Rev 17:7



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb EIPON, meaning “to say: he said.”

The aorist tense is a historical aorist, which regards the action in its entirety as a past fact.


The active voice indicates that the angel produced the action.


The indicative mood is declarative for simple statement of fact.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to John.  This is followed by the nominative subject from the masculine singular article and noun AGGELOS, which means “the angel” and refers to the same angel mentioned in verse one.
“And then the angel said to me,”
 is the preposition DIA plus the accusative of cause
 from the interrogative adjective TIS, saying literally “because of what” or “For what reason,” but meaning “why?”  Then we have the second person singular aorist active indicative from the verb THAUMAZW, which means to be astonished, amazed, or in this case shocked by something.

The aorist tense is a dramatic aorist, which refers to something that has just happened.


The active voice indicates John produced the action of being astonished or shocked by what he had just seen.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.
“‘Why are you shocked?”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I” and referring to the angel.  Then we have the first person singular future active indicative from the verb EIPON, meaning “to say or tell.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the angel will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the second person singular personal pronoun SU, meaning “to you” or simply “you” here.  Then we have the accusative direct object from the neuter singular article and noun MUSTĒRION, meaning “the secret” or “the secret meaning.”  A ‘mystery’ in the cult religions of paganism was a secret truth, a secret rite, or a secret teaching.  The angel is saying that he will reveal or explain what ‘secret truth’ this woman represents.  As BDAG (p. 662) suggests, the angel is explaining the ‘allegorical significance’ of the woman. “Thus it will be seen that symbol is practically synonymous with the latter use of mystery as meaning a secret sign.”
  “In Rev 17:5, 7 ‘mystery’ again designates the particular form of the communication as well as its symbolic meaning.”


With this we have the objective genitive from the feminine singular article and noun GUNĒ, meaning “of the woman” in the sense of ‘about the woman’.  Also with this we have the additive use of the conjunction KAI, meaning “and” plus the objective genitive from the neuter singular article and noun THĒRION, meaning “of the beast” plus the appositional genitive neuter singular from the articular present active participle of the verb BASTAZW, which means “to carry.”

The article is used as a relative pronoun, meaning “who carries.”

The present tense is a descriptive present for what is now going on in this vision.


The active voice indicates that the beast produces the action of carrying the woman.


The participle is circumstantial.
Then we have the accusative direct object from the third person feminine singular intensive pronoun AUTOS, meaning “her” and referring to the woman sitting on the beast.
“I will tell you the secret meaning of the woman and the beast who carries her,”
 is the appositional or explanatory genitive from the neuter singular articular present active participle of the verb ECHW, which means “the one who has.”

The article is used as a relative pronoun, meaning “the one who.”

The present tense is a descriptive present for what is now going on in this vision.


The active voice indicates that the beast produces the action of having something.


The participle is circumstantial.

Then we have the accusative direct object from the feminine plural article and cardinal adjective HEPTA with the feminine plural noun KEPHALĒ, meaning “the seven heads” plus the connective conjunction KAI, meaning “and,” followed by the accusative direct object from the neuter plural article and cardinal adjective DEKA with the neuter plural noun KERAS, meaning “the ten horns.”
“the one who has the seven heads and the ten horns.”
Rev 17:7 corrected translation
“And then the angel said to me, ‘Why are you shocked?  I will tell you the secret meaning of the woman and the beast who carries her, the one who has the seven heads and the ten horns.”
Explanation:
1.  “And then the angel said to me, ‘Why are you shocked?”

a.  The next thing that happens is that the angel recognizes the expression of shock and amazement on John’s face at the ferocity and viciousness of the woman’s insatiable desire to murder believers.


b.  Seeing John’s expression the angel asks a rhetorical question that is really designed to make John think in terms of objective reality.

c.  The question “Why are you shocked/amazed?” is an indirect way of saying, “This shouldn’t shock or amaze you.”  In other words you should expect nothing less from the action of Satan against believers than the action of Satan against the Lord Jesus Christ.


d.  John has forgotten momentarily the teaching of Christ that he wrote in Jn 15:20 “Remember the word that I said to you, ‘A slave is not greater than his master.’  If they persecuted Me, they will also persecute you.”

e.  If Satan and his minions put the Lord to death for no reason, then Satan and his minions (both demonic and human) will do no less to the believers of the Tribulation.


f.  Therefore, John should not be shocked, amazed, or astonished at the blood-thirstiness of the woman.  John should expect Satan’s kingdom on earth during the Tribulation to be far worse than anything believers have ever experienced on earth.


g.  Part of John’s shock and astonishment is that he had been told in verse one, “I will make known to you the judgment of the great prostitute,” but all John has seen is “her luxury, glory, and seeming triumph”
 over the saints.
2.  “I will tell you the secret meaning of the woman and the beast who carries her,”

a.  Then the angel tells John that he will explain the secret, allegorical, or symbolic meaning of the woman and the beast.

b.  A MUSTERION was a secret that was revealed only to the convert of the pagan cult.  The secret was revealed to the convert during participation in the sacred rituals of the pagan cult.

c.  The angel is going to reveal the meaning behind the symbol of the woman and the symbol of the beast who carries or supports the woman.

3.  “the one who has the seven heads and the ten horns.”

a.  The beast is defined as the one who has the seven heads and the ten horns.  This is a reference to the beast of Rev 17:3, “And I saw a woman sitting on a red beast, …having seven heads and ten horns.”

b.  This is the same red beast of Rev 12:3, “And then another sign was seen in heaven.  And behold [there was] a great red serpent, having seven heads and ten horns.  Furthermore, on his head [there were] seven crowns.”

c.  This is the same beast of Rev 13:1, “And then I saw a beast ascending from the sea, having ten horns and seven heads; that is, on his head [were] ten crowns, and over his heads [were] blasphemous names.”

d.  The seven heads are explained in Rev 17:9-10 as being seven historical empires or kingdoms, “Here is the mind which has wisdom.  The seven heads are the seven mountains [historical empires] on which the woman [ecumenical satanic religion] sits [dominates].  Furthermore, they are seven kings [who represent the seven historical empires where satanic ecumenical religion dominated], five have fallen, [Egypt, Babylon, Assyria, Persia, Greece], one is [Rome], the other [the Revived Roman Empire] has not yet come; nevertheless, when it comes it must remain for a short time [the Tribulation].


e.  The ten horns are explained in Rev 17:12 , “The ten horns which you saw are ten kings who have not yet received a kingdom, but they receive authority as kings with the beast for one hour [the one hour is the last half of the Tribulation = a short period of time].”

f.  The Old Testament background is Dan 7:23-26, “Thus he said: The fourth beast [the Roman Empire] will be a fourth kingdom on the earth, which will be different from all the other kingdoms and will devour the whole earth and tread it down and crush it.  As for the ten horns, out of this kingdom [the Roman Empire] ten kings will arise [the ten nation confederation of the Revived Roman Empire]; and another will arise after them [the Antichrist], and he will be different from the previous ones and will subdue three kings [defeat in battle three of the nations that rise against him at the beginning of the Tribulation].  He will speak out against the Most High and wear down [seek to exterminate] the saints of the Highest One, and he will intend to make alterations in times and in law; and they [believers] will be given into his hand for a time, times, and half a time [the last half of the Tribulation].  But the court [the Supreme Court of Heaven] will sit for judgment, and his dominion will be taken away, annihilated and destroyed forever [by the second advent of Christ].”

g.  “The explanation that follows focuses on the beast; and the woman is never interpreted.  Her downfall is described in Rev 17:16…with the beast and the kings turning on her and destroying her.”
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