Rev 13:16
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 is the continuative use of the conjunction KAI, meaning “Furthermore,” followed by the third person singular present active indicative from the verb POIEW, which means “to cause someone to do something” (BDAG, p. 840); or “bring about.”

The present tense is a descriptive present for what is going on as John sees this vision.


The active voice indicates that the false prophet produces the action of causing something or making something happen.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural adjective PAS, used as a substantive, meaning “everyone.”  This is followed by the appositional accusative direct objects from a series of masculine plural articular adjectives connected by the conjunctions KAI, meaning “and” plus its correlative use “both…and.”  The adjective MIKROS, means “small;” the adjective MEGAS, meaning “great;” the adjective PLOUSIOS means “rich;” the adjective PTWCHOS means “poor;” the adjective ELEUTHEROUS means “free;” and the adjective DOULOS means “slaves.”
“Furthermore, he causes everyone, the small and the great, both the rich and the poor, both the free and the slaves,”
 is the conjunction HINA with the aorist active subjunctive of the verb DIDWMI, which is “a final purpose clause, which…so often serves as a periphrasis (a way of saying something using more words than necessary) for the infinitive.”
  This same periphrastic construction was used in Rev 13:12 [ HINA plus the future indicative(!) of the verb PROSKUNEW] after the verb POIEW as a periphrasis for the simple infinitive, meaning “to worship.”  Hence, the simple complementary infinitive of DIDWMI could have been used (he causes everyone to give to themselves), but instead John uses the periphrasis ‘he causes everyone that they might give to themselves’).  With HINA we have the third person plural aorist active (the NASV translates this like a passive) subjunctive from the verb DIDWMI, meaning “to give: they give.”

The aorist tense is a constative aorist, which looks at the action in its entirety as a fact.


The active voice indicates that the subject “they” produces the action of giving something.  Who are the they?  In the context the ‘they’ are the ‘everyone’ just mentioned as the small, great, rich, poor, etc.

The subjunctive mood is a subjunctive of purpose with the conjunction HINA.

This is followed by the dative of indirect object from the intensive pronoun AUTOS, meaning “to themselves.”
  AUTOS has the force of ‘himself, herself, itself, etc. “when it stands alone, either as the subject of the verb or in any of the oblique cases.  The intensive use of AUTOS is intended ‘to emphasize identity.  It is the demonstrative force intensified’.”
  Literally this phrase says “he [the false prophet] causes everyone (the great and small, etc), in order that they give to themselves.”  Reducing the periphrasis to its simple meaning we have “he causes everyone to give to themselves.”  Then we have the accusative direct object from the neuter singular noun CHARAGMA, meaning “a mark that is engraved, etched, branded, cut, or imprinted: mark, stamp, such as brands on horses; it is used for stamps on documents; an impression on coins; in Revelation of the mark of the Antichrist, which his adherents bear on hand or forehead: 13:16-17; 14:9, 11; 16:2; 19:20; 20:4.”
  This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun CHEIR with the possessive genitive of the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, and the feminine singular article and adjective DEXIOS, meaning “on their right hand.”  Then we have the correlative conjunction Ē, meaning “or,” followed by the preposition EPI plus the accusative of place from the neuter singular article and noun METWPON with the possessive genitive of the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “on their forehead; (used in secular Greek literature as a place to mark a branded slave) Rev 7:3; 9:4; 13:16; 14:1, 9; 17:5; 20:4; 22:4.”

“to give to themselves a mark on their right hand or on their forehead,”
Rev 13:16 corrected translation
“Furthermore, he causes everyone, the small and the great, both the rich and the poor, both the free and the slaves, to give to themselves a mark on their right hand or on their forehead,”
Explanation:
1.  “Furthermore, he causes everyone, the small and the great, both the rich and the poor, both the free and the slaves,”

a.  Another thing that the false prophet does on behalf of the Antichrist and Satan is to cause everyone to have the mark of the beast imprinted, etched, engraved, branded, or tattooed on their right hand and forehead.  The simplest method of imprinting, etching, engraving, or branding the mark of the beast is to tattoo it on the person.  “The mark must be some sort of branding similar to that given to soldiers, slaves, and temple devotees in John’s day.  In Asia Minor, devotees of pagan religions delighted in the display of such a tattoo as an emblem of ownership by a certain god.”


b.  The false prophet does not do this himself but causes it to be done or makes it happen.  And the unbelievers who receive it, receive it gladly and willingly as a sign of devotion and loyalty to Satan, as well as ownership by Satan.  Unbelievers want protection from Satan’s wrath against believers as much as believers want protection from Satan’s wrath against them.

c.  The point being made here is that this mark of the beast is placed on every unbeliever regardless of their social, economic, or cultural/political status.  No one is exempt.


d.  The only people who do not have the mark of the beast on their right hands or foreheads are believers in the Lord Jesus Christ; that is, those who refuse to permit this, Rev 20:4, “Then I saw thrones, and they sat on them, and judgment was given to them.  And I saw the souls of those who had been beheaded because of their testimony of Jesus and because of the word of God, and those who had not worshiped the beast or his image, and had not received the mark on their forehead and on their hand; and they came to life and reigned with Christ for a thousand years.”

e.  “Note the resulting polarity: believers are stamped with the ‘seal’ of Christ (Rev 7:3-4; 22:4), while unbelievers have the ‘mark’ of the beast.  There are no neutralities in this war; not to belong to Christ is to belong to the beast.”

2.  “to give to themselves a mark [engraved, etched, branded, or imprinted] on their right hand or on their forehead,”

a.  “The practice common among Oriental nations of coloring the forehead or impressing on it some distinctive mark as a sign of devotion to some deity is alluded to in Rev 13:16, 17; 14:9; 17:5; 20:4.”


b.  “While the cutting or tattooing of the body was strictly forbidden to the Israelites on account of the pagan associations of the custom (Lev 19:28), frequent mention is made of markings on the forehead, which were especially used to designate slaves or devotees of a god-head.  In 3 Macc 2:29 it is stated that Ptolemy IV Philopator branded some Jews with the sign of an ivy leaf, marking them as devotees of Bacchus-Dionysos.”


c.  The symbolic woman dressed in scarlet and purple has her name written on her forehead Rev 17:5, “and on her forehead a name was written, a mystery, ‘BABYLON THE GREAT, THE MOTHER OF HARLOTS AND OF THE ABOMINATIONS OF THE EARTH’.”

d.  Satan forces unbelievers to wear his mark in contrast to what God did in the past, Ezek 9:4, “The Lord said to him, ‘Go through the midst of the city, even through the midst of Jerusalem, and put a mark on the foreheads of the men who sigh and groan over all the abominations which are being committed in its midst’” and by the sealing of the 144,000 in Rev 7:3, “saying, ‘Do not damage the land nor the sea nor the trees until we have sealed the slaves of our God on their foreheads.’”

e.  Just as God marked His slaves on their foreheads, so Satan marks his slaves on the right hand or forehead.  Satan continues to counterfeit the acts of God.  This mark clearly identifies Satan’s ownership of the person.  “The conferral of the beast’s mark will probably begin shortly after the sealing of the 144,000, i.e., early in the last half of the seventieth week.”


f.  God uses this identification on the forehead as the eternal sign of ownership by God, Rev 22:3-4, “There will no longer be any curse; and the throne of God and of the Lamb will be in it, and His bond-servants will serve Him; they will see His face, and His name will be on their foreheads.”

g.  The Old Testament background for this marking on the hand and forehead is found in Ex 13:16; Dt 6:4–9; 11:18, “You shall therefore impress these words of mine on your heart and on your soul; and you shall bind them as a sign on your hand, and they shall be as frontals on your forehead.”

h.  God has something special waiting for those with the mark of the beast, Rev 14:9-11, “Then another angel, a third one, followed them, saying with a loud voice, ‘If anyone worships the beast and his image, and receives a mark on his forehead or on his hand, he also will drink of the wine of the wrath of God, which is mixed in full strength in the cup of His anger; and he will be tormented with fire and brimstone in the presence of the holy angels and in the presence of the Lamb.  And the smoke of their torment goes up forever and ever; they have no rest day and night, those who worship the beast and his image, and whoever receives the mark of his name.”
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