Rev 12:18



 is the continuative use of the conjunction KAI, used to continue the narrative and translated “And then.”  This is followed by the third person singular first aorist passive indicative from the verb HISTĒMI (the intransitive use of the verb), which means “to stand still, i.e. to stop; to stand up, i.e. to rise; to stand before, come up before, or appear before someone; to stand against, i.e. to resist someone; to stand firm or to take one’s stand in battle, i.e. to hold one’s ground” (see BDAG, p. 481-2).

The aorist tense is a historical aorist, which looks at the entirety of Satan’s action as a historical fact though it has not yet happened.


The passive voice is deponent, functioning like an active voice with Satan producing the action of standing firm against the Lord Jesus Christ in the angelic conflict in spite of being thrown down to the earth.

The indicative mood is declarative for a dogmatic statement of fact.
“And then he [Satan] took his stand”
 is the preposition EPI plus the accusative of place from the feminine singular article and noun AMMOS, meaning “on the sand” (BDAG, p. 54) plus the possessive genitive feminine singular article and noun THALASSA, meaning “of the sea.”
“on the sand of the sea.”
Rev 12:18 corrected translation
“And then he [Satan] took his stand on the sand of the sea.”
Explanation:
1.  “And then he [Satan] took his stand”

a.  Some translations do not have this verse, such as the New American Standard Version.  Instead they have the statement at the beginning of Chapter 13, “And I stood on the sand of the sea and I saw…”  Here’s why: “Instead of  (= and he stood), which is well supported by Papyrus 47, Codex Sinaiticus, Alexandrinus, Codex C about 25 minuscules and the Old Latin version, the Vulgate, the Syriac version, the Armenian version, the Ethiopic version and other versions, [the other reading begins here] the Majority Text (the text used for the King James version), most minuscules, the Syriac and Egyptian versions, reads  (= and I stood).  The latter reading appears to have arisen when copyists accommodated  to the first person of the following EIDON = I saw.”


b.  Having suffered three successive defeats: not being able to stop the resurrection of Christ, not being able to keep his place in heaven, and not being able to destroy regenerate Israel, Satan stops to consider his next move in the angelic conflict.  “‘He stopped’ on his way to war with the rest of the woman’s seed.”


c.  “The reason he [Satan] stands ‘on the shore of the sea’ is to call forth his agent [the beast out of the sea] for the final battle.”
  “He stops on his way to war to summon his next instrument—the beast from the sea.”

2.  “on the sand of the sea.”

a.  Satan stands on the sand of the sea.  John sees Satan stand on the beach looking out over the sea.

b.  At this point Satan probably remembers the statement in Isa 10:22, “For though your people, O Israel, may be like the sand of the sea, only a remnant within them will return; a destruction is determined, overflowing with righteousness.”


(1)  Satan knows that there are an innumerable number of Jews and that a remnant within them will return, and he cannot prevent it.



(2)  He knows that a destruction of the Jews is determined and that he is the agent affecting that destruction, but in the end the righteousness of God will prevail.


c.  The sea represents the nations of the world, as we will see in Rev 13:1.  Satan takes his final stand on this earth, looks out over the sea of nations, and then makes his next move.

d.  Satan taking his stand is a military metaphor, which fits the context well.  For this next battle of the angelic conflict Satan stands on the seashore of the world and looks out over the sea of nations and calls forth his two great lieutenants: the beast out of the sea (verse 1) and the beast out of the earth (verse 11).  These two human beings together with Satan form the unholy trinity of the angelic conflict.
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