Philippians 3:9



- is the continuative use of the conjunction KAI, meaning “and” followed by the first person singular aorist passive subjunctive from the verb EURISKW, meaning “to be found.”

The aorist tense is a constative aorist, which looks at Paul’s entire life as a single whole without reference to its beginning, progress, or result, and sums up an action of long duration.


The passive voice indicates that Paul would receive the action.


The subjunctive mood is continued from the end of the previous verse with the purpose clause introduced by the conjunction HINA (in the previous verse) and the aspect of potential or contingency is brought out in translation by the word “may.”
Then we have the preposition EN plus the locative of place from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in Him” and referring to relationship with the Lord Jesus Christ.

“and that I may be found in Him,”
- is the negative MĒ with the first person masculine singular present active participle from the verb ECHW, meaning “to not have.”

The present tense is an aoristic present, which presents the action as a present fact or simple event without any reference to its progress.


The active voice indicates that Paul will produce the action of not having something.


The participle is circumstantial.

Then we have the accusative direct object from the first person feminine singular possessive pronoun EMOS, used as an adjective and meaning “me, my, mine, or my own.”  With this we have the accusative direct object from the feminine singular noun DIKAIOSUNĒ, meaning “righteousness.”  This is followed by the accusative feminine singular article, which functions as a relative pronoun, pointing back to the accusative feminine singular noun DIKAIOSUNĒ and emphasizes something about the noun in the prepositional phrase which it introduces as a qualifier of that noun.  Wallace explains, “Sometimes the article is equivalent to a relative pronoun in force. This is especially true when it is repeated after a noun before a phrase (for example, a genitive phrase).  For example, in 1 Cor 1:18  means “the word which is of the cross.”

Specifically, this is the use of the article with second and third attributive positions in which the modifier is not an adjective. (The second attributive position is article-noun-article-modifier; the third attributive position is noun-article-modifier.)  Thus when the modifier is (a) a genitive phrase (as above), (b) a prepositional phrase (as in Matt 6:9—”our Father who is in heaven” []), or (3) a participle (e.g., Mark 4:15—”the word which was sown” []), the article is translated as a relative.


To say that the article is functioning like a relative pronoun is only an English way of looking at the matter.  Thus it is not truly the semantic force of the article.  The article is still dependent on a noun or other substantive.  It typically bears an anaphoric [referring back to or substituting for a preceding word or group of words] force, pointing back to the substantive with which it has concord.  We translate it as a relative pronoun because this is less cumbersome than something like “our Father, the [one] in heaven.  When a genitive or prepositional phrase follows the substantive, the article could be omitted without altering the basic sense.  Returning to 1 Cor 1:18, we note that some important manuscripts omit the article before the genitive phrase ().  The notion conveyed is less emphatic (“the word of the cross”), but it is not essentially different.  Why then is the article sometimes added before genitives and prepositional phrases?  It is used primarily for emphasis and secondarily for clarification.  ‘[that] I might be found in him, not by having a righteousness of my own which [is] from the law, but which [is] through the faithfulness of Christ,’ this text involves the third attributive position as well as two prepositional phrases.  The second article resumes the argument; it is as if the apostle said, “a ‘not-of-my-own-righteousness, but one that comes by way of Christ’s faithfulness.’”
  With the article we have the preposition EK plus the ablative of means from the masculine singular noun NOMOS, meaning “by the Law” and referring to keeping the Mosaic Law as the means of attaining a righteousness acceptable to God.
“not having my own righteousness by the Law,”
- is the adversative use of the conjunction ALLA, meaning “but” followed by the accusative feminine singular article, used as a relative pronoun again, meaning “the [righteousness which [is acquired] (the verb “to be acquired” is added for clarification of what is being said in context).  Then we have the preposition DIA plus the ablative of means from the feminine singular noun PISTIS, used in its active sense, meaning “by means of faith.”  With this we have the objective genitive from the masculine singular noun CHRISTOS, meaning “in Christ.”  (In Gal 2:16 we have the preposition DIA plus the ablative of means from the feminine singular noun PISTIS, which means “through faith.”  The ablative of means is used to indicate the impersonal means used in producing the action of a verb with the objective genitive from the masculine singular proper names IĒSOUS and CHRISTOS, which means “in Jesus Christ.”)
“but that righteousness which [is acquired] by means of faith in Christ,”
 - is the appositional accusative from the feminine singular article and noun DIKAIOSUNĒ, meaning “the righteousness.”  With this we have the preposition EK plus the ablative of source from the masculine singular noun THEOS, meaning “from the source of God.”  Literally this is “the from-God righteousness.”  This is followed by the preposition EPI plus the dative of the “basis for an action, on the basis of faith Acts 3:16; Phil 3:9.”

“the righteousness from the source of God on the basis of faith,”
Phil 3:9 corrected translation
“and that I may be found in Him, not having my own righteousness by the Law, but that righteousness which [is acquired] by means of faith in Christ, the righteousness from the source of God on the basis of faith,”
Explanation:
1.  “and that I may be found in Him,”

a.  The entire sentence thus far reads: “But rather I even consider all things [of human celebrityship] to be disadvantage for the advantage of the surpassing greatness of the knowledge of Christ Jesus, my Lord, because of Whom I have forfeited all things [as a Jewish celebrity], (which I keep on regarding as excrement), in order that I may gain Christ, and that I may be found in Him, not having my own righteousness by the Law, but that righteousness which [is acquired] by means of faith in Christ, the righteousness from the source of the God on the basis of faith,...”

b.  Paul continues his thought with what he wants to have happen.  He wants to be evaluated by God as having a right relationship with God based upon what God wants and not what he wants.  Paul wants to have a relationship with God based upon God’s agenda rather than his own agenda.

c.  The phrase “to be found in Him” refers to the evaluation of a person’s life at the point of physical death or at one of the various judgments of God that takes place throughout human history, such as the second advent of Christ and the Last Judgment.


d.  For the human race during the Church Age this evaluation occurs at the moment of physical death, with the exception of the Rapture generation.



(1)  The moment we die we are either found to have a relationship with Christ on the basis of having believed in Him or we do not.



(2)  If we have a relationship based upon faith in Him, then we are absent from the body and “face-to-face with the Lord” in an interim body, awaiting our resurrection body.



(3)  If we do not have a relationship with Christ on the basis of faith in Him, then we are found to not have the imputed righteousness of God on the basis of faith in Christ.  In that case, we are absent from the body and face to face with a compartment of Hades called Torments, awaiting the Last Judgment and the second death, which is eternal life in the lake of fire.
2.  “not having my own righteousness by the Law,”

a.  Paul wanted to be evaluated as not having his own righteousness based upon keeping the Mosaic Law for salvation.  Instead he wanted to have the righteousness that God the Father gives to anyone who believes in Christ.  Paul considered his own righteousness, which was derived from keeping the Law as worthless, when it came to having a relationship with God.  He has already evaluated his own human works as nothing more than a big pile of excrement.


b.  Paul made a significant discovery in his thinking.  By keeping the Law he could develop his own righteousness, but could never have any kind of righteousness from God.  Therefore, Paul realized that there could be no salvation based upon anything except God’s righteousness.  Since there was no salvation apart from God’s righteousness, there was no salvation by having a righteousness of his own by keeping the Mosaic Law.


c.  Therefore, keeping the Law was useless as a means of attaining eternal salvation.

3.  “but that righteousness which [is acquired] by means of faith in Christ,”

a.  Instead Paul wanted a particular righteousness that could only be acquired by means of faith alone in Christ alone.  The righteousness that comes by faith in Christ is the imputed righteousness of God, which we receive the moment we have faith in Christ.

b.  God imputes His very own righteousness to us, when we believe in Christ, just as He has promised.



(1)  Rom 3:22, “that is, the righteousness of God through faith in Jesus Christ for the benefit of all who believe, since there is no distinction.)”


(2)  Rom 4:3-6, “For what does the Scripture say?  ‘Now Abraham had believed in the God [Jesus Christ], and it was credited to him as righteousness.’  But to the one who works [for salvation], his pay is not credited on the basis of grace but on the basis of debt.  But to the one who does not work [for salvation], but believes on Him who justifies the godless one [the unbeliever], his faith is credited as righteousness.  Just as David also communicates with reference to the blessing for the benefit of the person to whom God credits righteousness apart from works.”


(3)  Rom 4:13, “For not through the Law [is] the promise to Abraham or to his seed that he will be the heir of the world, but through righteousness by means of faith.”


(4)  Rom 5:17, “For if by the transgression of the one [Adam], [spiritual] death ruled through that one [and it did], much more those who receive in life the surplus of grace; that is, the gift of righteousness, shall rule through the One, Jesus Christ.”


(5)  Rom 9:30-31, “Therefore, what are we to conclude?  That the Gentiles, who did not strive for righteousness, have attained righteousness; that is, the righteousness which [is] from the source of faith, but Israel, who ran after the Law with [human self-] righteousness, has not achieved the purpose of the Law.”


(6)  Rom 10:3-4, “For disregarding God’s righteousness, and by seeking to establish their own righteousness, they have not been obedient to the righteousness of God.  Because Christ is the termination of the Law resulting in righteousness to each one because he believes.  For not knowing about God’s righteousness and seeking to establish their own, they did not subject themselves to the righteousness of God.”


(7)  Rom 10:10, “For with the heart, it is believed resulting in [imputed] righteousness, and with the mouth, it is acknowledged resulting in salvation.”


(8)  2 Cor 5:21, “The One who did not know sin, He was made sin as a substitute for us, in order that we might become the righteousness of God in Him.”


(9)  Gal 3:6, “Just as Abraham believed in God [the Lord Jesus Christ], and so it was credited to him as righteousness.”

c.  The most important aspect of this principle in Scripture (and a parallel passage) is found in Eph 2:8-9, “For you have been saved by grace [in the past with the result that you keep on being saved forever] through faith, and this [salvation] is not from yourselves; it is a gift from God, not by works, that no one should boast.”
4.  “the righteousness from the source of God on the basis of faith,”

a.  Finally, Paul qualifies the righteousness to which he refers by stating that this righteousness is from the source of God.  This righteousness is a gift of God, given to us the moment we believe in Christ.

b.  We receive this gift as a double portion:



(1)  The imputation of the divine righteousness of the Father.



(2)  Sharing the righteousness of Christ by virtue of being in union with Him.


c.  This righteousness is given to us on the basis of our faith alone in Christ alone.  It is not something for which we can work, earn, or deserve.  It is a free gift of the grace and love of God, because we have placed our trust and confidence in Jesus Christ for eternal salvation.


d.  We believe God’s promise of eternal life by trusting in the work of Christ on the cross as a substitute for us, and as a gift of love from God’s grace, He makes our faith effective for salvation and imputes to us His own righteousness.


e.  The imputation of God’s very own righteousness to us qualifies us to live with God forever.  Therefore, He is also free to give us His own eternal life.  The perfect righteousness of God and the eternal life of God always go together in our salvation.


f.  This righteousness from God on the basis of faith in Christ was the surpassing greatness gift of God’s love, which Paul had always wanted, but finally realized he had to forfeit his own agenda and his own celebrity status to receive.  Paul never regretted his decision.
� Wallace, D. B. (1999, c1996). Greek Grammar Beyond the Basics: An exegetical syntax of the Greek New Testament (electronic ed.). Garland, TX: Galaxie Software. Page 213f.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature (3rd ed.) (Page 364). Chicago: University of Chicago Press.





PAGE  
5

