Philippians 4:6



- is the accusative direct object from the neuter singular pronominal adjective MĒDEIS, meaning “nothing.”  With this we have the second person plural present active imperative from the verb MERIMNAW, which means “to be apprehensive, have anxiety, be anxious, be (unduly) concerned,”
 hence, to worry about.

The present tense is a static present for a state or condition that should perpetually exist throughout our spiritual life.  This could also be regarded as a tendential present for an action that is proposed, but not yet taking place.


The active voice indicates that the believer is expected to produce the action.


The imperative mood is an imperative of prohibition, which in the present tense with the negative MĒ (found as a part of the adjective MĒDEIS) is a command to stop an action already in progress.
“Stop worrying about anything,”
- is the strong adversative conjunction ALLA, meaning “but” followed by the preposition EN plus the locative of sphere from the neuter singular adjective PAS, used as a substantive and meaning “in all things” or “in everything” and referring to every circumstance of life.  Then we have the instrumental of means, translated “by means of or through,” from the feminine singular article and noun PROSEUCHĒ, meaning “petition addressed to deity, prayer.”  With this we have the connective use of the conjunction KAI, meaning “and” plus the instrumental of means from the feminine singular article and noun DEĒSIS, meaning “urgent request to meet a need, exclusively addressed to God, meaning prayer”
 and “primarily a wanting, a need, an asking, entreaty, supplication to God.”
  A supplication is a request for a personal need.  This is followed by the preposition META plus the adverbial accusative of measure (of extent of time) from the feminine plural noun EUCHARISTIA, meaning “after thanksgivings.”  There is a protocol in prayer, in which thanksgiving to God must always precede petition for self.  (This can also be the genitive feminine singular from EUCHARISTIA, since both the accusative feminine plural and genitive feminine singular have the identical ending, which would be translated “with thanksgiving.”  However, the principle of the protocol of prayer seems to be more important here rather than the mere fact that thanksgiving should be associated with petitions on behalf of self.)
“but in all things through prayer and request for personal needs after thanksgivings,”
- is the nominative neuter plural subject from the article and noun AITĒMA, meaning “requests” with the possessive genitive second person plural personal pronoun SU, meaning “your.”  Then we have the third person singular present passive imperative from the verb GNWRIZW, which means “to cause information to become known: make known, to be revealed Rom 9:22; Eph 6:19; Eph 6:21; Col 4:7, 9; 2 Cor 8:1; passive: Eph 3:5, 10; Eph 1:9; 3:3; 1 Cor 12:3; Gal 1:11; Col 1:27; and let (your requests) be made known to God Phil 4:6.”


The present tense is a customary present for what God reasonably expects to happen at any particular time during our spiritual life.


The passive voice indicates that our requests receive the action of being revealed by us to God.


The imperative mood is an imperative of permission, in which God gives us the permission to ask of Him anything we want.  The third person imperative is translated by the word “let.”
Finally, we have the preposition PROS plus the accusative of place (a marker of movement or orientation toward someone or something; of place, person or thing toward, towards, to, after verbs of asking
) from the masculine singular article and noun THEOS, meaning “to God.”
“let your requests be revealed to God.”
Phil 4:6 corrected translation
“Stop worrying about anything, but in all things through prayer and request for personal needs after thanksgivings, let your requests be revealed to God.”
Explanation:
1.  “Stop worrying about anything,”

a.  Worry is a sin and we are commanded not to sin.  Therefore, we are commanded not to worry.

b.  Worry solves nothing.  Worry is not a problem-solving device in the spiritual life; it is a problem manufacturing device of Satan’s cosmic system of thinking.

c.  The command stated here is all inclusive.  It gives us nothing about which we are to worry.  We cannot worry about what we shall eat, what clothes we shall wear, if we will have a job, who we should marry, how long we will live, if we are dying, if our friends or loved ones will live, or anything else in life.  Mt 6:25-33, “For this reason I say to you, do not be worried about your life, as to what you will eat or what you will drink; nor for your body, as to what you will put on.  Is not life more than food, and the body more than clothing?  Look at the birds of the air, that they do not sow, nor reap nor gather into barns, and yet your heavenly Father feeds them.  Are you not worth much more than they?  And who of you by being worried can add a single hour to his life?  And why are you worried about clothing?  Observe how the lilies of the field grow; they do not toil nor do they spin, yet I say to you that not even Solomon in all his glory clothed himself like one of these.  But if God so clothes the grass of the field, which is alive today and tomorrow is thrown into the furnace, will He not much more clothe you? You of little faith!  Do not worry then, saying, ‘What will we eat?’ or ‘What will we drink?’ or ‘What will we wear for clothing?’  For the Gentiles eagerly seek all these things; for your heavenly Father knows that you need all these things.  But seek first His kingdom and His righteousness, and all these things will be added to you.  So do not worry about tomorrow; for tomorrow will care for itself.  Each day has enough trouble of its own.”

d.  We are not to worry about anything in life.  That is the negative side.  Why are we not to worry?  Let’s consider the positive side.


e.  God has a plan for our life.  That plan is all inclusive.  Lk 12:6-7, “Are not five sparrows sold for two cents?  Yet not one of them is forgotten before God.  Indeed, the very hairs of your head are all numbered.  Do not fear; you are more valuable than many sparrows.”

f.  Since God has an all inclusive plan for our life (down to the number of hairs on our head) and since “all these things (food, shelter, clothing, i.e., the basis needs of life) will be added to you,” then we have nothing to be worried or anxious about.

g.  God has not forgotten us and nothing is hidden from His sight.  He knows exactly what is going on in our life at every moment and has known about it in eternity past and provided for it then.


h.  The provision of help from God is already packaged and ready to be sent.  We just have to pick up the phone and place our order with God.  We do that through our prayer requests.


i.  God wants to help us, to provide for us, to protect us, and to do everything that any father with capacity for love would do for his children.  Therefore, we might ask the question, “Then why doesn’t He just do so?  Why do I have to ask for help?”

j.  We are here to resolve the angelic conflict.  We are here as believers after salvation to prove to Satan that a loving God will provide for those with whom He has an eternal relationship, if they will simply ask for help.


(1)  Satan had an eternal relationship with God.


(2)  He had a problem (the sin of arrogance) and needed help to solve that problem.


(3)  But Satan didn’t ask for help from God.  Instead he tried to solve the problem himself by denying that he had a problem or had done anything wrong.


(4)  One of Satan’s arguments against God is that God would not help a creature who asked for help anyway, because perfect righteousness could have nothing to do with a sinful creature.  Therefore, Satan rationalizes that even if he had a problem, God could not and would not solve it.  The royal family of God gets to testify against Satan during the Church Age that Satan is completely wrong.


(5)  We make this testimony every time we let our requests be made known to God.  God the Father then immediately provides the best possible solution to prove to Satan that there is nothing He will not do for those whom He loves.


(6)  Therefore, God does not want us to worry about anything or be anxious about anything, because He permits problems to occur in our life all the time, so that He can solve the problems and prove to Satan that those who ask for help from Him get help.



(7)  But in order for us to get help from God we must be put into a helpless situation, then recognize our need for help, and finally acknowledge our need for help by asking God for that help.


k.  Some believers are arrogant, and refuse to seek help from anyone else.  They think it is a sign of weakness to ask for help from others.  Asking for help from someone is never a sign of weakness, it is a sign of wisdom.  Some people are much better at solving certain problems in life than other people.  If we have a problem with our appendix, we’d be stupid not to go to a surgeon for help.  Going to the butcher at the meat market is not necessarily the best solution, though he could probably cut you open and cut out your appendix.


l.  The positive side of this command is that God loves us.  He loves us so much we have nothing to worry about.  We have no reason to be anxious about anything in life or the eternal life.


m.  God solved the greatest problem in our life, our state of sinfulness and total depravity with total helplessness to do anything about it.  If God has solved the greatest problem we have ever had, then it follows with stronger reason that God will not withhold that which is much easier for Him to provide—the solution to every other problem, trouble, tribulation, or difficulty in life.


n.  God has a system for solving problems in life, which we can call the spiritual problem-solving devices.  These are designed for us to use to solve routine problems in life that are within our ability to control, because the solution involves the use of our volition in the matter.  Routine problems in life are the everyday problems we face in our dealings with people and circumstances.


o.  But God also has a system for solving the problems in life that are beyond our control and in which our volition is not involved.  This system is called prayer.


p.  Prayer is not designed to be a problem-solving device for every situation in life.  For example, unconditional virtuous love for all is the problem-solving device for the antagonism of others.  Prayer is not the problem solving device in that situation because our volition is involved.


q.  But prayer is the problem solving device for those who are sick.  Jam 5:14-15, “Is anyone among you sick?  Then he must call for the leaders of the church and they are to pray over him, anointing him with oil in the name of the Lord; and the prayer offered in faith will restore the one who is sick, and the Lord will raise him up, and if he has committed sins, they will be forgiven him.”
2.  “but in all things through prayer and request for personal needs after thanksgivings,”

a.  The contrast to worry is now given by Paul.  Praying to God and requesting His help for our personal needs is expected of us.  God wants us to request things for ourselves.

b.  However, we do not always get what we ask for, because “You ask and do not receive, because you ask with wrong motives, so that you may spend it on your pleasures.” Jam 4:3.


c.  Selfishness in prayer will not be answered.  There is a protocol in prayer, and part of that protocol is mentioned here in the words “after thanksgivings.”


(1)  The first thing we do in prayer is address God the Father.  Prayers to the Son and Holy Spirit are not heard, and never answered.



(2)  The second thing we do is offer thanksgivings.  Note the plural.  We have many things for which to be thankful.



(3)  The next thing we do is pray for others.  This is called intercessory prayer in which we petition God on behalf of others.




(a)  Eph 6:18, “With all prayer and petition pray at all times in the Spirit, and with this in view, be on the alert with all perseverance and petition for all the saints,”



(b)  1 Tim 2:1, “First of all, then, I urge that entreaties and prayers, petitions and thanksgivings, be made on behalf of all men,”


(4)  Finally, we pray for self.  This is called petition.  We petition God on behalf of ourselves.

d.  God expects and wants us to pray to Him and make requests for our personal needs, but we must follow the proper protocol in order to be heard.  Following the right protocol is like dialing the correct number.  When we dial the wrong number by not following the right procedures in prayer all we hear at the other end of the phone in heaven is the beeping and buzzing of the fax machine.
3.  “let your requests be revealed to God.”

a.  When we face a helpless situation that is out of our control, after following the correct protocol of prayer, God really does want us to let our requests be revealed to Him.

b.  Why do they need to be revealed?  God knew about these things in eternity past.  They have to be revealed for the sake of the angelic conflict.  We reveal them to God and then He reveals them to the elect angels, who are His messengers and servants in answering our requests.

c.  Our prayers for self may be invisible to others (and should be), but they are not invisible in the courtroom of heaven.

d.  God uses our prayers to execute His will, plan, and purpose for glorifying Himself and frustrating the plans of Satan.  Our prayers for self are an important part of that plan and a significant function against Satan.


e.  When we ask for wisdom in handling a situation in life, and God provides that wisdom and allows us to make the decisions compatible with His plan, this frustrates the plans of Satan.

f.  “God” here is a reference to God the Father, since all prayer is addressed to God the Father.
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