Philippians 3:3
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- is the explanatory use of the postpositive conjunction GAR, meaning “For” or “you see” and explaining why we are to beware of those who are legalists, workers of evil in Satan’s system, and antagonistic to the word of God.  Then we have the nominative subject from the masculine plural first person plural personal pronoun EGW, meaning “we.”  With this we have the first person plural present active indicative from the verb EIMI, meaning “we are.”

The present tense is an aoristic present, which states a present fact without reference to its progress.


The active voice indicates that mature believers produce the action of being something.

The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the feminine singular article and noun PERITOMĒ, which means “the circumcision.”
“For we are the circumcision,”
- is the Granville Sharp rule, where the single article governs all three participles which follow (LATREUW, KAUCHOMAI, and PEITHW).  In each case the three groups are identical or the same group (i.e. mature believers), described in three different ways: they worship by being filled with the Spirit, they take pride in their relationship with Christ Jesus, and they have absolutely no confidence in the flesh.  These are the three characteristics of mature believers.  Therefore, we have the appositional nominative first person masculine plural articular present active participle from the verb LATREUW, which means “to serve, of the carrying out of religious duties by human beings with a clear conscience 2 Tim 1:3; (in thankfulness) serve God acceptably with reverence and awe Heb 12:28; I serve (God) with my spirit in the gospel Rom 1:9; serve (God) earnestly night and day Acts 26:7; serve (God) night and day with fasting and prayer Lk 2:37; those who worship by the Spirit of God Phil 3:3.”


The article functions as a relative pronoun with an embedded demonstrative pronoun, and is translated “those who.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that positive believers are the ones producing the action.


The participle is circumstantial.

Then we have the locative of sphere (in the Spirit) or instrumental of agency (by the Spirit) or instrumental of cause (because of the Spirit) from the neuter singular noun PNEUMA, meaning “in the Spirit.”  This is followed by the genitive of relationship from the masculine singular noun THEOS, meaning “of God.”  This emphasizes the eternal relationship between God the Holy Spirit and the other members of the Trinity.  This could also be regarded as an ablative of source, translated “the Spirit from God,” emphasizing the procession of the Holy Spirit from the ultimate source of God the Father (as in Jn 15:26, “When the Helper comes, whom I will send to you from the Father; that is the Spirit of truth who proceeds from the Father, He will testify about Me.”)  This could also be a partitive genitive, which is translated “the Spirit who is a part of God,” emphasizing the fact that the Holy Spirit is a part of the Trinity.
“those who serve in the Spirit of God”
- is the connective use of the conjunction KAI, meaning “and” plus the nominative masculine first person plural present deponent middle/passive participle from the verb KAUCHAOMAI, which means “to boast, to have espirit de corps, or to take pride in.”  Here it means “to take pride in.”

The present tense is a descriptive present for what is now going on.  This can also be a static present for what is true throughout the Church Age.

The active voice indicates that the various categories of positive believers produce the action of taking pride in Christ Jesus.


The participle is circumstantial.

Then we have the preposition EN plus the locative of sphere from the masculine singular proper nouns CHRISTOS and IĒSOUS, which means “in Christ Jesus.”
“and take pride in Christ Jesus”
 - is the connective conjunction KAI, meaning “and” with the strong, absolute negative OUK, meaning “not,” followed by the preposition EN plus the locative of sphere from the feminine singular noun SARX, meaning “in the flesh.”  Finally, we have the nominative masculine plural first person perfect active participle from the verb PEITHW, which means “to be so convinced that one puts confidence in something, depend on, or trust in.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action (believing in Christ).  This use of the perfect tense emphasizes the present state of being, the continuing result of believing in Christ, and the fact that a thing is.


The deponent middle/passive voice is middle/passive in form, but active in meaning, advancing and mature believers producing the action of not having confidence in themselves or their own abilities.


The participle is circumstantial.

“and do not have confidence in the flesh.”
Phil 3:3 corrected translation
“For we are the circumcision, those who serve in the Spirit of God and take pride in Christ Jesus and do not have confidence in the flesh.”
Explanation:
1.  “For we are the circumcision,”

a.  Paul continues by explaining why he wants the Philippians and all those believers who are positive to doctrine to beware of self-righteous, legalistic believers; the false teachers from Satan; and those who hate the word of God.  We are to beware of them because we are those advancing to or in spiritual maturity.


b.  The true circumcision are those believers advancing to spiritual maturity as invisible heroes.


c.  The mature believer has nothing in common with the dogs of the cosmic system, who only seek to bite and devour each other in their quest for power and self-interest.  Therefore, the subject “we” refers to two categories of believers.


(1)  Those who accept the teaching of the word of God; they are positive to Bible doctrine, and growing in grace; that is, those believers who are advancing to spiritual maturity.


(2)  Those who are mature believers, invisible heroes, and advancing to or are in pleroma status (being filled with all the fullness of God).


d.  Circumcision was the sign of Abraham’s spiritual maturity.  It had nothing to do with his salvation.  He had been saved fifty years before he was circumcised, while he was still living in Ur of the Chaldees.


(1)  The ritual of circumcision was related to Abraham’s spiritual maturity blessing of sexual prosperity.



(2)  Circumcision signified his advance to spiritual maturity.



(3)  Circumcision was the moment when God established the new race of the Jew.  Circumcision was to be the ritual to commemorate the establishment of the new racial species.  The mature believers of the Church Age are the true circumcision as the new spiritual species.



(4)  Circumcision represents the ultimate expression of spiritual self‑confidence from doctrine we have learned and believed in our advance to spiritual maturity.  Hence, it memorialized greater blessings, which are conveyed at spiritual maturity and glorify God.



(5)  Therefore, circumcision was a reminder of the importance of salvation by grace, of spirituality by grace, and of the dynamics of the word of God in every dispensation and generation of history.



(6)  Circumcision memorializes the new race on earth, the perfect plan, and the glory of God.  It was the ritual sign that Abraham had passed momentum testing and had now become a spiritual winner.



(7)  There is no spiritual merit in circumcision.  It was the expression of Abraham’s belief and confidence in doctrine at the point of spiritual maturity.  As a ritual, circumcision has no meaning to the Jew who rejects Christ as Savior, for ritual without reality is meaningless.


e.  Paul’s explanation here is that those who love doctrine, such as the Philippian church are the true circumcision of the Church Age.  They are the only ones who are advancing to and reaching spiritual maturity.  Therefore, in order to continue their advance, they must beware of and avoid those who reject doctrine, teach false doctrine, and hate everything about the true spiritual life of the Church.
2.  “those who serve in the Spirit of God”

a.  This appositional nominative further defines and clarifies who the subject is.  Literally this says, “We are the in-the-Spirit-of-God servers.”

b.  Positive, advancing, mature believers, and pleroma believers are those who serve God.  They serve God by learning and doing the will of God.  They serve God by obeying God.  They serve and worship God by being filled with and influenced by the Spirit.  They serve and worship God by doing all things under the power and influence of the Holy Spirit.


c.  No believer can serve God unless that believer is filled with the Spirit and operating under the influence and power of God the Holy Spirit.


d.  Therefore, the true circumcision or real mature believers of the Church Age are those who serve and worship God under the filling of the Spirit.  This is why those believers who reject the recovery procedure of 1 Jn 1:9 are not mature believers, but false teachers and antagonistic to the will and word of God.

3.  “and take pride in Christ Jesus”

a.  Paul continues with another characteristic of the positive, advancing, and mature believers—we are those who take pride in Christ Jesus.

b.  Paul stated this same concept another way in Rom 1:16, “For I am not ashamed of the gospel, because it is the power of God for the purpose of salvation for all those who believe, not only to the Jew first but also to the Gentile.”

c.  The same idea is found in negative form in:



(1)  2 Tim 1:8, “Therefore do not be ashamed of the testimony of our Lord or of me His prisoner, but join with me in suffering for the gospel according to the power of God,”


(2)  2 Tim 1:12, “For this reason I also suffer these things, but I am not ashamed; for I know whom I have believed and I am convinced that He is able to guard what I have entrusted to Him until that day.”


(3)  1 Pet 4:16, “But if [you suffer] as Christians [and you do], stop being ashamed, but glorify God because of this title.”

d.  We take pride in Christ Jesus because he is the victor of the angelic conflict, which is why God the Father has given Him a title which is above every title, “King of kings, and Lord of lords, the Bright Morning Star.”

e.  We take pride in Christ Jesus because He is “the author and perfecter of our doctrine, who for the joy set before Him endured the cross, disregarding the shame, and has sat down at the right hand of the throne of God,” Heb 12:2.


f.  We take pride in Christ Jesus because “although He was made for a little while lower than the angels because of the suffering of death, He was crowned with glory and honor,” Heb 2:9.


g.  We take pride in Christ Jesus because “Now we are children of God, and it has not appeared as yet what we will be.  We know that when He appears, we will be like Him, because we will see Him just as He is,” 1 Jn 3:2.


h.  We take pride in Christ Jesus because “neither height, nor depth, nor any other created thing, will be able to separate us from the love of God, which is in Christ Jesus our Lord,” Rom 8:39.


i.  “Therefore, we take pride in Christ Jesus with reference to those things that pertain to God,” Rom 15:17.


j.  “But may I never boast except in the cross of our Lord Jesus Christ,” Gal 6:14.
4.  “and do not have confidence in the flesh.”

a.  Paul continues and concludes his sentence with the fact that advancing and mature believers have absolutely no confidence in salvation or the execution of the spiritual life by anything they do or don’t do with or in their human bodies.

b.  Many Jewish believers were putting their confidence in eternal salvation in the fact they had been circumcised, when circumcision could not save them.  Only faith alone in Christ alone could save them.


c.  In a similar manner many co-called “believers” today are putting their confidence in baptism (something they have done with their bodies) as a ritual related to salvation.  They have failed to accept the fact that salvation is by faith alone in Christ alone.


d.  So also many people are trusting in the fact they have given up this, not done that, and have lived a so-called “good life” for salvation.  This is just another form of having confidence in the flesh; that is, having confidence in something we have done to acquire or retain salvation.


e.  Circumcision, self-denial, baptism, or any other system of works will not save anyone, or cause them to live the spiritual life of the Church.

f.  So what is the meaning of circumcision during the Church Age.


(1)  Circumcision as a ritual is no longer an issue in the Church Age, because Israel as God’s representative nation no longer exists.



(2)  Because the Church Age plan of God has replaced the Jewish Age plan of God, to which circumcision belonged, circumcision is not even a spiritual issue.  It is simply a physiological option.



(3)  Because circumcision is now practiced throughout the world, basically as a sanitary function, or as a tribal mark, or as a substitute for human sacrifice by removing a portion of the human anatomy as a vicarious sacrifice, or as a religious requirement of Jews, Arabs, and others—this is all circumcision means today.



(4)  The only issue in this dispensation is: Will the believer fulfill the plan of God?  1 Cor 7:19, “Circumcision is nothing and uncircumcision is nothing, but the keeping of the mandates of God [is everything].”


(5)  Circumcision is not only non‑beneficial spiritually, but is a source of legalism and a means of distracting the believer from the execution of the plan of God; this is the subject of the entire book of Galatians.  The Judaizers followed after Paul and persuaded his converts that you can’t be saved by faith in Christ alone, but you must add circumcision.  This is analogous to those who today believe in baptismal regeneration—there is no such thing.  Gal 5:2‑4, “Behold, I Paul say to you, that if you receive circumcision, Christ will be of no benefit to you [you have lost out in the plan of God].  And I testify again to every man who receives circumcision that he is under obligation to keep the entire Law [in the wrong dispensation].  You have been severed from Christ [not in the protocol plan of God], you, who would be justified by the Law, you have drifted off course from grace.”


(6)  So during the Church Age, circumcision has been distorted into a system of legalism and apostasy.  




(a)  Some Jews taught salvation by circumcision, as in Acts 15:1, “And some men came down from Judea and began teaching the believers, ‘Unless you are circumcised according to the custom of Moses, you cannot be saved.’”



(b)  Gal 6:12‑15, “Those who desire to make a good showing in the flesh try to compel you to be circumcised, simply that they may avoid persecution because of the cross of Christ.  For those who have been circumcised do not even keep the Law themselves.  But they desire to have you circumcised that they may boast in your flesh.  But may it never be that I should boast except in the cross of our Lord Jesus Christ, through whom the world has been crucified to me, and I to the world.  For neither is circumcision anything, nor uncircumcision, but a new species.”



(c)  When believers get so involved in ritual for salvation or for spirituality, both being false, they are inevitably inconsistent (“do not even keep the Law themselves”), and their lives are a mess.


(7)  The plan of God for the Church replaced all ritual of the dispensation of Israel, including circumcision.  Gal 5:6‑9, “For in Christ Jesus neither circumcision nor uncircumcision means anything, but doctrine working through virtue‑love.  You were running well; who cut in on you so that you did not obey the doctrine?  This persuasion [false persuasion regarding circumcision], did it come from Him [God the Father] who elected you?  A little leaven [circumcision distorted into a system of legalism] leavens the whole lump.”  Paul was nasty here, calling them ‘just one big circumcised Gaul.  You didn’t just circumcise your phallus, when you believed in Christ; you’re circumcised all over, dummy!’


(8)  The baptism of the Spirit at salvation and resultant positional sanctification is the only circumcision of the Church Age.  Col 2:11‑14, “And in Him [positional sanctification] you were circumcised with a circumcision made without hands, by the renunciation of the essence of the body [old sin nature] by the circumcision of Christ [retroactive positional truth], having been buried with Him by means of the baptism [of the Spirit], by which also you were raised up with Christ [current positional truth] through faith in the operational power of God who raised Him from the dead.  And when you were dead in your transgressions and the uncircumcision of your flesh, He made you alive together with Him [positional sanctification], having forgiven you all of your transgressions, having cancelled out the I.O.U. [note of indebtedness] consisting of decrees against us which was hostile to us.  He has removed it permanently; He nailed it to His cross.”  In other words, circumcision was the sign of the new racial species.  But now, being entered into union with Christ is the sign of the new spiritual species; it is the ‘circumcision made without hands’.



(9)  Therefore, circumcision has to be redefined for the Church Age, as it is in Phil 3:3, “For we are the true circumcision, who worship in the Spirit of God and glory in Jesus Christ, and put no confidence in the flesh.”  Circumcision as a ritual in the ritual plan of God for the dispensation of Israel no longer exists.  But for the sake of the Jews who understood, circumcision is now redefined in terms of the Church Age plan of God: “who worship in the Spirit of God and glory in Jesus Christ, and put no confidence in the flesh.”  This is a beautiful way of describing spiritual self‑confidence and spiritual maturity.
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