Philippians 4:15



- is the continuative use of the postpositive conjunction DE, meaning “And, Moreover.”  With this we have the second person plural perfect active indicative from the verb OIDA, meaning “you know, understand, recognize.”

The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action and emphasizing the fact that a thing is.


The active voice indicates that the Philippian church produces the action of knowing.


The indicative mood is declarative for a simple statement of fact.

Then we have the adjunctive use of the conjunction KAI, meaning “also.”  With this we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and emphasizing the subject, so that in English we translate “you yourselves.”  This is followed by the vocative masculine plural proper noun PHILIPPĒSIOS, which we transliterate as “Philippians.”
“Moreover you yourselves also know, Philippians,”
- is the conjunction HOTI, used after verbs of mental activity, such as knowing, to indicate the content of that mental activity.  It is translated “that.”  This is followed by the preposition EN plus the locative of time from the feminine singular noun ARCHĒ, which means “in the beginning.”  With this we have the descriptive genitive neuter singular from the article and noun EUAGGELION, which means “beginning (of the proclaiming) of the gospel Phil 4:15.”

“that in the beginning of the gospel,”
- is the temporal particle HOTE, used as a conjunction, meaning “when” and referring to “a point of time that coincides with another point of time.”
  Then we have the first person singular aorist active indicative from the verb EXERCHOMAI, which means “to depart; to go away from; to leave.”

The aorist tense is a historical aorist, which presents the action as a past historical fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition APO plus the ablative of separation from the feminine singular noun MAKEDONIA, which means “from Macedonia.”
“when I departed from Macedonia,”
- is the nominative subject from the feminine singular adjective OUDEIS, meaning “no one,” “nobody.”  Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to Paul.  Then we have the nominative subject from the feminine singular noun EKKLĒSIA, meaning “assembly” and used for the assembly of believers in a local church.  This is followed by the third person singular aorist active indicative from the verb KOINWNEW, which means “to give/contribute a share with the dative of persons: ‘give someone a share of something,’ Gal 6:6; ‘no congregation made me its partner in,’ Phil 4:15.”


The aorist tense is a historical aorist, which gathers a past action into a whole and states it as a fact.

The active voice indicates that no church produced the action of contributing to the financial support of Paul.


The indicative mood is declarative of a simple statement of fact.

This is followed by the preposition EIS plus the adverbial accusative of reference or respect, indicating in reference to what the action of contributing took place, from the masculine singular noun LOGOS, meaning “the subject under discussion, matter, thing: ‘you have no share in this matter Acts 8:21; 15:6; 19:38; Mt 5:32.”
  With this we have the descriptive genitive from the feminine singular noun DOSIS, meaning “of giving” with the connective conjunction KAI, meaning “and” plus the descriptive genitive from the feminine singular noun LĒMPSIS, which means “of receiving.”
“not one church contributed to me in the matter of giving and receiving”
 - is the conditional particle EI with the negative MĒ, which, when used together, mean “except.”  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the Philippian church.  Finally, we have the nominative subject from the masculine plural adjective MONOS, meaning “alone, only.”
“except only you;”
Phil 4:15 corrected translation
“Moreover you yourselves also know, Philippians, that in the beginning of the gospel, when I departed from Macedonia, not one church contributed to me in the matter of giving and receiving except only you;”
Explanation:
1.  “Moreover you yourselves also know, Philippians, that in the beginning of the gospel, when I departed from Macedonia,”

a.  Paul continues with an additional fact well known to the Philippian believers.

b.  Paul emphasizes the fact that what he is about to say is something they themselves have long known.

c.  Paul addresses his comments to all the members of the church, since this subject is not specific to mature believers only.


d.  “The beginning of the gospel” refers to the origin of Paul’s ministry in Macedonia, which included his work in Beroea, Thessalonica, and Philippi, which is mentioned in Acts 16:9-17:15.

e.  “When I departed from Macedonia” refers to Paul being forced out of Beroea by the Jews from Thessalonica, and having to go to Athens.  Eventually Paul was able to settle in Corinth and teach for over a year and a half.
2.  “not one church contributed to me in the matter of giving and receiving”

a.  During the time Paul lived and taught in Corinth not a single church contributed to his financial support.  This includes the Thessalonians, the Colossians, the Ephesians, the Laodiceans, the church at Hierapolis, the churches in Derbe and Lystra.  In addition Paul did not receive financial support from the Corinthians, while he was teaching there, but worked with his hands making tents and providing for himself and those with him.

b.  None of the churches understood the correct doctrinal teaching on the matter of giving and receiving in support of the communicator of doctrine.

c.  Paul explains in:



(1)  2 Cor 9:6-12, “Now the point is this, the one who sows sparingly, sparingly also he will harvest, and the one who sows generously, generously also he will harvest.  Each person [must give] to the degree that he has determined in his thinking, not reluctantly nor under pressure.  For God loves someone who is happy to give.  Now God is able to make all grace overflow to you, in order that, having all sufficiency in everything at all times, you might overflow in every good deed, just as it stands written, ‘He distributes abroad; he gives to the poor; his righteousness continues eternally’.  Moreover He who fully provides seed to the sower and bread to eat will keep on providing and keep on multiplying your seed and will keep on increasing the production of your righteousness, being made rich in all things resulting in all generosity, which is such a generosity by its very nature that it brings about through us gratitude to God.  Because the aid from this service is not only supplying the needs of the saints, but also overflowing because of the gratitude to God.”


(2)  1 Cor 9:6-14, “Or do only I and Barnabas not have the right to not work?  Who ever serves in the military at his own expense?  Who plants a vineyard and does not eat its fruit?  Or who tends a flock and does not eat from the milk of the flock?  I am not saying these things from a human standpoint.  Or does not the Law also say these things?  For it stands written in the Law of Moses, ‘You will not muzzle the ox, while he is threshing.’   God is not concerned with oxen, is He?  Or is it indeed speaking on our account?  For it was written on our account, because the one who plows ought to plow on the basis of confident expectation, and the one who threshes [threshes] on the basis of confident expectation of sharing [the crop].  If we have sown spiritual things to you [and we have], is it an extraordinary thing, if we reap material things from you?  If others enjoy authority over you [and they do], do we not more?  Yet we did not use this right, but we endure all things, so that we might give no hindrance to the gospel of Christ.  Do you not know that those who are officiating at the temple rites eat offerings from the temple; those who serve at the altar share in the altar?  So also the Lord directed to those who proclaim the gospel, that they obtain a living from the gospel.”

d.  Paul contributed to the believers of these churches in the matter of giving freely of the teaching of the word of God.  They, in turn, had the responsibility of providing his material support.


e.  The communicator of doctrine provides the spiritual needs of the royal family, and the royal family in each church provides for the material needs of the communicator of doctrine.


f.  The governing principles are:



(1)  The congregation must give of their own free will, and not from any emotional, psychological, or spiritual arm twisting.



(2)  The pastor must not place financial burdens upon the congregation that they cannot carry.



(3)  If the pastor can work and support himself because the congregation is unable to support him, then he must do so.



(4)  If the congregation has the financial ability to support the pastor, so that he can devote all his time to studying and teaching, then they have the responsibility to do so.



(5)  Both the pastor and the congregation work in mutual support of each other for the greater good of the entire royal family in a local church.



(6)  The pastor has no right to try to “get rich” off the congregation, and the congregation has no right to keep the pastor as “poor as a church mouse.”  Both extremes are wrong and neither is taught in the word of God.


g.  The Philippian church learned and understood this doctrine of mutual giving and receiving of spiritual and material things.  Then they acted on their knowledge of what God wanted and provided for the financial support of Paul.
3.  “except only you,”

a.  The Philippians were the only ones who supported Paul financially, and they did so on more than one occasion, as we shall see in the next verse.

b.  The Philippian church made up for what at least eight other churches had failed to do—provide the necessary financial support for Paul and his team to continue evangelizing the Empire.

c.  This was a great tribute to a great church made by the insistence and inspiration of God the Holy Spirit.  Paul was not attempting to shame the other churches into giving to his ministry by this statement.  This statement was God’s recognition of the proper and successful application of doctrine by the Philippian church in the matter of giving.


d.  The Philippians did the right and honorable thing, because they learned and believed the doctrine Paul taught.  Thus they had capacity for appreciation and true gratitude in their soul for Paul’s ministry.  As a result they applied the doctrine they had learned, which resulted in two of the greatest blessings to the royal family of God as a whole:



(1)  Paul wrote one of his greatest letters—this epistle, and was able to continue his ministry for several more years and write some of his greatest doctrinal letters.



(2)  Paul’s team was able to carry on and have the most significant invisible impact on history by creating a core of mature believers in the first Gentile client nation to represent God.
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