Rev 1:1



 is the nominative absolute (“The nominative absolute is the use of the nominative case in introductory material (such as titles, headings, salutations, and addresses), which are not to be construed as sentences.﻿”
) from the feminine singular noun APOKALUPSIS, which means “making fully known, revelation, disclosure of revelations of a particular kind, through visions, etc., with the genitive of the author Gal 1:12; Rev 1:1; 2 Cor 12:1.”
  With this we have the plenary genitive from the masculine singular proper nouns IĒSOUS and CHRISTOS, meaning “of Jesus Christ.”  “The noun in the genitive is both subjective and objective.  In most cases, the subject produces the objective notion.  Only if we treat the language of the Bible as in a class by itself (in that it cannot employ puns, double entendres, and the like) can we deny the possibility of a category such as this.  Almost universally, when a particular genitive is in question, commentators begin their investigation with the underlying assumption that a decision needs to be made.  But such an approach presupposes that there can be no intentional ambiguity or pregnant meaning on the part of the speaker.  Yet if this occurs elsewhere in human language, why is it that we tend to deny such an option to biblical writers?  If both the subjective and objective genitives seem to fit in a given passage, and do not contradict but rather complement one another, then there is a good possibility that the genitive in question is a plenary (or full) genitive.  Is the revelation that which comes from Christ or is it about Christ?  In ﻿Rev 22:16﻿ Jesus tells John that his angel was the one proclaiming the message of the book to John.  Thus, the book is certainly a revelation from Christ (hence, we may have a subjective genitive in ﻿Rev 1:1﻿).  But the revelation is supremely and ultimately about Christ. Thus, the genitive in ﻿Rev 1:1﻿ may also be an objective genitive.  The question is whether the author intended both in ﻿Rev 1:1﻿.  Since this is the title of his book—intended to describe the whole of the work—it may well be a plenary genitive.”

“The revelation of Jesus Christ,”

 is the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring to the feminine singular noun APOKALUPSIS = revelation.  Then we have the third person singular aorist active indicative from the verb DIDWMI, which means “to give.”

The aorist tense is a culminative aorist, which views the action of God the Father giving to God the Son this revelation in its entirety as a completed action.  It is translated “has given.”


The active voice indicates that the subject, God the Father, produced the action of giving this revelation to Jesus Christ before our Lord in turn gave it to the apostle John.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the intensive pronoun AUTOS, meaning “to Him” and referring to our Lord Jesus Christ.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to God the Father.  This is followed by the aorist active infinitive from the verb DEIKNUMI, which means “to exhibit something that can be apprehended by one or more of the senses: point out, show, make known something or someone to someone: kingdoms Mt 4:8; Mk 1:44; Lk 4:5; hands Jn 20:20; good works 10:32; land Acts 7:3; a pattern Heb 8:5; a sign Jn 2:18; apocalyptic visions  Rev 1:1; 4:1; 17:1; 21:9f; 22:1, 6, 8; the Father Jn 14:8f; divine revelation Jn 5:20.”


The aorist tense is a constative aorist, which regards the action in its entirety as a fact.


The active voice indicates that Jesus Christ produces the action of making known this revelation to those who belong to Him.


The infinitive is an infinitive of purpose.

Then we have the dative of indirect object from the masculine plural article and noun DOULOS with the third person masculine singular possessive genitive intensive pronoun AUTOS, used as a personal pronoun, meaning “to His slaves,” and referring the believers belonging to our Lord Jesus Christ.  It is used of believers in general in Rev 1:1; Lk 2:29; 1 Pet 2:16; Rev 2:20; 7:3; 19:2, 5; 22:3, 6.

“which God [the Father] has given to Him [Jesus Christ] to make known to His slaves,”
 is the accusative neuter plural from the relative pronoun HOS, being both the direct object of the third person singular present active indicative of the impersonal verb DEI, meaning “to be under necessity of happening: it is necessary, one must, one has to, Mt 17:10; Mk 9:11; Lk 4:43; Jn 3:14, 30; 9:4; 10:16; 20:9; Acts 1:16; Rom 1:27;  Rev 1:1; 4:1; 22:6,”
 and the relative pronoun also functioning as the accusative subject-of-the-infinitive from the aorist deponent middle infinitive of the verb GINOMAI, meaning “to become; be done, take place; happen, turn out, or take place.”

The aorist tense is a constative aorist, which regards the action in its entirety as a whole or a summary of everything that will occur.


The deponent middle is active in meaning, the future event of human history producing the action of taking place or happening.


The infinitive is a complementary infinitive, which is used with the impersonal verb DEI to complete its meaning.  It is translated “the things which must take place or happen.”

Then we have the preposition EN, “used as a marker denoting kind and manner, especially functioning as an auxiliary in periphrasis for adverbs: EN DUNAMEI = with power, powerfully Mk 9:1; Rom 1:4; Col 1:29; 2 Thes 1:11; EN DIKAIOSUNEI = justly Acts 17:31; Rev 19:11; EN CHARAI = joyfully Rom 15:32; earnestly Acts 26:7; zealously Rom 12:8; EN CHARITI = graciously Gal 1:6; 2 Thes 2:16; freely, openly Jn 7:4; 16:29; Phil 1:20; EN TACHEI = Lk 18:8; Rom 16:20; Rev 1:1; 22:6.”
  The word TACHOS means “a relatively brief time subsequent to another point of time, EN TACHEI as adverbial unit, meaning: soon, in a short time Rom 16:20; 1 Tim 3:14, “These things I am writing to you, though expecting to come to you in a short time”; Rev 1:1; 22:6; shortly Acts 25:4, “Festus then answered that Paul was being kept in custody at Caesarea and that he himself was about to leave shortly [certainly the emphasis here is not ‘quickly’ but rather ‘in a short time’ =’shortly’].”
  John could have used the adverb of time TACHUS as he did in Jn 11:29; Rev: 2:16; 3:11; 11:14; 22:7, 12, 20, meaning: without delay, quickly, at once, but he choose not to use this adverb of manner, which conveys the idea of speed, and instead used the prepositional phrase, which emphasizes time.  When speed is the emphasis the preposition used is META, “a very brief period of time, with focus on speed of an activity or event: speed, quickness, swiftness, haste, META TACHOUS = with speed.”
  However, Luke twice uses the prepositional phrase EN TACHEI as an adverbial unit, meaning quickly: Acts 12:7 and 22:18, “get out of Jerusalem quickly.”  The temporal aspect of the adverbial use of the phrase is used here, denoting the sequential aspect of events rather than the speed with which the events will occur.  Because we have a conjunction and main verb following this statement, it indicates that this statement is finished here and a new statement will begin.  Therefore, a period is required at the end of this thought, since a new thought is about to begin.
“the things which must shortly take place.”
 is the adjunctive use of the conjunction KAI, which introduces another thought into the discussion.  We also know this because we have a main verb following.  It is translated “Furthermore” or “Moreover.”  Then we have the third person singular aorist active indicative from the verb SĒMAINW, which means “to make known: report, communicate Acts 25:27; Rev 1:1.”


The aorist tense is a constative/historical aorist, which looks at the entirety of the action as a past fact.


The active voice indicates that the glorified humanity of Christ produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine singular aorist active participle from the verb APOSTELLW, which means “to dispatch a message: send, have something done Acts 28:28; when used with other verbs, it often functions like our verbal auxiliary ‘have’ and means simply that the action in question has been performed by someone else: he had (them) killed Mt 2:16; he had John arrested Mk 6:17; he had (him) summoned Acts 7:14; he had it made known by his angel Rev 1:1; the sisters had word brought to him Jn 11:3.”


The aorist tense is a constative aorist, which looks at the action in its entirety.


The active voice indicates that Lord produced the action.


The participle is an instrumental participle, indicating the means by which the action of the main verb is carried out.  It is translated “by sending.”  The object “it,” referring to the revelation, has to be supplied.  It is obviously necessary.
Then we have the preposition DIA plus the ablative of agency from the masculine singular article and noun AGGELOS with the third person masculine singular possessive genitive from the intensive pronoun AUTOS, used as a personal pronoun, meaning “through His angel.”  This is followed by the dative of indirect object from the masculine singular article and noun DOULOS with the third person masculine singular possessive genitive from the intensive pronoun AUTOS, used as a personal pronoun, meaning “to His slave.”  Finally, we have the appositional dative masculine singular from the proper name IWANNĒS, which we transliterate as “John.”  This is a reference to John, the apostle, the author of the Gospel of John and the three epistles, known as First, Second, and Third John.
“Furthermore, He communicated by sending [it] through His angel to His slave, John,”

Rev 1:1 corrected translation
“The revelation of Jesus Christ, which God [the Father] has given to Him [Jesus Christ] to make known to His slaves, the things which must shortly take place.  Furthermore, He communicated by sending [it] through His angel to His slave, John,”
Explanation:
1.  “The revelation of Jesus Christ,”

a.  This is the title of John’s letter.  The title of Revelation is often called “The Apocalypse” as a poor transliteration of the Greek word APOKALUPSIS.

b.  This revelation is ultimately from God the Father to the Lord Jesus Christ.  God is the source of all revelation.  This revelation is also both from the Lord Jesus Christ through an angel to John and about the Lord Jesus Christ as the ultimate victor over all the forces of evil and the creator of the new heavens and new earth.

c.  Jesus Christ is revealing to John, and subsequently to the Church, the future events of human history until the advent of the eternal state.  Christ is the revealer because He alone is worthy to open the scroll of destiny, Rev 5:5, 7.

d.  This revelation reveals (1) God’s ultimate victory over and judgment of the forces of evil and unbelief in God’s creation, and (2) the sovereignty of God and Christ in redeeming those who have faith, trust and confidence in Christ, both events to the ultimate glory of God.


e.  “In the post-OT age a certain substitute arose for ongoing revelation in the works that take their name from the NT apocalypse (Rev 1:1).  The authors of these writings tried to give authenticity to their productions by attributing them pseudonymously to great figures of the past. These past heroes of the faith had supposedly received sealed revelations that they were now disclosing in the last days.  The revelations entailed glimpses of the upper world and took the form of powerful visions and apocalyptic calculations.  Apocalyptic literature added nothing essentially new to the prophetic revelation of the OT canon.  But at least it reinforced the message of the divine sovereignty over history, it gave a cosmic sweep to the understanding of God’s purpose and work, and it provided encouragement to the servants of God in times of considerable pressure, conflict and persecution.”
 

2.  “which God [the Father] has given to Him [Jesus Christ] to make known to His slaves,”

a.  John indicates that this message came ultimately from the source of God the Father, who gave it to God the Son, who in turn, made it known to the apostle John, who reveals it to pastor-teachers, who then reveal it to believers in general.

b.  This sets up the hierarchy of authority in God’s plan.  God the Father has authority over the humanity of Christ, who in turn has authority over the apostles, who had authority over all the churches, especially the leaders of each church (since the apostles appointed the leaders of each church), who finally had authority over the members of each church.

c.  God the Father gave this revelation about future events to the glorified humanity of Christ for a reason and purpose—in order that our Lord would make it known and understood to both those who teach His Word and to those who are positive to the teaching of His Word (“those who have ears”).


d.  The deity of Christ has always known everything in this revelation, since Christ is omniscient.  But the revelation of the future was given to the glorified humanity of Christ in the sense of God the Father giving permission to the God-man to reveal a detailed account of the future for the edification of the Church, the royal family of God.


e.  That believers are slaves of the Lord Jesus Christ indicates that God owns us both body and soul.  This statement is also made in:



(1)  Rom 1:1, “Paul, the slave of Christ Jesus.”


(2)  Rom 6:22, “But now having been set free from the sin nature and having become slaves to God,…”



(3)  1 Cor 7:22, “For the slave who was called in the Lord is the freedman of the Lord.  Likewise the free person who was called is the slave of Christ.”



(4)  Gal 1:10b, “If I were still trying to please men, I would not still be Christ’s slave.”



(5)  Phil 1:1, “Paul and Timothy, slaves of Christ Jesus.”



(6)  Col 1:7, “just as you have learned from Epaphras, our beloved fellow-slave.”



(7)  Col 4:7, “Tychicus, the beloved brother, both faithful minister and fellow-slave in the Lord.”



(8)  Col 4:12, “Epaphras, the one who is from you, the slave of Christ Jesus greets you all.”



(9)  2 Tim 2:24, “Moreover, the slave of the Lord [pastor-teacher] must not fight physically or verbally, but he must be kind toward all, skillful in teaching, tolerant in spite of evil,…”



(10)  Jam 1:1, “James, the slave of God [the Father] and of the Lord Jesus Christ.”



(11)  1 Pet 2:16, “[Obey] as free men [spiritually], that is, not by holding onto your [spiritual] freedom as a cover for depravity [evil], but as God’s slaves.”



(12)  2 Pet 1:1, “Simon Peter, the slave and apostle of Jesus Christ.”



(13)  2 Pet 2:1, “But false prophets also arose [existed, originated] among people, just as there will also be false teachers among you, who to be sure will bring in secretly opinions of destruction while disowning the Master who even acquired them as slaves.”



(14)  Jude 1, “Jude, the slave of Jesus Christ.”


f.  God makes known what is going to happen, Amos 3:7, “Surely the Lord God does nothing unless He reveals His secret counsel to His servants the prophets.”  The term “slave” is almost a technical term for a prophet in the Old Testament and a Church Age communicator of the Word of God.

3.  “the things which must shortly take place.”

a.  The direct object of the verb “to make known” is now revealed.  What is going to be made known are the things which must take place.


(1)  The things which must take place is a reference to future events.  The same phrase  = must take place is used by our Lord in Mk 13:7, “When you hear of wars and rumors of wars, do not be frightened; those things must take place; but that is not yet the end.”


(2)  These future events are the future events of human history up to the creation of the eternal state at the end of the book of Revelation.



(3)  The events of human history must take place to resolve the angelic conflict.  “History is not a haphazard sequence of unrelated events but a divinely decreed ordering of that which must take place.”



(4)  All of the witnesses for Satan and for God must have their opportunity to testify on the witness-stand of human history before God brings His last judgment against Satan and those who follow him.



(5)  The adverbial phrase EN TACHEI, translated “shortly,” refers to the sequential events of human history from the time of John’s writing until the end of human history.  There is no emphasis on these events happening quickly, but on the fact that they will happen sequentially, that is, one after another.



(6)  This prepositional phrase also occurs in:




(a)  Dan 2:28-29, “However, there is a God in heaven who reveals mysteries, and He has made known to King Nebuchadnezzar what will take place in the latter days ().  This was your dream and the visions in your mind while on your bed.  As for you, O king, while on your bed your thoughts turned to what would take place in the future () and He who reveals mysteries has made known to you what will take place.”  Notice that the NASV does not translate the same Greek phrase the same way in two consecutive verses.  [This is why English translations cannot be trusted.]  These “later days” must refer to the end of the Jewish Age, since the Church Age was a total mystery to the writers of the Old Testament.  (Rom 16:25-26, “Now to Him [Father] who is able to strengthen you according to my gospel and proclamation about Jesus Christ, according to the revelation of the mystery, which has been concealed during the eternal ages [past history], but now [the mystery] is revealed through even the prophetic Scriptures by the command of the eternal God, having been made known to all the Gentiles for the purpose of obedience to doctrine,” and Eph 3:2-6, “inasmuch as you have heard about the administration of the grace of God, which was given to me for your benefit, that as a result of revelation, this mystery was made known to me, just as I have written to you briefly, with reference to which [mystery doctrine], as a result of the public reading, you ought to be able to understand my insight concerning the mystery about Christ [the baptism of the Holy Spirit],
which [mystery doctrine] in other generations was not made known to the sons of mankind, with the result that it has now been revealed to His holy apostles and prophets by the agency of the Spirit, that the Gentiles are fellow-heirs and fellow-members of the same body and fellow-sharers of the promise in Christ Jesus by means of the gospel,” and Eph 3:9-11, “and to enlighten all [believers] what [is] the plan [arrangement] of the mystery, which has been kept secret from the ages in the God who created all things, in order that the very diversified wisdom of God might be made known at the present time to rulers and to authorities in heavenly places by the Church, according to the plan of the ages, which He accomplishes through Christ Jesus, our Lord,” and Col 1:25-27, “on behalf of which [Church], I myself have become a slave according to the divine office which has been granted to me for you to complete the message of God, the mystery which has been hidden from eternity past and from the generations—but now is being revealed for the benefit of His saints, to whom God [the Father] desired to make known what is the wealth of glory with reference to this mystery among the Gentiles, which is Christ in you, the confidence of glory.”)



(b)  Dan 2:45, “Inasmuch as you saw that a stone was cut out of the mountain without hands and that it crushed the iron, the bronze, the clay, the silver and the gold, the great God has made known to the king what will take place in the future ( = the things that will be in the last days); so the dream is true and its interpretation is trustworthy.”  Again this refers to the last days of the Jewish Age, since Daniel had no revelation about the mystery of the Church Age, which God had kept hidden until the coming of the Holy Spirit.

b.  Note Rom 16:20, which uses the same preposition phrase , “In fact, the God [Jesus Christ] who produces reconciliation [harmony, and prosperity] will crush Satan under your feet in a short time.”

c.  The future events described in Revelation must take place and they must take place in the manner in which sovereignty desires that they take place.  They will take place during the short time remaining in human history.


d.  The time is short for two reasons.



(1)  God only owes the Jews seven more years of human history in the Jewish dispensation as Daniel’s “seventieth week.”  This is the seven year period of human history described in Rev11:3, “And I will grant authority to my two witnesses, and they will prophesy for twelve hundred and sixty days, clothed in sackcloth,” and Rev 12:6, “Then the woman fled into the wilderness where she had a place prepared by God, so that there she would be nourished for one thousand two hundred and sixty days.”  The Jewish-Roman calendar assigned 30 days to each month.  Twelve hundred and sixty divided by 30 days is 42 months or three and one-half years.  Two periods of three and one-half years total the seven years God owes the Jews, which is called the Great Tribulation.



(2)  The Rapture of the Church is imminent (“The NT consistently represents the coming of Christ as imminent Mt 16:28; 24:33; Rom 13:11f.; 1 Cor 7:29; Jam 5:8f.; 1 Pet 4:7; Rev 1:1; 22:7, 10, 12, 20.”
); it can happen at any moment, and will happen prior to the seven year period that God still owes the Jews to complete Daniel’s seventieth week, Dan 9:24, “Seventy weeks have been decreed for your people and your holy city, to finish the transgression, to make an end of sin, to make atonement for iniquity, to bring in everlasting righteousness, to seal up vision and prophecy and to anoint the most holy place.”


(3)  From the rebuilding of the Temple after the Babylonian captivity, which began in 538 B.C. and continued until 445 B.C. Dan 9:25 says that there would be seven weeks (or 490 years) after the rebuilding of the Temple until the coming of the Messiah, “So you are to know and discern that from the issuing of a decree to restore and rebuild Jerusalem until Messiah the Prince there will be seven weeks and sixty-two weeks; it will be built again, with plaza and moat, even in times of distress.”  The decree of Nehemiah in Neh 2:1ff to rebuild the walls and city of Jerusalem can be dated to 445 B.C. based upon the reign of Artaxerxes Longimanus, who issued a royal edict, commanding the rebuilding of Jerusalem in 445 B.C.


(4)  “Sir Robert Anderson has made a detailed study of a possible chronology for this period beginning with the well-established date of 445 B.C. when Nehemiah's decree was issued and culminating in A.D. 32 on the very day of Christ’s triumphal entry into Jerusalem shortly before His crucifixion.  Sir Robert Anderson specifies that the seventy sevens began on the first Nisan, March 14, 445 B.C. and ended on April 6, A.D. 32, the tenth of Nisan.  The complicated computation is based upon prophetic years of 360 days totaling 173,880 days.  This would be exactly 483 years according to biblical chronology!  That Sir Robert Anderson is right in building upon a 360-day year seems to be attested by the Scriptures.  It is customary for the Jews to have twelve months of 360 days each and then to insert a thirteenth month occasionally when necessary to correct the calendar.  The use of the 360-day year is confirmed by the forty-two months of the great tribulation (Rev 11:2; 13:5) being equated with 1,260 days (Rev 12:6; 11:3).”


e.  In the mind of God a day is like a thousand years and a thousand years is like one day, 2 Pet 3:8, “But stop letting this one thing escape your notice, beloved, that one day in the judgment of the Lord [is] as a thousand years, and a thousand years [is] like one day,” and Ps 90:4, “For a thousand years in Your sight are like yesterday when it passes by, or as a watch in the night [3 hours].”  John is not trying to involve his readers in a verbal scam, telling them that these things will take place in a short time, when in reality they will take thousands of years.  John is indicating that once the Church Age is over, the rest of the events of the Jewish Age will conclude in a very short time (seven years) and the rest of human history will conclude in a relatively short time (1000 years).  “The most satisfying solution is to take the expression “must soon take place” in a straightforward sense, remembering that in the prophetic outlook the end is always imminent.  Time as chronological sequence is of secondary concern in prophecy.  This perspective is common to the entire NT.  Jesus taught that God would vindicate his elect without delay (Lk 18:8), and Paul wrote to the Romans that God would “soon” crush Satan under their feet (Rom 16:20).


f.  Therefore, when God says that these things must take place shortly, to Him it is a very short period of time, while to us it seems like millennium.  As the creator of time, time has no effect on God as it does on us.


g.  All of church history, the resurrection of the church, the seven year period of the great Tribulation, the millennial reign of Christ, the Gog revolution, and the Last Judgment will all take place “shortly” as far as God is concerned.  In comparison to eternity past and eternity future, these events are just a blink of the eye in time.

4.  “Furthermore, He communicated by sending [it] through His angel to His slave, John,”

a.  John continues with a new thought, which is still related to the fact that God the Son communicated the Father’s revelation by sending that revelation to John through one of His messenger angels.  This angel is the same angel mentioned again at the end of the book in Rev 22:8-9, “I, John, am the one who heard and saw these things.  And when I heard and saw, I fell down to worship at the feet of the angel who showed me these things.  But he said to me, ‘Do not do that.  I am a fellow servant of yours and of your brethren the prophets and of those who heed the words of this book.  Worship God.’”

b.  The fact that angels communicate God’s will, plan, and purpose in human history is seen in Dan 8:16-17; 9:21-23; 10:11; 12:6-7; Mt 2:13, 20; Lk 1:19, 28; Acts 5:20; 8:26; 10:5; 27:23.

c.  The title “slave” is important because “it designated one who was born into his condition of slavery, one bound to his master as his slave, one who was in a permanent relationship to his master, which relationship could only be broken by death, one whose will was swallowed up in the will of his master, one who served his master even to the extent that he disregarded his own interests.”


d.  The name John is the anglicized form of Ioannes, which is a Greek form of the Hebrew name Yohanan, meaning “Yahweh is gracious.”

e.  The name John, as we saw in the introduction, refers to the apostle John, the brother of James, one of the two sons of Zebedee mentioned in the Gospels.

f.  There is good reason why John does not identify himself as the apostle.  He had been in the Roman province of Asia for thirty years, teaching the churches there.  They knew who he was.  They would also know from the content of this letter that it was the final New Testament letter to be included in the canon, and therefore, could only come from someone with the God-given authority to write a portion of the Canon of Scripture.


g.  According to the best extra-biblical evidence we have, the positive believers in Judea and Jerusalem migrated to western Asia once the Romans invaded the area of Judea.  John was one of those who left Palestine for Ephesus and the surrounding cities.  This also makes sense, since after the death of Paul and Peter, the hotbed of positive volition in Asia would need an apostle to oversee all the churches and pastors there.  John was God’s man for the job.
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