Rev 18:21



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb AIRW, which means “to lift up or pick up something.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the powerful angel produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the cardinal adjective HEIS with the nominative masculine singular noun AGGELOS, meaning “angel” and the adjective ISCHUROS, meaning “strong or powerful.”  There are three possible meanings of the adjective HEIS here:

1.  It means “a single person or thing, with focus on quantitative aspect.”
   This would be translated “a single powerful angel lifted up a stone like a great millstone.”  This would emphasize the physical strength of individual elect angel.  But the emphasis on the physical strength of an angel has no purpose or meaning in relation to anything else being said in this entire context.
2.  It is used as an article and means “a powerful angel.”  The adjective is used this way Mt 8:19; 9:18; 21:19; 26:69; Mk 12:42; Rev 8:13; 19:17.”
  John could have done the same thing by not including the word HEIS.  Therefore, there must be some reason for the word being included.
3.  It is used as “a marker of something that is first, the first powerful angel” and refers to the powerful angel of Rev 18:1.  This use makes the most sense logically.  There were two angels introduced at the beginning of this chapter.  In verse one we have “another angel, having great authority” and in verse four “another voice from heaven (a herald angel).”  John is telling us that he is now referring back to the first angel, the powerful angel of verse 1.

This is followed by the accusative direct object from the masculine singular noun LITHOS, meaning “a stone” plus the comparative use of the conjunction HWS, meaning “as, like.”  Then we have the accusative direct object from the masculine singular adjective MULINOS with the adjective MEGAS, meaning “a great millstone” (BDAG. p. 660).  Mk 9:42, “Whoever causes one of these little ones who believe to stumble, it would be better for him if, with a heavy millstone hung around his neck, he had been cast into the sea.”  This millstone was turned by a donkey and weighed several tons.
“And then the first powerful angel [the angel of Rev 18:1] lifted up a stone like a great millstone”
 is the connective use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb BALLW, meaning “to throw: he threw.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the powerful angel produced the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object because it is so obvious that the object is the great millstone.  Therefore, in English grammar we must supply the direct object with the word “[it].”  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun THALASSA, meaning “into the sea.”  Then we have the explanatory nominative from the masculine singular present active participle of the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present, describing what happened at the moment the angel threw the great millstone into the sea.


The active voice indicates that the powerful angel produced the action.


The participle is circumstantial and coterminous with the action of the main verb.

“and threw [it] into the sea, saying,”
 is the adverb of manner HOUTWS, which means “In this manner.”  Then we have the instrumental of means/manner from the neuter singular noun HORMĒMA, which means “with a violent rush Rev 18:21;”
 “an event involving sudden force and violence: sudden violence, sudden force.”
  This is followed by the third person singular future passive indicative from the verb BALLW, which means “to be thrown down.”

The future tense is a predictive future, which affirms what will take place.


The passive voice indicates that Babylon the great city will receive the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the nominative subject from the feminine singular noun BABYLWN, transliterated as “Babylon,” followed by the appositional nominative or nominative of appellation from the feminine singular article, the adjective MEGAS, meaning “great” and the noun POLIS, meaning “city.”
“‘In this manner Babylon, the great city, will be thrown down with sudden violence”
 is the additive/continuative use of the conjunction KAI, meaning “and,” followed by the double negative OU MĒ, literally meaning “not, not,” which is an idiom, meaning “never.”  Then we have the third person singular aorist passive subjunctive from the verb HEURISKW, which means “to be found.”

The aorist tense is a proleptic or futuristic aorist, which looks at the entire action as a future event.


The passive voice indicates that the city of Babylon (Rome) will receive the action of never again being found in human history.


The subjunctive mood is a subjunctive of emphatic negation, in which the aorist subjunctive is used with the double negative OU MĒ to strongly deny that something will happen.  (See Brooks & Winbery, Syntax of NT Greek, p. 119).
Finally, we have the temporal adverb ETI, meaning “any longer” and with the double negative, meaning “never again.”
“and never be found again.”
Rev 18:21 corrected translation
“And then the first powerful angel [the angel of Rev 18:1] lifted up a stone like a great millstone and threw [it] into the sea, saying, ‘In this manner Babylon, the great city, will be thrown down with sudden violence and never be found again.”
Explanation:
1.  “And then the first powerful angel [the angel of Rev 18:1] lifted up a stone like a great millstone”

a.  John now continues his narrative, telling us that another powerful angel picked up a great stone that was like a huge millstone.

b.  We were introduced to this angel in Rev 18:1-2a, “After these things I saw another angel, descending from heaven, having great authority.  And the earth was illuminated by means of his glory.  And then he shouted with a powerful voice, saying, ‘Fallen, fallen, Babylon the great.’”

c.  Having told us what this angel said, John now tells us what this same angel does to illustrate his statement, “Fallen, fallen, Babylon the great.”

d.  The lifting up of the great stone and throwing it into the sea illustrates the judgment of God against the city of Rome.


e.  The judgment on the city of Rome is like a huge meteor from space slamming into the city and creating a huge crater, while vaporizing the city.  The same effect will be produced by the thermonuclear destruction of the city.  All that will be left is a hole in the earth where a city once stood.


f.  The lifting up of the several thousand pound stone by the angel is an indication of the great power of God used in judgment against the city.  The full force of God’s judgment will be felt.

2.  “and threw [it] into the sea, saying,”

a.  The act of throwing the millstone into the sea is a picture of the complete judgment of the city of Rome, so that it is never seen again.

b.  Just as a giant millstone thrown into the sea would immediately sink to the depths of the ocean, so is the analogy to the destruction of the city of Rome.


(1)  It will happen suddenly and swiftly, just like a nuclear strike.  There will be little or no warning.  What warning there is will be of no value.  There will be no time for anyone to escape.



(2)  The city will disappear from the face of the earth as quickly as the stone disappears under the water.


c.  The Old Testament background for this statement is found in Jer 51:63-64, “And as soon as you finish reading this scroll, you will tie a stone to it and throw it into the middle of the Euphrates, and say, ‘Just so shall Babylon sink down and not rise again because of the calamity that I am going to bring upon her; and they will become exhausted.’”
3.  “‘In this manner Babylon, the great city, will be thrown down with sudden violence”

a.  Babylon, the great city, is analogous to and the code term for the city of Rome, the capital of the Revived Roman Empire, and the seat of the Antichrist’s political, religious, and economic power.

b.  The city will be destroyed with sudden violence, just like the sudden disappearance forever of a great millstone thrown into the middle of the ocean.

c.  We have been told several times that the city will be destroyed in one hour, which coincides exactly with the sudden violence described here by the angel.


d.  The angel is predicting and proclaiming the complete and final sudden destruction of the entire city of Rome, never again to rise in human history.

4.  “and never be found again.”

a.  The devastation of the city of Rome will be so complete and so total that no one will ever again build on the cite.

b.  Not a single building will be left standing; not a single part of the city will survive.  Not a single person will ever want to live there again.  Nothing of the city will remain.  It will be as if the earth opened up and swallowed the entire city, like the ocean swallowing a giant millstone thrown into it.

c.  There will be no revival of the city of Rome or for that matter the Revived Roman Empire.  The city and empire of Rome will forever be gone from the face of the earth as the final and complete judgment of God against all that it stood for throughout human history since the tower of Babel.
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