Rev 12:7



 is the explanatory use of the conjunction KAI, meaning “Now,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which is used as a synonym for EIMI and means “to be; there occurred; there was.”

The aorist tense is a historical aorist, which views the entire action as a past fact.


The deponent middle is active in meaning, the situation producing the action of being what it was.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine singular noun POLEMOS, which means “a war, battle, fight, conflict, or struggle” (BDAG, p. 844).  The action described here is just one battle in the on-going angelic conflict of human history.  The word “war” would describe the entire conflict, whereas the word “battle” describes just one event in the entire war.  Therefore, the word “battle” is a better translation here than the word “war.”  This is followed by the preposition EN plus the locative of place from the masculine singular article and noun OURANOS, meaning “in heaven” and referring to the second heaven; that is, the stellar universe.
“Now there was a battle in heaven.”
 is the nominative subject from the masculine singular article and proper noun MICHAĒL, which means “Who is like God.”  In the Hebrew, it is .  Michael is everything that Satan wanted to be—like the Most High God.  With this we have the connective conjunction KAI, meaning “and” plus the nominative subject from the masculine plural noun AGGELOS with the personal use of the third person masculine singular intensive pronoun AUTOS, meaning “his angels.”  Then we have the genitive neuter singular from the article with the aorist active infinitive of the verb POLEMEW, which means “to wage war, to make war, or to fight: fighting.”

The aorist tense is a historical aorist, which presents the future action as a past fact.


The active voice indicates that Michael and his angels produced the action of fighting.


The infinitive is an independent use of the infinitive, in which the infinitive functions like an indicative.  This use of the articular infinitive without a main verb is one of the most difficult Greek constructions in the Bible.  It is certainly an independent use of the infinitive and probably reflects John’s literal translation of the Hebrew use of the Lamed preposition () with the Hebrew infinitive in Daniel as translated into the Greek translation of the Hebrew (as seen in the LXX).  In other words the Hebrew construction—the preposition L with the Hebrew infinitive—was rendered into Greek by the genitive articular infinitive.  John copied this style from the LXX translation.  This Hebrew idiom conveys the idea of necessity (an imperative idea, which is one of the two ways the independent infinitive is used in the NT [see Wallace on the independent infinitive]), which then suggests the translation: “Michael and his angels had to make war against the serpent”—an imperative idea.

This is followed by the preposition META plus the genitive of association (used in a hostile sense after verbs of fighting) from the masculine singular article and noun DRAKWN, meaning “with or against the serpent.”
“Michael and his angels fighting [had to fight] against the serpent.”
 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative subject from the masculine singular article and noun DRAKWN, meaning “the serpent.”  Then we have the third person singular aorist active indicative from the verb POLEMEW, which means “to fight; to wage war.”  Because of the previous use of this same verb the meaning is better translated here “to fight back.”

The aorist tense is a historical aorist, which presents the future action as a past fact.


The active voice indicates that the serpent and his angels produced the action of fighting.


The indicative mood is declarative for a statement of fact.

This is followed by the connective KAI, meaning “and” plus the nominative subject from the masculine plural article and noun AGGELOS with the personal use of the third masculine singular intensive pronoun AUTOS, meaning “his angels.”
“And the serpent and his angels fought back.”
Rev 12:7 corrected translation
“Now there was a battle in heaven.  Michael and his angels fighting [had to fight] against the serpent.  And the serpent and his angels fought back.”
Explanation:
1.  “Now there was a battle in heaven.”

a.  John continues by describing an event that occurs midway through the Tribulation—a fight or battle in the second heaven between Satan and the fallen angels and Michael and the elect angels.

b.  This battle is not describing Satan’s original fall from heaven, which occurred prior to the creation of human history.  This battle is fought to deny Satan and his angels any further access to the stellar universe.

c.  This battle is initiated by the angelic army under the command of the archangel Michael.  The reason that this battle is initiated by Michael and the angelic army is not stated in Scripture.  All we know is that it occurs midway through the Tribulation.  The only other significant event midway through the Tribulation is the setting up of the statue of the dictator of the Revived Roman Empire as the abomination of desolation in the temple in Jerusalem for the purpose of the idolatrous worship of Satan.  The latter may be the cause of the former as divine discipline for what Satan has done.
2.  “Michael and his angels fighting [had to fight] against the serpent.”

a.  Michael is “a celestial prince or archangel, mentioned by name only in Daniel.  He is ‘one of the chief princes’ and as ‘your prince’ (Dan 10:13, “But the prince of the kingdom of Persia was withstanding me for twenty-one days; then behold, Michael, one of the chief princes, came to help me, for I had been left there with the kings of Persia”; cf. v. 21, “However, I will tell you what is inscribed in the writing of truth.  Yet there is no one who stands firmly with me against these forces except Michael your prince.”), and ‘the great prince who stands guard’ (12:1).  In the NT he is the ‘archangel’ who disputed with the devil over the body of Moses (Jude 9) and the commander of the heavenly armies that eradicated Satan and his angels from heaven after they rebelled against God (Rev 12:7).  In each of these apocalyptic passages Michael is the leader of God’s forces, in direct controversy with Satan and always victorious over him.  Jewish angelology in apocalyptic writings describes Michael as ‘general’ and ‘chief captain’, the first of ‘four presences that stand before God’.  He is characterized as ‘merciful, charitable, and long-suffering’, a ‘mediator and intercessor’.  As the true representative of God, identified with the ‘angel of Yahweh,’ Michael withstood Satan’s accusations and vindicated Israel at the heavenly tribunal.”
  “Michael in the book of Daniel is more particularly the guardian of the Jews from the menace of the godless power of Greece and Persia (Dan 12:1).”


b.  Dan 12:1 is the prediction of the battle described here in Rev 12:7.  Dan12:1 says, “Now at that time [midway through the Tribulation] Michael, the great prince who stands guard over the sons of your people, will arise.  And there will be a time of distress such as never occurred since there was a nation until that time; and at that time your people, everyone who is found written in the book, will be rescued.”

c.  Michael’s angels are the elect angels in the angelic army.  If this includes all the elect angels, then Satan’s forces were outnumbered two to one, since Satan only swept away one third of the angels with his tail.

d.  The object of the elect angels antagonism is the person of Satan himself.
3.  “And the serpent and his angels fought back.”

a.  Satan and the fallen angels did not want to be kicked out of the second heaven.  They fought back against this punishment.

b.  There are two falls of Satan in contrast to the two advents of Christ.  The first fall of Satan is from the second heaven to the earth, and the second fall is from the earth to the lake of fire, described in Isa 14:12-15, “How you have fallen from heaven, O star of the morning, son of the dawn!  You have been cut down to the earth, you who have weakened the nations!  But you said in your heart, ‘I will ascend to heaven; I will raise my throne above the stars of God, and I will sit on the mount of assembly in the recesses of the north.  I will ascend above the heights of the clouds [the other angels]; I will make myself like the Most High.’  Nevertheless you will be thrust down to Sheol, to the recesses of the pit.”

c.  The Scripture does not say how long this battle lasted, but it does not appear to take very long.


d.  Satan and his forces resent being confined to the earth and do everything they can to prevent it, but are unsuccessful.


e.  We are not told the manner in which Satan and his forces are restrained from leaving the earth once forced to remain here, but it is not hard to imagine billions of elect angels surrounding the earth and not permitting a single fallen angel to escape their final fate with the second advent of Christ.
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