Philippians 4:3



- is the affirmative particle NAI, “denoting affirmation, agreement, or emphasis, meaning: Yes, certainly, indeed.”
  With this we have the first person singular present active indicative from the verb ERWTAW, which means, “to ask, to request.” 


The present tense is a descriptive present for what Paul is now doing.


The active voice indicates that Paul is producing the action.


The indicative mood is declarative for the reality and fact that Paul is asking someone to do something.

Then we have the ascensive use of the conjunction KAI, meaning “even” with the second person singular accusative direct object from the personal pronoun SU, meaning “you.”  This is followed by the vocative in simple address from the masculine singular adjective GNĒSIOS, meaning “one who is considered a valid member of a family, legitimate, true.  In the Hellenic world ancestral connections were highly prized; hence this term referred originally to having connection by birth: ‘belonging to the race.’  Hence it is used of children born in wedlock, legitimate; figuratively it was used of affective relationship, especially as developed through sharing of values or experiences; it is used by Paul this way: true child in the faith 1 Tim 1:2; Tit 1:4; it also pertains to possession of apparent or reputed good character or quality, genuine, reliable, genuineness, sincerity of love 2 Cor 8:8.”
  With this adjective we have the vocative masculine singular adjective SUZUGOS, meaning “one who is closely linked with another in some activity—‘fellow worker’
 or “co-worker.”  Together they mean “reliable co-worker.”

1.  “The corresponding substantive has not yet been found as a proper name, but only as a compound common noun (meaning ‘comrade, companion …in the same sense as Latin commilito [‘fellow-soldier’], a term of flattery used by Julius Caesar and the emperors, and especially evocative in its Greek equivalent in a letter addressed to residents of a Roman colony. The Greek term is also used of gladiators, each one of whom is his opponent’s ) true comrade, literally ‘yoke-fellow’ Phil 4:3.  It is no longer possible to determine with certainty just whom the apostle has in mind (Epaphroditus has been conjectured by some).  Finally, the idea that it is a proper name has received considerable support.”


2.  “The only NT instance is in Phil 4:3. Here it could be a proper name, but this is unlikely.  Nor does Paul mean his “spouse,” since he does not seem to be married during his years of apostleship, and the term GENOUS means “tested” rather than “lawful.”  He is probably referring to some person with whom he has a particularly close relationship; e.g., Silas.”


3.  “Paul used this term of Timothy (1 Tim 1:2), Titus (Tit 1:4), and an unnamed person in Phil 4:3, perhaps because Paul not only was assured of their genuine faith but also felt that he was their spiritual father (cf. Phil 2:22; 1 Tim 1:18; 2 Tim 2:1).”


4.  “In extra-biblical Greek it refers to a companion in any enterprise: a marriage partner, a comrade in arms, or a business associate.  The only NT occurrence is in Phil 4:3, where Paul addresses a person residing or ministering at Philippi and encourages him to help solve a conflict between two women in that church, Euodia and Syntyche.  The identity of the “true yokefellow” addressed by Paul is unknown.  Various conjectures have been made.  Some have suggested that the “true yokefellow” was one of several persons known to have been connected with the church at Philippi.  The most prominently mentioned are: Epaphroditus, who was a messenger between Paul and the Philippian church (Phil 2:25; 4:18); Luke, who seems to have stayed in Philippi after the “we” section of Acts (Acts 16); and Lydia, in whose home the church at Philippi probably held worship services (16:40).  …Other scholars have suggested that sýzygos is really a proper name.  …Synzygus is nowhere found as a Greek name, although Zygus is.  If Paul is here addressing an otherwise unknown church leader by the name of Synzygus, he may be reminding him of the meaning of his name and asking him to express it in action: ‘Synzygus, here is a chance to live up to your name.  Be a true yokefellow and bring back together these two women who have in the past worked side by side with me in the gospel yoke.’  For a similar application of the meaning of an individual’s name, see Paul’s evaluation of the runaway slave Onesimus (meaning “useful”) as formerly “useless,” but now “useful” because of his conversion to Christ (Phile 11).”


5.  Gordon D. Fee, in The New International Commentary on the New Testament: Paul’s Letter to the Philippians, Eerdmans, 1995, page 393f. has this to say: “Paul does not address him by name, leaving us to try to identify him on the basis of the appellation ‘true companion.’  Both its uniqueness and the nature of this address imply that Paul’s ‘true companion,’ although well known in Philippi, is probably not a native Philippian, but one of Paul’s itinerant co-workers who is presently on the scene there.  It is altogether unlikely that Paul is speaking to a person names Syzygus, since (a) there is no such name known in the Greco-Roman world and (b) the use of the syn-compounds is an especially Pauline feature (there are no less than four in this immediate sentence).  The appellation itself, therefore, indicates the closest kind of relationship—indeed partnership—between him and Paul; and the qualifier “genuine” is used elsewhere in the Pauline corpus to refer to his intimate co-workers (1 Tim 1:2; Tit 1:4).  It surely cannot refer to Epaphroditus who is present at the dictation of the letter.  If we are correct in identifying ‘true yokefellow’ as one of Paul’s intimate companions in itinerant ministry, then it cannot refer to Timothy, who is coming at a time later than this letter.  Of the others who are available, the most likely candidate is Luke.  The “we” narrative (in Acts) takes Luke to Philippi in Acts 16, where it leaves off until Paul’s return to Philippi some four to six years later in Acts 20:1-5.  The author of Acts surely intends his readers to infer that he had spent these intervening years in Philippi.  If so, then as one of Paul’s most trusted companions, he had given oversight to that work for some years in the past.”
“Yes, I am asking even you, reliable co-worker [Luke],”
- is the second person singular present middle imperative from the verb SULLAMBANW, which means “to help by taking part with someone in an activity (literally ‘take hold of together’), support, aid, help with the dative of the one to whom help is given.”


The present tense is a customary present for what Paul reasonably expects to occur when the letter is received by Luke in Philippi.


The middle voice is an indirect middle, which lays stress on the subject (Luke) as the one being responsible for producing the action.

The imperative mood is an imperative of entreaty, in which the force of the imperative is softened to that of a request.  The word “please” is used in the translation to convey this idea.

This is followed by the dative of direct object from the feminine plural intensive pronoun AUTOS, used as a demonstrative pronoun, meaning “these women.”  Then we have the nominative feminine plural subject from the qualitative relative pronoun HOSTIS, meaning “who are of such a high quality,” and often taking the place of the simple relative pronoun HOS.  This is followed by the preposition EN plus the dative of reference from the neuter singular article and noun EUAGGELION, which means “with reference to the gospel.”  Then we have the third person plural aorist active indicative from the verb SUNATHLEW, which means “contend/struggle along with someone: they fought at my side in (spreading) the gospel Phil 4:3.”


The aorist tense is a historical aorist, which gathers the past action into a single whole and regards it as a fact without reference to its progress or result.


The active voice indicates that these two women produced the action of helping Paul proclaim the message of the gospel in Philippi.


The indicative mood is declarative for a simple statement of fact.
Then we have the instrumental of association from the first person singular personal pronoun EGW, meaning “with me.”  Literally this says “please help these women, who fought with me with reference to the gospel.”
“please help these women, who fought at my side in [spreading] the gospel,”
- is the preposition META plus the genitive of association from the masculine singular proper noun KLĒMĒS, meaning “with Clement.”  With this we have the Attic Greek KAI…KAI construction, meaning “both…and.”  Then we have the genitive of association from the masculine plural article and adjective LOIPOS, meaning “one not previously cited or included, other, rest of: the other apostles Acts 2:37; 1 Cor 9:5; the rest of the nations (gentiles) Rom 1:13; Eph 4:17; Gal 2:13; 2 Cor 12:13; the other coworkers Phil 4:3; the rest of the scriptures 2 Pet 3:16.”
  With this we have the adjective SUNERGOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “my fellow-workers.”
“with both Clement and the rest of my fellow workers,”
 - is the appositional genitive from the masculine plural relative pronoun HOS, meaning “whose.”  With this we have the nominative subject from the neuter plural article and noun ONOMA, which means “names.”  Then we have the preposition EN plus the locative of place from the feminine singular noun BIBLOS, meaning “in the book.”  Finally, we have the descriptive genitive from the feminine singular noun ZWĒ, meaning “of life.”  The “book of life” is mentioned in Rev 3:5; 13:8; 17:8; 20:12, 15; 21:27.
“whose names are in the book of life.”
Phil 4:3 corrected translation
“Yes, I am asking even you, reliable co-worker [Luke], please help these women, who fought at my side in [spreading] the gospel, with both Clement and the rest of my fellow workers, whose names are in the book of life.”
Explanation:
1.  “Yes, I am asking even you, reliable co-worker [Luke],”

a.  Paul continues with a unique, personal request to an individual he has worked closely with in the past and knows is reliable to help resolve the differences between Euodia and Syntyche.

b.  Paul politely asks Luke, even though in the form of a command, to intercede on his behalf to bring these two women back into fellowship with each other at best, and at least to tolerate and accept each other as co-workers in Christ.

c.  Paul depends on Luke to handle a delicate and potentially explosive situation.  Obviously, Luke had the “people skills” to handle this sensitive situation.  This was not a job for Titus, who was as tough as nails, or for Timothy, who was easily pushed around by the ladies.  Paul needed someone who could listen well and give just the right counsel to make both ladies understand how each was important in their own way for the advance of the plan of God.

d.  Paul knew he could rely upon Luke to do the job quickly and successfully before the situation got out of hand.


e.  This was also Paul’s way of recommending to these ladies that they listen to and take the advice and counsel of Luke.


f.  By identifying Luke as someone who was equally yoked together with Paul, Paul is doing several things.



(1)  Paul is delegating co-equal authority to Luke to deal with the problem as he knows Paul himself would deal with the problem.



(2)  Paul is identifying Luke as a co-worker, who is equal with both of these women, who are also identified with Paul as co-workers.  Thus Paul removes gender as an issue here.  They are all co-equal as fellow-members of the royal family of God and body of Christ.


(3)  Paul is telling these women that Luke will help them by saying and doing exactly what Paul himself would say or do, if he could be there right now.


g.  Why didn’t Paul mention Luke by name?  Luke knew exactly who Paul meant by this statement.  There was no one else in Philippi to whom Paul could use this appellation.  Luke and Paul were inseparably united as a team and always would be.  This personal title for Luke was made for the benefit of the two ladies involved, so that they would readily accept the position and authority of Luke in dealing with the situation.
2.  “please help these women, who fought at my side in [spreading] the gospel,”

a.  Paul issues a command to Luke, which is really a polite request for his help.

b.  These women were mature believers, but they had a difference of opinion on some issues and it was starting to affect their relationship with each other and the harmony among the believers in the Philippian church.

c.  So Paul asks Luke to help them resolve their differences or at least get back to a point of unconditional virtuous love in dealing with each other.


d.  Paul has given Luke a task Paul knows Luke can accomplish.  He will be able to help these women.  Luke will not solve their problems for them, but will remind them of the doctrine they already know, so that they can apply it for themselves to themselves.


e.  Paul also pays a compliment to both these women for how they had helped Paul in the past.  Both had worked side-by-side with him with regard to the gospel, which means in proclaiming the gospel and ensuring its advance among the citizens of Philippi.  Certainly, these two women had as much influence among the women in Philippi as Paul did among the men.

f.  They had been fellow-soldiers with Paul in the advance of the gospel in the city of Philippi.  They had helped him in proclaiming the gospel among the women in the city, talking to the officers’ wives.  For those of you who have never been in the military, there is a very real officer’s wives network of mutual support.  This network is essential when the men are all called to duty and gone off to war.  Euodia and Syntyche were probably able to spread the gospel amongst these ladies, while Paul and others were proclaiming the same message to their husbands.

g.  Paul does not take sides in whatever the difference of opinion was between these two women.  He treats them both equally by providing mutual support to both.  Paul loves them both and wants them both to successfully continue their spiritual advance.  Paul tasks Luke with providing that help equally to both of them.

3.  “with both Clement and the rest of my fellow workers,”

a.  Paul continues by mentioning the fact that there were other believers also involved in spreading the gospel in Philippi.

b.  Clement is otherwise unknown to us.  He is not mentioned elsewhere in Scripture and is probably not the same person as the third bishop of the church in Rome forty years later.

c.  The important point here is that Paul could not evangelize the city of Philippi by himself.  He had lots of help.  It takes a team to be successful in evangelism, on the mission field, or in a local church.


d.  God believes in teamwork, which is why He gives us different spiritual gifts.


e.  There were a number of invisible heroes who worked with Paul in establishing the success of the message of Christianity in Philippi.  There will always be important, invisible, behind-the-scenes workers, who make any ministry successful.  Paul’s situation was no different.


f.  Paul was grateful for the work that these believers did to make the gospel successful.  They did not need Paul’s approbation; they had the love of Christ.  They did not need recognition in time; they would be rewarded in eternity at the Evaluation Throne of Christ.


g.  But God the Holy Spirit inspired Paul to make a permanent part of the word of God the fact that there were certain believers, like Euodia, Syntyche, Clement, and others, who were all responsible for the success of the gospel in the largest church in the Roman Empire.

4.  “whose names are in the book of life.”

a.  Paul adds a little known fact, never before mentioned in the word of God.  There is such a thing as “the Book of Life.”  This book is located in heaven and maintained by the elect angels on behalf of the Lord.

b.  Having one’s name in this book is identification of the fact God has given a person human life, which means they had the opportunity to believe in Christ during their human life.

c.  The book of life is one thing in time and something different in eternity.



(1)  Basically, it is a registry containing the names of every human in time.  Their name is blotted out of the book of life at death, if they have failed to believe in Christ.


(2)  In eternity, it is the registry of all believers.  (This is how Paul views it in our passage.)


(3)  When a person dies as an unbeliever, his name is removed from the book of life.  Therefore, in eternity only the names of believers are in the book of life, Phil 4:3; Rev 3:5, 13:8, 17:8, 20:12, 15, 21:7.


(4)  In eternity, this book also contains the new title of royalty for each mature believer.  Thus, in our passage (Phil 4:3) Paul is alluding to the fact that these mature believers will have a new title of royalty.


d.  The unbeliever is not registered in the book of life, Rev 13:8


e.  The book of life is related to the historical power of the revived Roman Empire in the Tribulation, Rev 17:8.


f.  The book of life is related to the Last Judgment, Rev 20:12.  Unbeliever’s names are blotted out of the book of life.  Another set of books, “the book of works,” is referred to, which contain every good deed the unbeliever has ever done.  Rev 20:15 says that those not in the book of life are cast into the Lake of Fire.


g.  According to Rev 3:5, being in the book of life means: 



(1)  You can’t lose your salvation.



(2)  The mature believer cannot lose his rewards.  “I will never blot his name [royal title] out of the book of life.”

h.  The Scriptural documentation that the book of life is the registry of all believers in eternity is found in: Phil 4:3; Rev 13:8, 17:8, 20:12, 15, 21:27, 22:19.  Royal titles are used in eternity, which indicates that there is no equality in heaven.  Mature believers are listed in the heraldry of heaven forever.  Lk 10:20, “Rejoice that your names are recorded in heaven.”
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