Philippians 3:19



- is the possessive genitive from the masculine plural relative pronoun HOS, meaning “of whom” or “whose” and referring back to “the many” mentioned at the beginning of this sentence.  With this we have the nominative subject from the neuter singular article and noun TELOS, which refers to “a point of time marking the end of a duration, end, termination, or cessation.  It is also used of the final goal toward which persons and things are striving, of the outcome or destiny which awaits them in accordance with their nature Rom 6:21-22; 2 Cor 11:15; Phil 3:19; 1 Pet 4:17.”
  This is a reference to the termination of a person’s life.  Therefore I add the explanatory phrase in brackets “[of life].”  Then we have the predicate nominative from the feminine singular noun APWLEIA, which means “destruction, waste; the destruction that one experiences, annihilation, ruin 1 Tim 6:9; 2 Pet 3:16; Phil 1:28; 2 Pet 3:7; Phil 3:19; Rom 9:22; 2 Pet 2:1; Jn 17:12.”
  The nominative subject and predicate nominative indicate the ellipsis (deliberate omission) of the verb.  In this case probably EIMI, meaning “[is].”
“whose termination [of life][is] destruction,”
- is the possessive genitive from the masculine plural relative pronoun HOS, again meaning “whose.”  With this we have the nominative subject from the masculine singular article and noun THEOS, meaning “god” and referring to that which they worship and not the person of God Himself.  This is followed by the predicate nominative from the feminine singular article, used as a personal pronoun “his” and noun KOILIA, which means  “in its broadest sense the ‘cavity’ of the body that stores such organs as the stomach, intestines, and womb, then is used in reference to such parts.


a.  It is used literally of the stomach 1 Cor 6:13.

b.  It is also used for the womb, uterus Lk 1:41, 44; 2:21; 11:27; 23:29; Jn 3:4.

c.  It is used of the seat of inward life, of feelings and desires.”
  We call this in the English languages our emotions.
Again we have the ellipsis of the verb EIMI, meaning “[is].”
“whose god [is] his emotions;”
- is the explicative use of the conjunction KAI; i.e., a word or clause is connected by means of  with another word or clause, for the purpose of explaining what goes before it, and translated: and so; that is, namely; as in: grace; that is, the office of an apostle Rom 1:5; they told everything, namely what had happened to those who were possessed Mt 8:33; that is, grace upon grace Jn 1:16; 1 Cor 3:5; 15:38.
  Then we have the nominative subject from the feminine singular article, used again as a personal pronoun, meaning “his” with the noun DOXA, meaning “glory, fame, recognition, renown, honor, prestige.”  This article looks back at and picks up the previous as part of the continued subject, so that we can legitimately translate “that is, whose recognition, honor, prestige.”  Then we have another ellipsis of the verb EIMI, meaning “[is]” followed by the preposition EN plus the locative of sphere from the feminine singular article and noun AISCHUNĒ, which means “that which is or should be the source of shame or disgrace—‘that which causes shame’
 and “a feeling of shame 2 Cor 4:2; an experience of ignominy that comes to someone, dishonor, shame, disgrace: they find their glory in that which causes them shame Phil 3:19.”
  With this we have the possessive genitive from the third person plural intensive pronoun AUTOS, used as a personal pronoun, meaning “their.”
“that is, whose fame [recognition, honor, prestige] [is] in the sphere of their shame [disgrace, dishonor],”
- is the nominative masculine plural articular present active participle from the verb PHRONEW, which means “to think about.”

The article is used as a relative pronoun, translated “who.”

The present tense is a durative present for a state or condition that began in the past and continues in the present.


The active voice indicates that Christian leaders in local churches are producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the neuter plural article and adjective EPIGEIOS, used as a substantive, which “pertains to what is characteristic of the earth as opposed to heaven: earthly as earthly things in Jn 3:12.”
 

“who keep thinking about earthly things.”
Phil 3:19 corrected translation
“whose termination [of life] is destruction, whose god [is] his emotions; that is, whose fame [recognition, honor, prestige] [is] in the sphere of their shame [disgrace, dishonor], who keep thinking about earthly things.”
Explanation:
1.  “whose termination [of life] is destruction,”

a.  The entire sentence says: “For many keep walking, concerning whom I have told you many times, and now I continue telling even with weeping,—the enemies of the cross of Christ,
whose termination [of life] is destruction, whose god [is] his emotions; that is, whose fame [recognition, honor, prestige] [is] in the sphere of their shame [disgrace, dishonor], who keep thinking about earthly things.”

b.  As we have seen in this context, the subject is the believer, not the unbeliever.

c.  The phrase “whose termination is destruction” does not and cannot refer to loss of salvation, since the believer can never lose their salvation.  This refers to the state of perpetual sinfulness resulting in physical death, which the believer faces for perpetual carnality in a state of rejection of the love of God, called reversionism or Christian degeneracy.

d.  The reversionistic believer destroys their own spiritual life, and the result of that destruction is the state of perpetual sinfulness or carnality resulting in physical death, 1 Jn 5:16.


(1)  The believer who rejects the love of God begins a life of perpetual carnality.


(2)  They neglect or reject using the recovery procedure of 1 Jn 1:9 to acknowledge their sins to God and be forgiven.



(3)  As they perpetuate their carnality, they grieve and suppress the ministry of God the Holy Spirit.



(4)  They revert from the true object of their love—the Lord Jesus Christ, and substitute false objects of love, such as their own emotions.



(5)  They make themselves miserable, unhappy, and unloving.  This is not God’s plan for their life.  God wants them to be happy.



(6)  Therefore, the only way God can fulfill His will to make them happy is to bring them home.  Therefore, He administers the sin unto death punishment, terminating their spiritual life on earth and beginning their eternal life in heaven with Him.

2.  “whose god [is] his emotions;”

a.  A second characteristic of the believer in Christian degeneracy is emotional control of the soul.  The reversionist lives and makes decisions in life based upon his or her emotions.

b.  The word “god” is used here in the sense of the supreme authority in one’s life.  How they feel about things in life is more important to them than what the word of God says.  This is the problem of the charismatic believer.  Their emotions dominate their soul and dictate their decisions in life.  This believer lives to “feel spiritual.”  Real spirituality is not a system of feeling, but a system of thinking.


c.  Love for God is a system of thought.  It is the thinking of Christ described in 1 Cor 2:9-16.  This system of thought is contained in the mystery doctrines of the Church Age, the New Testament canon of Scripture.


d.  This believer subordinates thought and elevates their own emotion as more important than anything else in life.  They do what they feel God wants them to do rather than what God says they should do.  They are zealots with no doctrinal content in their soul.  They do not understand the Scriptures or the true will of God.  For them the will of God is what they feel at any given moment, and that feeling vacillates from moment to moment.  Therefore, they have no stability in their spiritual life.


e.  These believers are described in Rom 16:17-18, “Now I urge you, brethren, look out for and avoid those who are causing dissensions and apostasies contrary to the teaching which you have learned.  In fact, stay away from them.  For such [believers] do not serve our Lord Christ, but their own emotion, and by their smooth, false eloquence and flattering speech they deceive the hearts of the unsuspecting.”

f.  Their emotion hinders the perception, acceptance, and application of Bible doctrine, 2 Cor 6:11-12, “Our mouth is open to you (We are completely open and honest with you), Corinthians.  Our heart is enlarged.  You are not restricted by us, but you are restricted by means of your emotions.”

g.  Such a believer’s unrestrained or uncontrolled emotional pattern in immoral degeneracy is the basis for criminality, violence, hatred, anger, total involvement in the arrogance complex, which means bitterness, vindictiveness, jealousy, implacability, self-pity, guilt reaction.  So there is a very close relationship between the arrogance complex of sins and emotional complex of sins.


h.  Application.



(1)  There is no spiritual activity in emotion.  Emotion is a normal or abnormal physiological or psychological activity, but how we feel has nothing to do with our spiritual status.  How we feel has nothing to do with any factor in the spiritual life.



(2)  If we take our emotions and ecstatic experiences and try to intrude them into God’s plan, we have entered into a form of blasphemy.



(3)  Under some conditions, the use of doctrine in recall or application often causes an emotional response.  We are using our thinking to recall, apply, and accept a doctrine, and our emotions respond to that application of doctrine or doctrinal thought; that is normal.



(4)  But when we become involved in that evil which makes emotion the criterion for the spiritual life, as do the Pentecostals and holy rollers, we are grieving and quenching or suppressing the Holy Spirit.  We are not utilizing the power of God.  The ‘holy roller’ who thinks they are under the influence of the Spirit is actually in a state of grieving and suppressing the Spirit.


(5)  There is no divine power in emotion.  Divine power is in thought, and that thought must be the word of God in our soul.



(6)  Certain kinds of emotions are sins, such as anger, rage, fear, anxiety.  Hate is an emotion, irrational, and a sin.  These sinful emotions are abnormal.  Hatred, resentment, dejection, defeat are emotional activities based on the function of the hypothalamic area, causing greater parasympathetic and sympathetic activity.



(7)  Elation and ecstatics are not related to the filling of the Spirit; they are psychological or physiological activities.



(8)  The application of nothing to something is nothing.  We cannot apply emotion or its results (anger, fear, worry, hatred, anxiety) to the problems of life and come up with solutions.  All we have by applying these emotional sins to the problems of life is nothing, or worse, the manufacture of greater problems, such as murder.


i.  Emotions are under divine scrutiny.



(1)  Rev 2:23, “Furthermore, I will execute her followers by means of death, and so all the churches will know that I am He who investigates the emotions and the heart, and I will administer punishment to each one according to your activities.”



(a)  Though not spiritual, for emotions to be normal they must relate to the mentality of the soul.  The heart (right side of the soul) is the place of learned, believed, and accepted doctrine; both its understanding and its application.




(b)  “Punishment according to your activities” refers to making our emotions a criterion for the spiritual life; basing our spiritual life on how we feel rather than what the word of God says.



(2)  Ps 7:9, “For the righteous God tests the hearts and the emotions [kidneys].”  If emotion responds to the right lobe you have a normal soul.  If emotion controls the soul, you have an abnormal situation.  God tests us to see if the soul is normal or not.  Ps 26:2, “Test my emotions and my right lobe.”  Jer 11:20, 17:10; 20:12; Rev 2:23.




(a)  Why does God test the emotions?





i.  In all the above verses, there is an anthropomorphism; otherwise this would mean God doesn’t really know what’s going on in our soul until He runs a check on us.  God does not test our soul and its emotions at some specific time.  But His omniscience knew billions of years ago the status of our soul at any point in our life.  But it’s communicated to us through an anthropomorphism.





ii.  We cannot fool God.  He saw our DVD billions of years ago.  The condition of our soul is known to God at all times.





iii.  Testing is used as an anthropomorphism to determine our capacity for life.  God wants us to have maximum capacity for life.  Therefore, to challenge us to capacity for life God says He tests our emotions and our mental attitude.

j.  Emotional Revolt of the Soul.



(1)  Emotion can be a hindrance to the plan of God and a distraction to the perception of doctrine, as noted above in 2 Cor 6:11‑12.



(2)  When people allow their emotions to rule their lives they are like intestines filled with waste, Rom 16:17‑18.



(3)  The emotional revolt, backed by the old sin nature, causes emotion to become an aggressor instead of a responder.  This causes emotion to become the criterion, rather than the doctrinal content of the soul.



(4)  Therefore, emotional revolution against the establishment of the soul causes the total failure or malfunction of our God-given ability to learn the word of God.  The failure of perception of doctrine makes the Christian life and God’s plan impossible to fulfill.



(5)  Instead of responding to doctrine in the soul, emotion revolts and takes command of the soul.  With the emotion in command, all capacity, love, and happiness is gone.




(a)  Instead of responding to doctrine in the soul, the emotion responds to mental attitude sins, approbation and power lust, and human good.  Then the emotion reacts and revolts against the soul, and cuts off any doctrine in the soul.




(b)  Once emotion revolts against the heart and becomes the aggressor, it loses all capacity for life and comes under the influence and domination of the old sin nature.  Since the old sin nature isn’t “man enough” to carry out his duties, people in emotional revolt are very frustrated.




(c)  In effect, emotional revolt is the emotion fornicating with the sin nature.



(d)  Hence, the sin nature is a seducer, which turns emotion from a responder into an aggressor and reactor.  This produces that chaos in the soul called psychosis.



(6)  There is negative volition to doctrine plus recession of thought, replaced by the frantic search for happiness and total dependence on feeling rather than on common sense.  People often substitute chemical stimulation for thought.



(7)  Having lost the ability to respond to the mentality of the soul, the emotion becomes inflexible regarding the non‑essentials.  The heart (the thinking part of the soul) must control the emotional pattern for spiritual advance.



(8)  Rom 16:18, “For they are such that serve not the Lord Jesus Christ, but their own emotions [in emotional revolt].”  Believers who live by their emotions are believers whose emotional revolt has produced chaos of the soul.  Their emotion is no longer a responder but an aggressor.  Believers with such chaos in their souls are troublemakers.  Therefore, other believers are commanded to separate from them.  This means separation from those involved in the tongues movement.  The tongues movement is an emotional revolt against the divine establishment of the soul.  The termination of their life is the state of sinfulness resulting in physical death.
3.  “that is, whose fame [recognition, honor, prestige] [is] in the sphere of their shame [disgrace, dishonor],”

a.  This phrase is one of the most difficult in Scripture to interpret, which is why most commentators either make a mess of it or give up on it and say it cannot be explained.

b.  Because of the relative pronoun at the beginning of the previous clause and the connective KAI used here, we know for certain that the two thoughts go together like two sides of the same coin.

c.  This statement is a further explanation of the previous statement, which is why the KAI should be translated as an explanatory or epexegetical KAI, meaning “that is.”

d.  The reason commentators have so much difficulty with this statement is their failure to put the statement in its historical context.  Here’s the historical context:



(1)  Paul was a Jew, a believer, and had great friends in the Jerusalem church.



(2)  He loved these people so much, he rejected the will of God in order to go back to them and explain the gospel and Church Age doctrine, when God told him not to go.



(3)  Paul has been under arrest for the last three years because of his disobedience to God and had plenty of time to think about his Jewish believer friends in Jerusalem.


(4)  He can no longer go to them, but he can write to them, and God has permitted him to do so indirectly by writing a letter to the Philippians that will certainly be circulated to Jerusalem.



(5)  If there was any group of believers in Paul’s world to whom these words apply, it was the Jewish believers in Judea, especially those who were the pastor-teachers of all the local churches.



(6)  They wanted fame, recognition, honor, and prestige.  The fame, recognition, honor, and prestige that they received was the shame, disgrace, and dishonor of rejecting salvation through faith alone in Christ alone, and living the spiritual life based upon their emotions and works.  They were still teaching believers to make animal sacrifices in the Temple.


(7)  They rejected the spiritual life of the Church Age and attempted to replace it with keeping the Mosaic Law.  This was an emotional decision on their part, not a rational one.


(8)  They received shame by going under the fifth cycle of discipline in time and will receive shame at the Evaluation Throne of Christ.



(9)  More than anyone else in the Church Age, they made themselves the enemies of the cross of Christ.


(10)  The pastor of the church of Jerusalem, James the Lord’s half brother, tried to warn them, when he wrote, “You adulteresses, do you not know that friendship with the world [Satan’s cosmic system] is hostility toward God?  Therefore whoever wishes to be a friend of the world makes himself an enemy of God,” Jam 4:4.


e.  Paul’s statement not only applies to the believers in emotional revolt of the soul in Jerusalem, but to those who had this problem in Corinth and to those who were a danger to the Roman church as well.  The problem began with the legalistic, reversionistic believers in the Jerusalem church and was spreading to other churches in the Empire.

f.  These emotional believers disgraced and dishonored the Lord as described in Heb 6:4-6, “For in the case of those who have once been enlightened and have tasted of the heavenly gift and have been made partakers of the Holy Spirit, and have tasted the good word of God and the powers of the age to come, and then have fallen away, it is impossible to renew them again to a change of mind [about the spiritual life], since they again crucify to themselves the Son of God and put Him to open shame.”  They did this by returning to offering sacrifices in the Temple as the means of executing the spiritual life through observing the Mosaic Law.

g.  Those in emotional revolt of the soul shame and disgrace the Lord Jesus Christ, and therefore, will receive the “fame, recognition, and prestige” they desire by being a disgrace to Christianity in time and will receive shame at the Evaluation Throne of Christ.
4.  “who keep thinking about earthly things.”

a.  A further characteristic of these false teachers in emotional revolt of the soul is that they are preoccupied with the things of this life.

b.  They have their eyes on the things of this world rather than on the life to come.

c.  They are not living their life in the light of eternity.


d.  The earthly things they keep thinking about are:



(1)  Their own lusts and desires from the sin nature.



(2)  Their power, influence, and control of others.



(3)  Their recognition, honor, and prestige.



(4)  Their glory and praise from the approbation of others.



(5)  Their success and accomplishments.


e.  Emotional control of the soul is the lust pattern of the sin nature motivating the believer to keep their eyes on self.

f.  Paul also taught this concept in Rom 8:5-6, “For those [believers] who are [walking] in accordance with the flesh [old sin nature] keep thinking about the things [sin, good, evil] of the flesh, but those [believers] who are [walking] in accordance with the Spirit [filling of the Holy Spirit] keep thinking about the things [doctrines] of the Spirit.  Consequently the thought pattern of the flesh is death [the sin unto death], but the thought pattern of the Spirit is life and prosperity.”

g.  Paul also gave us the command to not keep thinking about earthly things in Col 3:2, “Keep on thinking objectively about the things above, not the things on the earth,” which echoes Paul’s previous statement in our context, “Therefore, as many as are mature believers, let us continue objective thinking.  Furthermore, if you have a different mental attitude in something God will reveal that to you.”
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