Rev 1:13



 is the continuative use of the conjunction KAI, meaning “and” followed by the preposition EN plus the locative of place/sphere from the neuter singular adjective MESOS, which means “in the middle” or “in the midst.”  With this we have the adverbial genitive of place from the feminine plural article and noun LUCHNIA, which means “of the lampstands.”
“and in the middle of the lampstands”
 is the accusative direct object from the masculine singular adjective HOMOIOS, meaning “of the same nature, like, similar” and the noun HUIOS, meaning “the Son” with the genitive of relationship from the masculine singular noun ANTHRWPOS, meaning “of Man.”  There is no main verb; it must be taken from EIDON (= I saw) at the end of the previous verse.
  Literally this says, “and in the middle of the lampstands [I saw] the similar to the Son of Man one,” which we have to change into English thought as:
“[I saw] one like the Son of Man,”
 is the accusative of simple apposition from the masculine singular perfect middle participle of the verb ENDUW, which means “to be dressed, to be clothed in; to have put on; to wear.”

The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past, completed action.



The middle voice emphasizes the subject, Jesus Christ, as being personally responsible for performing the action of being dressed.


The participle describes the attendant circumstances relative to the main verb.

This is followed by the accusative direct object from the masculine singular adjective PODĒRĒS, which means “reaching to the feet: a robe reaching to the feet Rev 1:13.”
 

“being dressed in a robe reaching to His feet,”
 is the additive function of the conjunction KAI, meaning “and” followed by the accusative masculine singular perfect passive participle from the verb PERIZWNNUMI, which means “(1) to put a belt or sash around, gird about, with a  double accusative to gird someone (about) with something; with a gold belt around him Rev 1:13; 15:6; or (2) to gird oneself, middle voice with the accusative of the thing girded about one gird oneself with something, bind something about oneself Rev 1:13; 15:6.”
  This is neither the active or middle voice, but the passive form (see AT Robertson’s Word Pictures in the NT at this verse).  The passive voice means “to be girded about.”

The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past, completed action.



The passive voice indicates that the subject, Jesus Christ, receives the action of being girded around His chest with a golden belt.


The participle describes the attendant circumstances relative to the main verb.
Then we have the preposition PROS plus the locative of place (meaning: around Rev 1:13
) from the masculine plural article (used as a personal pronoun “His”) and noun MASTOS, which means “of a male, nipple: with a golden belt around his breast Rev 1:13.”
  Finally, we have the accusative direct object from the noun ZWNĒ, meaning “a belt, of a man’s belt Mt 3:4; Mk 1:6; Acts 21:11; Rev 1:13; 15:6;”
 plus the adjective CHRUSOUS, meaning “golden.”
“and being girded around His chest with a golden sash.”

Rev 1:13 corrected translation
“and in the middle of the lampstands [I saw] one like the Son of Man, being dressed in a robe reaching to His feet, and being girded around His chest with a golden sash.”
Explanation:
1.  “and in the middle of the lampstands [I saw] one like the Son of Man,”

a.  John continues his sentence by describing the fact that there was a person standing in the middle of the lampstands.


(1)  Remember that the lampstands represent the seven churches according to Rev 1:20, “As for the mystery of the seven stars which you saw in My right hand, and the seven golden lampstands: the seven stars are the angels of the seven churches, and the seven lampstands are the seven churches.”


(2)  In the middle of these churches is a person who is “of the same nature, like, similar” as the Son of Man.  The emphasis of the Greek word HOMOIOS is on the fact that the person who John saw was of the same nature as the humanity of Christ.  John saw someone who looked equal to the humanity of Christ.  However, His hair and eyes were different and He was dressed differently than John had ever seen Him dressed before.  He was probably not dressed as He had been dressed when seen by John on the Mount of Transfiguration.  Our Lord was wearing His High Priestly garments, rather than His battlefield uniform for the Second Advent.



(3)  John clearly saw Jesus Christ and recognized Him as such, but saw Him in a different manner than He had ever seen Him before.  This is why John uses the term ‘like’ or ‘similar’; he did not use this term because he saw someone other than our Lord.

b.  The title ‘Son of Man’ is used by Stephen in reference to the glorified humanity of Christ in heaven in Acts 7:56, “and he said, ‘Behold, I see the heavens opened up and the Son of Man standing at the right hand of God.’”

c.  This title for Jesus Christ was first used by Daniel, Dan 7:13-14, “I kept looking in the night visions, and behold, with the clouds of heaven One like a Son of Man was coming, and He came up to the Ancient of Days And was presented before Him.  And to Him was given dominion, glory and a kingdom, that all the peoples, nations and men of every language might serve Him.  His dominion is an everlasting dominion which will not pass away; and His kingdom is one which will not be destroyed.”  This is clearly a reference to the millennial kingdom of the glorified humanity of Christ who comes at the Second Advent.  In Mark 13:26, our Lord applies Dan 7:13-14 to Himself.

d.  Rev 14:14 also uses this title for the exalted Christ, “Then I looked, and behold, a white cloud, and He Who was sitting on the cloud [was] like the Son of Man, and He has a golden crown on His head and a sharp sickle [symbol of divine judgment] in His hand.”

e.  The Son of Man is Jesus Christ, and that is exactly who John saw.
2.  “being dressed in a robe reaching to His feet, and being girded around His chest with a golden sash.”

a.  John continues by describing how our Lord was dressed.  He was dressed in the garments of a High Priest and the garments of royalty, dignity or high rank.  He was dressed like the High Priest of Israel, but in fact, since He cannot be a High Priest in Israel, He is dressed in His priestly garments as the High Priest of the Church.  He is also dressed as the victorious King of kings in His battlefield royalty as the conquering hero of the Second Advent.  Notice the question in Isa 63:1-3, “Who is this who comes from Edom, with garments of glowing colors from Bozrah, this One who is majestic in His apparel, marching in the greatness of His strength? ‘It is I who speak in righteousness, mighty to save.’  Why is Your apparel red, and Your garments like the one who treads in the wine press?  I have trodden the wine trough alone, and from the peoples there was no man with Me.  I also trod them in My anger and trampled them in My wrath; and their lifeblood is sprinkled on My garments, and I stained all My raiment.”

b.  The background for these garments is given in Ex 28:2-4, “You shall make holy garments for Aaron your brother, for glory and for beauty.  You shall speak to all the skillful persons whom I have endowed with the spirit of wisdom, that they make Aaron's garments to consecrate him, that he may minister as priest to Me.  These are the garments which they shall make: a breastpiece and an ephod and a robe and a tunic of checkered work, a turban and a sash, and they shall make holy garments for Aaron your brother and his sons, that he may minister as priest to Me.”  Notice these garments were made for the High Priest of Israel.  Our Lord is dressed in the garments of His High Priesthood “according to the manner of Melchizedek,” Heb 5:6.

c.  The angels of Rev 15:6 are dressed in a similar manner, “and the seven angels who had the seven plagues came out of the temple, clothed in linen, clean and bright, and girded around their chests with golden sashes.”

d.  This belt or sash is a band worn about the waist or over one shoulder and used as a dress accessory or the emblem of an honorary or military order.  “The day laborer wore the sash around the waist, in order to tuck in a tunic for work.  The aristocrat wore it around the chest, as here, to indicate high rank.”
  The sash or belt around the chest represents our Lord’s battlefield royalty as strategic victor against Satan on the Cross.  Daniel saw the same golden sash or belt on our Lord as John did, Dan 10:5, “I lifted my eyes and looked, and behold, there was a certain man dressed in linen, whose waist was girded with a belt of pure gold of Uphaz [It is either (1) a region where gold was found otherwise unknown; or (2) the suggestion that the Hebrew phrase ME UPHAZ is to be read as a hophal participle from PAZAZ, meaning “refined”; the clause would then be rendered “refined gold”
].”

e.  The dress of our Lord emphasizes that He is both a King and a Priest.  He is our King of kings and Lord of lords, the title of His battlefield royalty in the angelic conflict and He is our High Priest, with the Church being a kingdom of priests with a royal priesthood, 1 Pet 2:5, 9.
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