Rev 11:3



 is the continuative use of the conjunction KAI, meaning “Furthermore or And,” followed by the first person singular future active indicative from the verb DIDWMI, which means “I will give.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that Jesus Christ will produce the action of giving something to His two witnesses.  These are not the angel’s two witnesses, which precludes the subject from being anyone other than the person of Jesus Christ.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of either the direct or indirect object (see the explanation below) from the masculine plural article and cardinal adjective DUO with the noun MARTUS plus the possessive genitive from the first person singular personal pronoun EGW, meaning “to My two witnesses.”  Notice that there is no direct object, which begs the question: what is given?  There are various solutions to the problem here:

1.  There is no manuscript evidence for any suggested direct object such as EXOUSIA, meaning “power, authority: I will give power/authority to My two witnesses.”  This is pure speculation based upon taking the idea from Rev 2:26, “Furthermore the winner, …I will give to him authority over the nations.”  However, this could just as easily be conjectured as: I will give My message, My testimony, My Word, the gospel, etc. to My two witnesses,” which makes just as much sense and is just as much speculation.


2.  The verb DIDWMI has other meanings than just to give, which could work here with the dative of DUO and MARTUS being a dative of direct object.



a.  DIDWMI also means “especially when used of God as the subject: give, grant, impose (of punishments etc.), send.”
  This would give our passage the idea: “I will send My two witnesses.”


b.  DIDWMI also means “to appoint to special responsibility” (BDAG, p. 242, pt.7), giving us the idea: “I will appoint My two witnesses.”

3.  The reason translators opt for the inclusion of the idea of a direct object of power or authority is due to the context that follows, which says in Rev 11:6, “These have the power to shut up the sky, so that rain will not fall during the days of their prophesying; and they have power over the waters to turn them into blood, and to strike the earth with every plague, as often as they desire.”
“Furthermore, I will give [power] to My two witnesses,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural future active indicative from the verb PROPHETEUW, which means “to prophesy: they will prophesy.”

The future tense is a predictive future, which affirms what will take place.


The active voice indicates that the two witnesses will produce the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adverbial accusative of measure of extent of time from the feminine plural noun HĒMERA, meaning “days” plus the cardinal adjective CHILIOI, meaning “a thousand” (BDAG, p. 1085) and the cardinal adjective DIAKOSIOI, meaning “two-hundred” (BDAG, p. 231) and the cardinal adjective HEXĒKONTA, meaning “sixty” (BDAG, p. 349).  The entire adverbial accusative is translated “for one thousand two hundred sixty days.”
“and they will prophesy for one thousand two-hundred sixty days,”
 is the nominative of explanation from the masculine plural perfect middle participle of the verb PERIBALLW, which means “to wear: wearing.”

The perfect tense is an intensive perfect, which portrays a present state as a result of a past action.



The middle voice is an indirect middle, which emphasizes the subject as being directly and personally involved and responsible for producing the action.


The participle indicates attendant circumstances to the action of the main verb—they will prophesy.

Finally, we have the accusative direct object from the noun SAKKOS, meaning “a coarse cloth made of animal (goat or camel) hair, sack, sackcloth”
 (BDAG, p. 910).
“wearing sackcloth.”
Rev 11:3 corrected translation
“Furthermore, I will give [power] to My two witnesses, and they will prophesy for one thousand two-hundred sixty days, wearing sackcloth.”
Explanation:
1.  “Furthermore, I will give [power] to My two witnesses,”

a.  Our Lord continues His statement by declaring that He will have two great witnesses on the earth during the last half of the tribulation.  During the first half of the tribulation our Lord has the 144,000 Jewish witnesses.  During the last half of the tribulation, the Lord has two great witnesses with extraordinary power, authority, and the final message to mankind.

b.  Who are the two witnesses?



(1)  Many biblical scholars say that the two witnesses are Moses and Elijah.



(2)  “In Mal 4:5–6, Elijah was expected to return as the forerunner of the coming Day of Yahweh.  He was expected to reconcile humankind (Mal 4:6).  In the early Christian community, Elijah was the acknowledged precursor of the Messiah (Mk 6:14–15; 8:27–28; Mt 16:13–14; Lk 9:7–8).  Jesus was thought to be Elijah by some (Mt 16:14), and John the Baptist was asked whether he was Elijah (Jn 1:21, 25).  Along with Moses, Elijah appears at Jesus’ transfiguration (Mk 9:4; Mt 17:3; Lk 9:30), suggesting a tradition of two messianic forerunners (Mk 9:4–5; Rev 11:3).”


c.  That one of these two witnesses is Elijah is stated directly by:



(1)  Mal 4:5, “Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.”


(2)  Mt 17:10-13, “And His disciples asked Him, ‘Why then do the scribes say that Elijah must come first?’  And He answered and said, ‘Elijah is coming and will restore all things; but I say to you that Elijah already came, and they did not recognize him, but did to him whatever they wished [murdered him].  So also the Son of Man is going to suffer at their hands.’  Then the disciples understood that He had spoken to them about John the Baptist.”


(3)  Also the duration of the drought in Rev 11:6 is the same as that under Elijah’s ministry, three and a half years.


d.  The arguments for one of the two being Moses are:



(1)  The fact that the archangel Michael argued with Satan over possession of the body of Moses (Jude 1:9) implies that God had need to use Moses’ human body again.



(2)  Moses and Elijah are together with Christ on the Mount of Transfiguration, Mt 17:3, suggesting that they are the two heralds prior to His second advent.



(3)  The similarity of the judgments inflicted by these two witnesses with the judgments pronounced by Elijah and Moses: fire from heaven, turning water into blood, smiting the earth with plagues.


e.  Some scholars suggest that the two witnesses are Israel and the Church, or the Church and the word of God.  But their resultant death and resuscitation, as well as their bodies lying in the streets of Jerusalem for three and one-half days mitigate against a non-literal interpretation.


f.  Two witnesses were required by God to validate the truthfulness or accuracy of one’s testimony.  Therefore, God raises up two witnesses to validate the truthfulness of His testimony to the world of unbelievers.
2.  “and they will prophesy for one thousand two-hundred sixty days,”

a.  These two witnesses of Christ and heralds of the second advent of Christ will operate on earth for a literal period of 1260 days or three and a half years.  This refers to the same period of time as in the previous verse; that is, to the second half of the seven year period of the tribulation.  This 1260 days may end 30 days prior to the second advent of Christ.  It is unlikely that their ministry ends the day before the second advent of Christ, because of the three days of rejoicing that follows their death.

b.  In Rev 12:14 we have the expression “time, and times, and half a time.”  The expression is obviously taken from Dan 7:25 and 12:7.  The expression refers to the terrible time of persecution by the antichrist, who under the figure of the beast is said in Rev 13:5 to exercise authority for forty-two months — an obvious parallel to “time, times, and half a time,” or approximately three and a half years (see also Rev 11:2).  Rev 12:14 states that the woman (symbolizing the messianic community [=believers]) will be nourished and protected in the wilderness (a place of refuge) during the antichrist’s cruel reign.  The same point is made in Rev 12:6, which says that the woman will be nourished in the wilderness for 1260 days — another parallel expression (cf. Rev 11:3).  According to the dispensational interpretation, “time, times, and half a time” in Rev 12:14 means the second half of Daniel’s seventieth week — a time of terrible suffering for the people of Israel, inaugurated when the antichrist breaks his covenant with Israel in the middle of the seventieth week.”


c.  Dr. Walvoord explains the logic for this statement referring to the last half of the tribulation: “From the fact that the two witnesses pour out divine judgments upon the earth and need divine protection lest they be killed, it implies that they are in the latter half of the seven years when awful persecution will afflict the people of God, as this protection would not be necessary in the first three and one-half years.”
  The protection is not necessary during the first half of the tribulation, because the Antichrist has a peace-treaty with the dictator of Israel, called the False Prophet.
3.  “wearing sackcloth.”

a.  Just as the herald of the First Advent, John the Baptist, wore sackcloth (Mt 3:4, “Now John himself had a garment of camel’s hair”), so the two heralds of the Second Advent will wear sackcloth.

b.  “Sackcloth is a type of coarse fabric made from goat’s (or camel’s) hair.  Sackcloth appears most often in the Bible (as elsewhere in the ancient Near East) as a material worn as clothing during times of distress and mourning.  Because goats in the Mediterranean world were mostly dark brown or black, sackcloth itself was dark in color (cf. Isa 50:3; Rev 6:12).  A sackcloth garment could cover the whole body, in which case it was worn loosely and fastened around the waist with a girdle or rope, or it could be a simple loincloth.  The wearing of sackcloth could symbolize grief or penitence on either a personal (Gen 37:34; Joel 1:8) or a national level (Jonah 3:8); it is also portrayed as prophetic clothing in Rev 11:3.  The material was also used for making tents, sails, and carpets.


c.  Sackcloth portrays several things, all of which apply here:



(1)  A human being, who is sent to the rest of mankind as a personal witness of God.



(2)  A time of mourning and personal disaster for a person or people.



(3)  A sign of warning of impending divine judgment.



(4)  A sign of repentance, Mt 11:21, “Woe to you, Chorazin!  Woe to you, Bethsaida!  For if the miracles had occurred in Tyre and Sidon which occurred in you, they would have repented long ago in sackcloth and ashes.”
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