Rev 18:5



 is the causal use of the conjunction HOTI, meaning “because,” followed by the third person plural aorist passive indicative from the verb KOLLAW, which means “to glue, join, cling to, attach to, but is used figuratively here meaning the sins have touched the heaven = reached the sky Rev 18:5.”


The aorist tense is a culminative aorist, which views the entire action of the sinning of the city of Rome in the Tribulation (which represents the actions of the entire population of the Revived Roman Empire) but regards it from the viewpoint of its completion or results.  It emphasizes the culmination of the process of sinning.  The consummative aspect is brought out in the English translation by the word “have.”

The passive voice indicates that the sins of the people of the city of Rome and the Revived Roman Empire receive the action of touching or reaching to heaven.

The indicative mood is declarative for a simple statement of fact.

Then we have the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her” (This is the unemphatic position of AUTOS before the word it modifies; notice the contrast with the emphatic position of AUTOS at the end of the verse in the phrase ‘her crimes’.  In the phrase ‘her sins’ the word ‘sins’ is emphasized, while in the phrase ‘her crimes’ the word ‘her’ is being emphasized.) with the nominative subject from the feminine plural article and noun HAMARTIA, which means “sins.”  This is followed by the preposition ACHRI plus the adverbial genitive of measure (indicating how far) from the masculine singular article and noun OURANOS, meaning “until heaven” or “as far as
 heaven.”  In Modern English we use the expression “as high as heaven.”
“because her sins have reached as high as heaven”
 is the continuative or additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb MNĒMONEUW, which means “to remember.”

The aorist tense is a culminative aorist, which regards the entire past action as a fact with emphasis on its results.  The consummative aspect is brought out in the English translation by the word “have.”

The active voice indicates that God produced the action of remembering.  This is an anthropopathism, since God can neither remember nor forget.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  Finally, we have the accusative direct object from the neuter plural article and noun ADIKĒMA, meaning “a violation of norms of justice: a wrong, crimes, misdeed Acts 18:14; 24:20; Rev 18:5”
 plus the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her.” 
“and God has remembered her crimes.”
Rev 18:5 corrected translation
“because her sins have reached as high as heaven and God has remembered her crimes.”
Explanation:
1.  “because her sins have reached as high as heaven”

a.  The angel continues by stating the reason why the great city of Babylon is going to receive the punishment of her plagues.  She is punished because her sins have clung to heaven like dirt on the soles of the feet.

b.  This statement is an echo of Jer 51:9, “We applied healing to Babylon, but she was not healed; forsake her and let us each go to his own country, for her judgment has reached to heaven and towers up to the very skies.”

c.  This is obviously an idiomatic expression, a word picture of the overabundance of sins and wrongdoing to the point that God can no longer stand it or ignore them (not that He ever did).


d.  The idiom is similar to our idiomatic expression ‘the straw that broke the camel’s back’.
2.  “and God has remembered her crimes.”

a.  God doesn’t forget and then suddenly remember something later on.  All things are in the mind of God at all times.  His omniscience neither learns, forgets, nor remembers.

b.  God remembering is an anthropopathism; that is, the use of human language to convey a human idea for the purpose of human comprehension without really being related to the actual function of God.

c.  When God is said to ‘remember’ something in Scripture it can mean either blessing for the person or thing remembered, such as ‘God remembered Israel’ or the execution of divine judgment and punishment, such as ‘God remembered Babylon’.  Obviously we have the latter here, because of Rev 16:19, “And then the great city was split into three parts, and the cities of the nations fell.  That is, Babylon the Great was remembered before God for the purpose of giving her the cup containing the wine of His wrath’s anger.”

d.  Other Scriptures indicate that God remembers sins.



(1)  Ps 109:14, “Let the iniquity of his fathers be remembered before the Lord, and do not let the sin of his mother be blotted out.”


(2)  Jer 14:10, “Thus says the Lord to this people, ‘Even so they have loved to wander; they have not kept their feet in check. Therefore the Lord does not accept them; now He will remember their iniquity and call their sins to account.’”


(3)  Hos 8:13, “As for My sacrificial gifts, they sacrifice the flesh and eat it, but the Lord has taken no delight in them.  Now He will remember their iniquity, and punish them for their sins; they will return to Egypt.”


(4)  Hos 9:9, “They have gone deep in depravity as in the days of Gibeah; He will remember their iniquity, He will punish their sins.”

e.  This idiomatic expression means that God will take decisive action against the city of Rome and the Revived Roman Empire for their crimes against God, against the saints, and against other people of the earth.
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