thomas gives a detailed explanation based upon his belief that the aorist active indicative of the verb ERCHOMAI is a proleptic or futuristic aorist, describing an event that has not yet happened as though it had already happened.  A far more common use of the aorist is to indicate an event is over, completed, or concluded.  In this case the waiting throughout human history for the wedding feast of the Lamb is completed and we have now entered into (ingressive aorist) the period of God’s plan characterized by the wedding feast or celebration of Jesus Christ as the king.  The ingressive or constative aorist makes far more sense in support of this theory, which says that the wedding feast of the Groom begins after the Second Advent and continues throughout the millennial reign of Christ and into the eternal state.   If this really is a futuristic or proleptic aorist, then the wedding feast of the Lamb does not occur until the eternal state.  For example, Dr. Thomas, Vol 2, p. 366-7 says, “The time and place of this marriage feast have been somewhat controversial, with one viewpoint being that it takes place in heaven and lasts throughout eternity (Mounce) and the other that it is a feast on earth and coincides with the millennial kingdom (Walvoord, Ladd, Beasley-Murray).  A decision on this issue depends in part on a deci​sion later in v. 7 regarding the identity of the bride.  If she represents the church, i.e., the people of God between Pentecost and the Rapture, it is quite conceivable that the marriage takes place in heav​en after the catching up of the saints to be with Christ, but before Christ returns to earth.  The sequence of chapter 19 and the location of the current scene in heaven argue for this sequence and location, except for the fact that ERCHOMAI = to come in verse 7 is proleptic [an assumption, not a fact], and this passage is part of an intercalation which is not a part of Revelation’s strict chronological sequence.  The normal understanding would be that the event, coming after the destruction of Babylon and at the end of the Great Tribulation has the second coming of Christ to earth as its climax (Walvoord, Beasley​-Murray). This fixes the place of the feast as on earth and the time as during the Millennium.  Yet it [the wedding feast] cannot transpire on earth in a completed sense until after the Millennium when the rest of the faithful from the thousand-year period combine with the martyrs and other saints to complete the body of the redeemed.  The language of Rev 21:2, 9 is quite explicit regarding the bride in the new heaven and the new earth.  The better part of wisdom is to include both the Millenni​um and the new heaven and the new earth as the prolonged wedding feast of the Lamb and His bride.  …So the initiation of the union happens in heaven, but the celebration of that union with a grand wedding feast ensues on earth for the span of the millennium and eternal kingdom.”

“The most common use of the aorist tense is the constative aorist, which looks at the action of the coming of the wedding feast of the Lamb in its entirety as a whole, taking no interest in the internal workings of the action.  It describes the action in summary fashion, without focusing on the beginning or end of the action specifically.  The event might be iterative in nature, or durative, or momentary, but the aorist says none of this.  It places the stress on the fact of the occurrence, not its nature.”
  Is that not exactly what John is doing here, telling us the fact that the long awaited wedding feast of Jesus Christ has come?  The aorist tense does not have to be futuristic for the wedding feast of Christ to occur after the Second Advent.  Our verse merely states that the wedding feast has come.  The fact that it comes after the Second Advent of Christ is proven by comparison with other Scriptures, which we will see in the explanation of verse 9.

One of the more difficult issues to deal with regarding the fact that the wedding feast occurs after the Second Advent and throughout the millennium is the issue of millennial unbelievers participating in the wedding feast of the Lamb during the millennial reign of Christ, if the millennial is part of the wedding feast.  Do millennial unbelievers participate in the wedding feast?  According to the parable of the five foolish virgins of Mt 25:10-12 they do not, “And while they were going away to make the purchase, the bridegroom came, and those who were ready went in with him to the wedding feast; and the door was shut.  Later the other virgins also came, saying, ‘Lord, lord, open up for us.’  But he answered, ‘Truly I say to you, I do not know you.’”
5.  We can only be dogmatic about two things from this verse:


a.  The bride, which is the Church, has made herself ready, which means that the resurrection of the Church has already taken place and the Church has gone before the evaluation throne prior to the second advent of Christ.


b.  The wedding celebration of the Lamb of God, our Lord Jesus Christ, regarding His marriage to His Bride, the Church has now arrived, is about to begin, and will continue for an undefined period of time.  Whether the celebration continues throughout the millennial reign of Christ is questionable [but probable], because of the existence of tribulational believers with sin natures, unbelievers being born and living throughout the millennium, and the final revolt of those unbelievers against the reign of the King.  That sounds like poop in the punchbowl to me, but it doesn’t necessarily stop the party.
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