Rev 10:1



 is the continuative use of the conjunction KAI, meaning “And then” and continuing the narrative.  Then we have the first person singular aorist active indicative from the verb EIDON, which means “I saw.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a past fact.


The active voice indicates that John produced the action of seeing.


The indicative mood is declarative for a simple statement of the reality of what John saw.

This is followed by the accusative direct object from the adjective ALLOS, meaning “another” and the noun AGGELOS, meaning “angel” plus the adjective ISCHUROS, meaning “strong, mighty, or powerful” (BDAG, p. 483).

“And then I saw another powerful angel,”
 is the appositional (explanatory) accusative masculine singular present active participle from the verb KATABAINW, which means “to come down, descend: coming down.”

The present tense is a descriptive present, which presents the action as now occurring as John watches.


The active voice indicates that this angel produces the action of coming down from heaven.


The participle is circumstantial, explaining the content of what was seen by John.

Then we have the preposition EK plus the ablative of origin or source from the masculine singular article and noun OURANOS, meaning “from heaven.” 
“coming down from heaven”
 is the accusative masculine singular perfect middle participle from the verb PERIBALLW, meaning literally ‘to throw around’, but when used of clothing it means “to wear: wearing” (BDAG, p. 799).

The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past, completed action.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing or performing the action.  The subject is intimately involved in producing the action.


The participle is circumstantial and explanatory.

Then we have the accusative direct object from the feminine singular noun NEPHELĒ, which means “a cloud” (BDAG, p. 670).
“wearing a cloud.”
 is the additive/adjunctive use of the conjunction KAI, meaning “Furthermore, Moreover, or In addition.”  Then we have the nominative subject from the feminine singular article and noun IRIS, meaning “rainbow Rev 4:3; 10:1.”
  This is followed by the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun KEPHALĒ, meaning “head” plus the possessive genitive third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “over his head.”  There is no main verb suggesting the deliberate omission of the verb EIMI, meaning “[was].”
“Furthermore a rainbow [was] over his head”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter singular article and noun PROSWPON, meaning “face” with the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “his face.”  Then we have the comparative use of the conjunction HWS, meaning “as or like” with the predicate nominative from the masculine singular article and noun HELIOS, meaning “the sun.”  The nominative subject and predicate nominative without a verb is a grammar sign of the deliberate omission of the verb EIMI, meaning “[was].”
“and his face [was] like the sun”
 is the continuative/additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural article and noun POUS, usually meaning “feet” (BDAG, p. 858) but “in Rev 10:1 POUS clearly means leg.”
  With this we have the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “his feet.”  Then we have the comparative use of the conjunction HWS, meaning “as or like” with the predicate nominative from the masculine plural noun STULOS, meaning “a supporting portion, ordinarily cylindrical, of a structure, pillar, columns Rev 10:1.”
  With this we have the descriptive genitive from the neuter singular noun PUR, meaning “of fire.”  Again the nominative subject and predicate nominative suggest the ellipsis of the verb EIMI, meaning “[were].”
“and his legs [were] like columns of fire.”
Rev 10:1 corrected translation
“And then I saw another powerful angel, coming down from heaven, wearing a cloud.  Furthermore a rainbow [was] over his head and his face [was] like the sun and his legs [were] like columns of fire.”
Explanation:
1.  “And then I saw another powerful angel, coming down from heaven,”

a.  Rev 10:1 through Rev 11:14 is a parenthetical section which presents other facts that  contribute to the total prophetic scene.
  “Between the sixth and seventh seal there was an interlude consisting of two visions—the sealing of the 144,000 (7:1-8) and the heavenly multitude (7:9-17).  Once again we encounter an interlude of two related visions—the angel with the little book (10:1-11) and the two witnesses (11:1-13).”
  The next thing John sees in this panorama of visions of the Tribulation is another angel coming down from heaven.

b.  “Some commentators [Beale] have taken the mighty angel to be Christ.  This identification is rejected by most scholars because in the Apocalypse Christ never elsewhere appears as an angel.  In verse six the angel supports his declaration of no more delay by taking an oath—highly inappropriate for Christ.”
  This angel may be the same angel as described in Rev 5:2, “And then I saw a powerful angel announcing with a great voice, ‘Who [is] worthy to open the scroll; that is, to break its seals?’”


(1)  The use of the word another would classify this angel as another of the same kind of angels as mentioned in the rest of Revelation.  He is an elect angel rather than one of the fallen angels coming up out of the Abyss.



(2)  The word another also relates this angel to the angels with the seven trumpets.  He is another kind of angel like these angels.



(3)  However, the word powerful also contrasts this angel with the angels with the seven trumpets.  He is like the powerful angel of Rev 5:2, and may be the same angel, who asked the question, ‘Who [is] worthy to open the scroll; that is, to break its seals?’  (Thomas and Osborne say that there are three powerful angels: Rev 5:2; 10:1; and 18:21 with the word another referring to a different powerful angel than first mentioned in Rev 5:2.)

c.  This powerful angel represents Jesus Christ and His complete control of human history during the Tribulation with emphasis on our Lord’s protection of the believer.  All the descriptions of this angel which follow, point to the divine protection of the believer in historical crisis.


d.  The glorified Lord Jesus Christ is described in Ezek 1:27-28 and this angel represents the person of Christ in appearance, but is not the person of Christ, “Then I noticed from the appearance of His loins and upward something like glowing metal that looked like fire all around within it, and from the appearance of His loins and downward I saw something like fire; and there was a radiance around Him.  As the appearance of the rainbow in the clouds on a rainy day, so was the appearance of the surrounding radiance.  Such was the appearance of the likeness of the glory of the Lord.”
2.  “wearing a cloud.”

a.  The first thing that John notices about this angel is that he is dressed in a cloud.

b.  “In the Old Testament the Lord’s presence is made manifest and His glory shown forth in a cloud.”
  This angel represents the presence of the Lord Jesus Christ for the protection of the believer during the Tribulation.  The Lord Himself was present in the cloud (Ex 19:9; 24:16; 34:5) and His glory filled the places where the cloud was (Ex 16:10; 40:38; Num 10:34).

c.  The pillar of cloud was a symbol of God’s guidance and presence to the children of Israel in their journeys to the Promised Land.  The Lord appeared in a pillar of cloud and forsook them not (Ex. 33:9-10 cf. Ps 78:14; 99:7; Neh 9:12, 19).


d.  This cloud also represents the power and wisdom of God in dealing with human history plus the glory of Jesus Christ in His strategic victory of the First Advent.

e.  Therefore, the cloud represents the glorified Christ present in human history during the Tribulation for the guidance and protection of believers.
3.  “Furthermore a rainbow [was] over his head”

a.  The next thing John notices is the rainbow either on or over the head of this angel (the preposition EPI means both ‘on’ and ‘over’).  It really does not matter whether the rainbow is on or over the head of the angel, because it is the rainbow that is important as a symbol and not its location.

b.  The rainbow appears for the first time after the flood (Gen 9:12–17) and represented a guarantee of God’s faithfulness in never judging the world again with a universal flood.  The rainbow is a sign of God’s promise to Noah that He would never again destroy all life on earth.

c.  Therefore, this angel represents the faithfulness of God in guaranteeing the protection of the tribulational believer from the judgments of God.  None of the trumpet or bowl judgments will harm believers.  However, believers are still martyred as evidenced by the martyrdom of the two witnesses, Moses and Elijah.

d.  This rainbow also represents the integrity of the entire essence of God as man’s guarantee that there will be the perpetuation of human history to resolve the angelic conflict.

e.  Therefore, the rainbow on or over the head of the angel is a guarantee of divine deliverance through the historical crisis of the Tribulation for those who believe in Christ.  The rainbow guarantees that their life will continue in the millennial reign of Christ whether they are alive at the Second Advent or have to be resurrected.
4.  “and his face [was] like the sun”

a.  Then John notices the face of the angel, which shone like the face of the transfigured and glorified Christ.

b.  The face shining like the sun is a picture of the glory of Christ as in:



(1)  Mt 17:2, “And He was transfigured before them; and His face shone like the sun, and His garments became as white as light.”


(2)  Rev 1:16, “and He has seven stars [pastors] in His right hand, and a sharp double-edged broadsword came out of His mouth; and His overt appearance shines like the sun in its power.”

c.  The face shining like the sun represents the glorification of the tribulational believer with Christ in His millennial kingdom.  There will be happiness and blessing for all those who believe in Christ after the Tribulation is concluded.

d.  The face like the sun is a guarantee of the blessings of logistical grace to believers during the Tribulation and the multiplication of those blessings in the perfect kingdom of our Lord.
5.  “and his legs [were] like columns of fire.”

a.  The next thing John notices is the feet and legs of this powerful angel.

b.   The column of fire in the Old Testament theophanies of Christ represented divine protection for the believer in time of historical disaster and impending danger.  Therefore, the legs like columns of fire represent the wall of fire protection of the believer in time of historical disaster.

c.  Again the protection of the believer is emphasized by the clouds by day that led and protected the Jewish believers of the Exodus generation and pillar or column of fire by night, which provided that same protection.


d.  The column of fire is a guarantee that nothing can touch or harm the tribulational believer apart from the will of the Lord Jesus Christ.


e.  Therefore, after the devastating revelations of the two demon assault armies torturing and killing a third of mankind, God immediately reveals in this vision His complete protection of the believer in the midst of these events.
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