Philippians 4:5



- is the nominative neuter singular subject from the article and adjective EPIEIKĒS, used as a substantive (like the noun EPIEIKEIA = the quality of making allowances despite facts that might suggest reason for a different reaction: clemency, gentleness, graciousness, courtesy, indulgence, tolerance
) and meaning “not insisting on every right of letter of law or custom, yielding, gentle, kind, courteous, tolerant.”
  In Attic Greek it means “of persons in moral sense, reasonable, fair, kind, gentle, good.”
  It “denotes seemly, fitting; hence, equitable, fair, moderate, forbearing, not insisting on the letter of the law; it expresses that considerateness that looks humanely and reasonably at the facts of a case.”
  With this we have the possessive genitive second person plural personal pronoun SU, meaning “your.”  Then we have the third person singular aorist passive imperative of the verb GINWSKW, which means “to become known” with the dative of the persons who receive the action.  It also means “to be perceived, noticed, realized” with the instrumental of agency of the one who produces the action of perceiving, noticing, or realizing.  It also means that something about you “has been acknowledged or recognized” by others.  The idea is that our reasonableness should become known to others, so that they notice it and then recognize us for it.

The aorist tense is an ingressive aorist, which emphasizes entrance into a state or condition of knowing.  “The stress is on the beginning of an action that the context usually makes clear is not a momentary action.”


The passive voice indicates that the Church Age believer receives the action letting his or her reasonableness, clemency, gentleness, graciousness, courtesy, indulgence, and toleration be made known.

The imperative mood is a command for a specific action.  “The basic idea of the aorist imperative is a command in which the action is viewed as a whole, without regard for the internal make-up of the action.  However, it occurs in various contexts in which its meaning has been affected especially by lexical or contextual features.  Consequently, most aorist imperatives can be placed into one of two broad categories, ingressive or constative.  Further, the aorist is most frequently used for a specific command rather than a general precept (usually the domain of the present).  Thus, ‘in general precepts … concerning attitudes and conduct there is a preference for the present, in commands related to conduct in specific cases (much less frequent in the NT) for the aorist (Blass and Debrunner).’ Why is the aorist singled out for specific commands?  ‘A specific command normally calls for action viewed as a single whole, for action to be done in its entirety on that occasion, and the aorist is natural for this.’  (Fanning, Verbal Aspect, pp. 327–35).”
  This is followed by the dative indirect object from the masculine plural adjective PAS and the noun ANTHRWPOS, meaning “to all mankind.”
“Let your reasonableness be known to all mankind.”
- is the nominative subject from the masculine singular article and noun KURIOS, meaning “The Lord” and referring to our Lord Jesus Christ.  With this we have the adverb of time EGGUS, meaning “to be close in point of time, ‘near’ of the future: Mt 26:18; Rev 1:3; 22:10; of God’s reign Lk 21:31; of the parousia Phil 4:5; our salvation is nearer than … Rom 13:11.”
  This can also be translated as “imminent, close, near.”  We have an ellipsis of the verb EIMI here, meaning “[is].”
“The Lord [is] imminent.”
Phil 4:5 corrected translation
“Let your reasonableness be known to all mankind.  The Lord [is] imminent.”
Explanation:
1.  “Let your reasonableness be known to all mankind.”

a.  Paul continues with a command that is given to mature believers, but is applicable to us all.

b.  God expects us to grow in grace.  That means that we will continue to become increasingly kind, courteous, tolerant, reasonable, fair, equitable, moderate, forbearing, looking humanely and reasonably at life.

c.  These are the qualities of unconditional virtuous love toward all.  These qualities or values are virtues of the spiritual life.  These qualities are motivated by personal love for God.  These qualities are summed up in the word reasonableness.


d.  Reasonableness means:



(1)  We have the ability to think.  We don’t make snap decisions.  We gather the facts.  Hear all sides.  Consider the information, and then make an informed decision.



(2)  Reasonableness means that we do not react emotionally to the actions of others.  We sit back and calmly evaluate the situation, determining the probable reasons why something is happening or did happen or should happen.



(3)  Reasonableness means applying our doctrinal norms and standards to the situation, in order to arrive at the solution that God wants us to have rather than what we want to have.



(4)  Reasonableness means making a calm, relaxed assessment of the situation, followed by a calm and wise judgment of what to do next.


e.  Reasonableness is the manifestation of a relaxed mental attitude.  Reasonableness is the visible manifestation of a person’s confidence in God.  Reasonableness is the application of doctrine in our soul in the form of wisdom.


f.  God does not expect us to simply learn doctrine.  He wants and commands us to apply doctrine, so that all men will see, understand, recognize, and acknowledge that we have something they do not have—reasonableness.  Our spiritual life will be observed by others.  They will see what we value, what is important to us, how we act, how we react to various situations in life.  Our spiritual life is a major function of our witness to our eternal relationship with the Lord Jesus Christ. 


g.  God expects us to manifest the virtues and values of reasonableness (kindness, courtesy, tolerance, fairness, and moderation) as a function of our testimony to the value of believing in Christ.   When other people are recognizing and acknowledging our reasonableness, kindness, tolerance, and fairness, they are valuing us as important members of society.  They see these virtues and want to get to know us, in order to find out how we achieved these things or how they can also achieve these things.  This is the perfect open door to witness for Christ and bring them into a relationship with Christ by faith in Him.


h.  Therefore, this command to let our reasonableness become known to all men is an indirect command to become witnesses for Christ to all men through the witness of our spiritual life.
2.  “The Lord [is] imminent.”

a.  Then Paul gives the reason for the command.  The resurrection of the Church is imminent.  We don’t know how long we have to witness to others, especially our friends and loved ones.

b.  There is no prophesy to be fulfilled prior to the return of our Lord to gather the royal family of the Church Age to Himself.  Therefore, our Lord can return at any moment for us.

c.  God wants us to make every effort to witness for Him by both proclaiming the gospel to others we know and by living our spiritual life in such a manner that it is apparent to all that we have a mental attitude that is definitely different and worth having.

d.  We have such a short time here on earth to get that message across to others.  We must make every moment count.  We could be gone any day, and will never have the opportunity again to witness to those left behind.


e.  And since the Lord’s return is imminent, let’s make the most of our own opportunities to learn doctrine, believe doctrine, and apply doctrine to every circumstance of our life in reasonableness, kindness, courtesy, tolerance, fairness; that is, unconditional virtuous love of others.
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